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The Divine is Hidden in a Body, the Invisible hecomes
Visible: Ontological and Moral Dimensions of Christ's
Incarnation according to Sawirds Ibn al-Mugqaffa®s
Kitab al-Bayan al-Muhtasar fi al-Iman

Bishara Ebeid
CA’ FOSCARI UNIVERSITY OF VENICE

RESUMEN Este articulo examina dos aspectos de la cristologia de Sawiras Ibn al-Muqaffa‘ tal y
como se presenta en el capitulo Sobre la encarnacion de su obra inédita Breve exposicion
de la fe. El primer aspecto explora cémo la divinidad del Verbo se oculté a Satands, mientras
que el segundo argumenta cémo los seres humanos podrian ver por fin al Dios invisible.
Estos aspectos ilustran la dimension ontoldgica y moral de la accion salvifica de Cristo, en co-
rrespondencia con las consecuencias ontologicas y morales de la caida de Adéan. El presente
articulo incluye también una edicion critica y una traduccion comentada al inglés del capitulo
Sobre la encarnacion.

PALABRAS CLAVE Ibn al-Muqaffa’, critologia miafisita, ver a Dios, Kitab al-Bayan, salvacion, en-
ganando al enganador.

SUMMARY 7his article examines two aspects of the Christology of Sawiras Ibn al-Muqaffa“ as
presented in the chapter On Incarnation from his unedited work Brief Exposition of the Faith.
The first aspect explores how the divinity of the Word was hidden from Satan, and the second
argues how human beings could finally see the invisible God. These aspects illustrate the
ontological and moral dimensions of Christ’s salvific action, corresponding to the ontological
and moral consequences of Adam’s fall. The article also includes a critical edition and
annotated English translation of the chapter On Incarnation.

KEYWORDS  Ibn al-Mugqaffa, Miaphysite Christology, seeing God, Kitab al-Bayan, salvation,
deceiving the deceiver

REVISTA ESPANOLA DE TEOLOGIA 84 (2024) 295-349



296 Bishara Ebeid
INTRODUCTION

In his unedited Kitab al-bayan al-mubtasar fi al-iman (hereafter Kitab al-
bayan), that is, A Brief Exposition of the Faith, the Copt Bishop of al-ASmUnayn
Sawirts Ibn al-Muqaffa® dedicates a chapter on Christology to an attempt to
give answers to some questions and issues related to how the Word of God
was incarnated. His purpose is to stress that the incarnation ensured on the
one hand that the divinity of the Word was hidden from Satan, and on the
other, that human beings could finally see the invisible God. The Bishop
uses these two contradictory aspects, i.e. the hidden and the visible God, to
expound two dimensions of the salvific action of Christ, ontological and moral,
as a consequence of, or in relation to the ontological and moral dimensions
of Adam’s fall.

In this contribution I present these two elements of the doctrine of Ibn
al-Muqafta® as set out in the chapter On Incarnation in his Kitab al-bayan, and
how he develops them through his Miaphysite Christology and its relation to
the creation of Adam in God’s image, his fall, and his need for redemption.
Before this analysis, I provide some details of Ibn al-Mugqafta’s life and his
literary production; this is followed by a presentation of the Kitab al-bayan,
its content, and the manuscripts that copy it. Finally, the contribution offers a
critical edition and English translation of the chapter concerning Christology, as
well as some comments and annotations concerning the text and its contents.

1. SAWIRUS IBN AL-MUQAFFA‘: FATHER OF ARABO-COPTIC LITERATURE

We do not have much information on the life of Sawirus Ibn al-Muqaffa’.
What we do know derives mainly from his writings, which inform us about
his time and background, and give us some details about his personal life.
In addition, more direct and indirect information can be gleaned from con-
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temporary Coptic historical sources such as the History of the Patriarchs of
Alexandria' and other works by contemporary Muslim historians.?

Although the exact date of Thn al-Mugqaffa’s birth is unknown, scholars
believe that he was born between the years 910 and 915,? probably in al-Fustat
Misr (today’s Old Cairo), before the Fatimids founded their city of al-Qahirah
(Cairo)*. We know that before becoming a monk, entering a monastery and
taking the name Sawirus, in memory of the great Severus of Antioch, his civil
name was AbU al-Bisr and that he worked as a scribe in the administrative
offices of the Ikhshidids, the independent governors of Egypt.® The fact that
he practised this profession indicates that he had a very good knowledge of
Arabic, an element which is also evident in his literary production.®

The general context of Egypt, the Arabization of its administration and
the increase in the conversions to Islam would explain Ibn al-Mugaffa’s de-
cision to write in Arabic.” He lived, as mentioned, in the period when Egypt
was ruled by the Tkhshidids, and, already as a Bishop, during the first years
of the Fatimid Caliphate in Egypt.®> As S. Kh. Samir notes, during his stay in
the monastery, Ibn al-Muqaffa’ read and studied the Bible and the Church Fa-

1 The History of the Patriarchs of Alexandria is a historical work, compiled in Arabic by more than one author and based on
previous Greek and Coptic sources and collections of biographical works. [t must be mentioned that in some manuscripts
it is attributed to Ibn al-Mugaffa', but this attribution is rejected by modern scholarship. For more details see J. Den Hewer,
“Coptic Historiography in the Fatimid, Ayyubid and Early Mamluk Periods”: Medieval Encounters 2 (1996) 67-98.

2 Formore details see G. Grar, Geschichte der christlichen arabischen Literatur, vol. 2 (Vatican City 1947) 300; M. N. SwansoN,
“Sawirus ibn al-Mugaffa™, in : D. Thomas — A. Mauiert (eds.), Christian- Muslim Relations: A Bibliographical History, vol. 2
(Leiden-Boston 2010) 491-509.

3 Cf.S. H. GrirritH, “The Kitab Mishah aI-(AqI of Severus Ibn AI-Muqaffa(: A Profile of the Christian Creed in Arabic in Tenth
Century Egypt": Medieval encounters 2 (1906) 15-42, here 16.

4 Cf.lbnal-Mugaffa', Kitab misbah al-agl (The Lamp of Understanding), introduction and edition by S. Kh. Samir (Cairo 1978)
7-8.

5 In 935 the Abbasid Caliph al-Radr appointed Muhammad ibn Tugg al-Ih§id, a Mamluk soldier of Turkic origin, to be a waf,
i.e. governor, of Egypt and the Levant. He and his family ruled Egypt and the Levant as independent governors on behalf
of the Abbasid Caliphs, from 935 to 969, when Egypt was conquered by the Fatimids. On the dynasty of the Ikhshidids see
A Ew, Storia della Chiesa Copta, vo. 2 (Cairo-Jerusalem 2003) 66-67.

6 Cf. GriFriTH, 16.

7 Infact, in one work attributed to him, it is said that because of their ignorance of the Coptic language, the Copts no longer
knew their faith, in particular the doctrine on the Trinity. Since they were living with Muslims, hearing just the doctrine on
the one God and not being taught about the Christian dogmas, namely, on the Trinity and Christology, they were converting
to Islam considering it a faith equal to Christianity, see Ibn aI-l\/quaffa(, al-Durr al-tamin fr idah al-din, Cairo, s.i.d.?, 10.

8 Cf. S. Kh. Samm, “Sawirus Ibn aI-Muqaffa(: Hayatuhu": Risalat al-Kanisah 2 (1970) 109-115 and 300-318, here 109.
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thers so he could deepen his theological knowledge.” He was elected Bishop
of the city of al-ASmlnayn —called Hermopolis in Greek, today a village in
the Egyptian province of Asylt—, then an important city in Upper Egypt,'°
whose bishops played a notable role in theological life in Egypt and mainly
in the Coptic Church."' As a Bishop he was known by his ecclesiastical name
Sawirus but always with the surname “Ibn al-Muqaffa™.'?

The historical sources, especially the History of the Patriarchs, mention
him when he was already a Bishop, and inform us about his role in the ec-
clesiastical life of his Church, mainly as an apologist and great theologian. In
the period when he lived, theological discussions in Egypt were very popular.
Indeed, the governors of the Ikhshidids and the Caliphs of the Fatimids were
particularly interested in such discussions, which were mainly controversial
in character. Representatives of various religions and confessions participated
in such debates, and each tried, with logical and philosophical arguments, to
convince the others of the correctness of his position, i.e. that of his religion
and/or confession."

It is not only the History of the Patriarchs which refers to these sessions
and encounters. Ibn al-Muqaffa’ himself speaks of them in one of his works,
unfortunately lost today, entitled Kitab al-madalis (The Book of Sessions), in
which he described his discussions on the Trinitarian doctrine with one of
the most intelligent Muslim mutakallimdn (theologians) of his time.'* During
the Tkhshidid dynasty, our author and his Church had no support from the
governors, but with the arrival of the Fatimids, and especially with the Caliph
al-Mu‘izz (931-975), the situation changed, as the Caliph had good relations

9 Cf. Ibn al-Mugaffa’, Misbah, 11-12. In fact, our author’s use of the Church Fathers and the way he transmitted their sayings
on different topics was considered by some scholars as a patristic anthology in the Arabic language, see S. J. Davis, Coptic
Christology in Practice. Incarnation and Divine Participation in Late Antique and Medieval Egypt (New York 2008) 206.

10 See also verse 177 in the edition bellow.

11 Cf. Ibn al-Mugaffa’, Misbah, 12.

12 The word Mugaffa“ means “shrivelled hand”, probably our author's father had had his hand crushed.

13 Cf. Ibn al-Mugaffa’, Misbah, 13; Davis, 204. In the History of the Patriarchs there is a story on the discussions between
Sawirus and a Jewish theologian, while the Arabic Synaxarion of the Coptic Church speaks of Sawirus and his dispute with
the vizier Ibn Kils, as we shall see below.

14 Although this work is lost today, our author refers to it in his Tafsir al-Amanah (the Commentary on the Creed) where he
mentions this discussion, see Ibn al-Muqaffa’, "Histoire des Conciles”: Patrologia Orientralis 29 [6,4], édition et traduction
du texte arabe par L. Leroy, (Paris 1911) 465-600, here 504. See also the information reported by S. Kh. Samir in his article
on the life of our author in Samir, 1970, 114; see also Swanson, 498-499.
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with the Coptic Church and especially with our Bishop Ibn al-Mugqaffa’,’”
stemming from the participation of the latter in the theological discussions
organized by the Caliph himself.'® One of the most important discussions in
which Tbn al-Mugaffa® took part was between him and a Jewish theologian
named Musa Ibn Ilfazar. It took place in the year 975 at the request of the
vizier Ibn Kils, and concluded, according to the History of the Patriarchs, with
the victory of our author."

We do not know the date of Ibn al-Muqaffa’s death. The prevailing
opinion of scholars is that it occurred after the year 987, that is, when he was
over 80 years old, since in this year a synodical letter was composed by the
Copt Patriarch Philotheus (979-1078) to the West Syrian Patriarch Athanasius
V (987-1003). In this letter, the name of Ibn al-Muqaffa’ is mentioned as its
co-author and the person mainly responsible for its theology.'®

In addition to Arabic, it seems that our author knew Coptic, Greek and
perhaps Syriac. Furthermore, he was familiar with Greek philosophy and the
sciences of his time, to the point of being able to use them in his works."
In fact, he was well acquainted with the Islamic philosophical and kalamic
schools and currents like the Mu'tazilah, and discussed various topics with them,
sometimes using their language, arguments and even notions. One example
is his refutation of the doctrine of the Mu'tazilite Ibrahim al-Nazzam (d. 845),%
which is discussed in his Commentary on the Nicene Creed.”

Ibn al-Muqaffa’ is considered the father of the theology of the Coptic
Church in Arabic. Although there had already been some Copt authors who
wrote in Arabic before him, they did not achieve his stature and importance.?
In his time the Coptic Church still spoke in Coptic and did not use Arabic as
an ecclesiastical and liturgical language. In fact, as S. J. Davis notes, despite

15 Cf.lbn aI-Muqaffa‘, Misbah, 15-17.

16 Cf. Ibn al-Mugaffa’, Misbah, 16, 17.

17 Cf.lbn aI-Muqaffa‘, Misbah, 18-20; Davis, 204; Samir, 1970, 157-159.

18 Cf. GrirriTH, 16.

19 Cf. Ibn al-Mugaffa’, Misbah, 8.

20 Cf. D. Tromas, “Abd Ishaq Ibrahim ibn Sayyar ibn Hant I-Nazzam”, in: D. Tromas — B. Rogeema (eds.), Christian-Muslim
Relations: A Bibliographical History, vol. 1 (Leiden-Boston 2009) 618-621.

21 Ibn al-Muqaffa’, "Histoire des Conciles”, 534-542 ; see also B. Esein, La Tunica di al-Masih. La Cristologia delle grandi
confessioni cristiane dell'Oriente nel X e XI secolo (Rome ?2019) 311-318.

22 Cf. Swanson, 491.
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the Coptic language did not generate a literature of systematic theology,* the
need to answer Muslims and their accusations against Christians, as well as
other non-Copts, mainly Chalcedonians-Melkites, was one of the main reasons
that led Copt scholars to develop their own theology in Arabic.

The contribution of Ihn al-Muqaffa’ is highly significant and wide-rang-
ing, since he wrote many works in various theological fields: dogmatics, her-
meneutics and Church history as well as treatises with pastoral content. The
importance of our author and his literary production and teaching resulted in
many works being attributed to him, some of which he was not the author.*
Even so, it is worth noting that in the Copto-Arabic tradition there are two early
sources that transmit lists of the works attributed to Ibn al-Mugqaffa’. The first
is that of Anba MihaTl, Bishop of Tinis and a collaborator of Tbn al-Muqaffa’,
who already in 1051 credits him with twenty titles, besides different treatises,
explanations and answers. This list is included in the History of the Patriarchs.
The second source is that of Abd al-Barakat Ibn Kabar (d. 1324), who attributes
twenty-six writings to our author® in his encyclopaedia Misbah al-zulmab fi
idah al-hidmah (the Light of the Darkness and the lllumination of the Service).
It should be also noted that the titles of our Bishop’s works in the manuscript
tradition are not always the same, as is the case of the work examined in
the present study. S. Kh. Samir has reproduced the catalogue transmitted by
Abu al-Barakat with some comments,? while for a list of Ibn al-Mugaffa’s
works concerning the relationship with Islam, one can consult the study by
M. Swanson, who also provides a selected bibliography.?” The main reference
work on our author, his literary production and the manuscripts that contain
writings attributed to him remains the one of G. Graf®. This, however, needs
to be updated as regards the issues concerning the authorship of the works
attributed to him and the already existing editions and translations of some
of his writings.”

23 Cf. Davs, 202.

24 Cf. Davis, 203.

25 Cf.lbn aI-l\/quaffa(, Misbah, 25; Swanson, 492.
26 Cf.bn al-Mugaffa’, Misbah, 26-27.

27 Cf. Swanson, 494-509.

28 Cf. Grar, 306-318.

29 Cf. Ibn al- Mugaffa’, Mishah, 66-69.
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2. KITAB AL-BAYAN AL-MUHTASAR FI AL-IMAN

Kitab al-bayan is attributed to Ibn al-Mugqaffa’, but the work is still
unedited. Some parts of it were published by S. Kh. Samir*® and myself*,
following just one of the manuscripts that copy this work, namely, Vat. ar.
138. Although this work is not mentioned among the titles included in the
History of the Patriarchs, i.e. the list by Anba MihaTl, but only in the one by
AbU al-Barakat, scholars have no doubts concerning its authorship.* The at-
tribution to our author is reported by some of the manuscripts that copy the
work, as we shall see below. Finally, in a previous study that T dedicated to
Ibn al-Mugqaffa® and his thought, I demonstrated the similarities between the
thought expressed in Kitab al-bayan and some other writings by our Bishop,
a fact which shows the authenticity of this work and its attribution to Ibn
al-Mugqaffa’.® Nevertheless, I think that there is a need to edit the whole work
in order to have a complete idea concerning it and its contents and to confirm
or not its attribution to our Bishop.

Since the aim of this study is to examine the Christology of our author
as expounded in this specific work,* I considered three manuscripts that I was
able to access and that copy it. The study is also accompanied by a critical
edition of the chapter about Christology, with an annotated English translation.
However, since there are some differences between the manuscripts, concern-
ing the title of the work, the titles of its chapters, and the number and order
of the chapters, it is worth presenting, in detail, all the information we possess
about this work as it appears in each of the three manuscripts examined in
the present study.

The earliest manuscript that copies our work is Ms Vat. ar. 138, dated
to the 13™ or 14™ century. This manuscript copies only this work, without
giving it any attribution. We do not have a colophon so we know neither the

30 Cf. Ibn al-Mugaffa’, “Kitab al-bayan li-muhtasar al-Tman: Chapters Ill, IV and V": Risalat al-Kanisah 8 (1976) 160-165,
200-206, 255-260, 309-316, 371-378, 411-417. Edition by S. Kh. Samir according to Ms Vat. ar. 138.

31 Edition of chapters | and XI according to Ms Vat. ar. 138 in: B. Egtio, La Cristologia delle grandi confessioni cristiane dell Ori-
ente nel X e Xl secolo: Studio comparativo delle polemiche del melchita SaTd'lbn Batriq e le risposte del copto Sawirus ‘Ibn
al-Mugaffa' e del nestoriano Elia di Nisibi, Dissertatio Ad Doctoratum, Pontificio Istituto Orientale (Rome 2014) 575-613.

32 Cf. Swanson, 504-507. See also Ibn aI-l\/quaffa‘, Misbah, 25.

33 Cf. Ese, La Tunica, 217-404.

34 For a complete study of his Christology in all the authentic works attributed to him, see Esem, La Tunica, 321-404.
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exact date nor the name of the copyist of the manuscript. In the introduction

to the work, specifically on folio 3r, the author entitles it Kitab al-bayan al-

mubtasar fi al-lman. In addition, the work’s index on folios 3v-4r informs us

that it is composed of thirteen chapters, in the following order and with the

following titles:

1 FT kayfiyyat al-tagassud (On the manner of the Incarnation)

2 Fi al-fara’id wa-l-sunan (On duties and laws)

3 FTal-burhan ‘ala sihhat hada al-madhab (On the proof of the correctness of this religion)

4 | Frtawll ma warada min al-umar al-basariyyah fT al-ingil al-muqaddas (On interpreting
the buman things [attributed to Christ] in the Holy Gospel)

5 FT ta'wll ma yuzann annahu mutanaqid fi-hi wa-fl gayrihi (On interpreting what is
considered contradictory)

6 FTamr al-suwar wa-I-saltb (On the matter of Images and the Cross)

7 | Framr al-salah (On the matter of prayer)

8 F al-tartll wa-l-alhan®> (On hymns and melodies)

9 FI ma tafarradat fi-hi ta'ifat al-gibt min al-sunan wa-ihtilaf al-nasara fi ba'd al-sunan (On
the laws that distinguish the Copts and on the difference between Christians in
some laws)

10 | FFma hurrima akluh ‘ala bant Isr&l (On what the Children of Israel were forbidden
to eat)

11 | Friptilaf talat tawa'if al-nasara al-ya‘agibah wa-I-malakiyyah wa-l-nastariyah (On the
disagreement(s) between the Christian confessions, the Jacobites, the Melkites and
the Nestorians)

12 | Wa'z wa-tadkirah (Prediction and reminders)

13 | Fr dalail al-falasifah wa-agwalihim fi huddt® al-‘alam wa-I-radd ‘alayhim fiha wa-ff itbat
al-ba't wa-l-mugazah (On the philosophers’ proofs and arguments concerning the
creation of the world and the answer to them, and on the demonstration of [the
reality] of the resurrection and the [last] judgment)

It must be mentioned that the first folio of the first chapter is missing

in the current state of the manuscript, and for this part of the critical edition

35 MS Rome, Biblioteca Angelica, Or. 2, f. 3r, states “bi-I-alhan”, that is, through the melodies.

36 MS Rome, Biblioteca Angelica, Or. 2, f. 3v, states “hudt”, which is an orthographic error.
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(i.e. verses 1-52) I used, as will be explained, the third manuscript. The second
manuscript is Ms Rome, Biblioteca Angelica, Or. 2, which is a copy of Ms Vat.
ar. 138 and dates to the 17" or 18" century. This manuscript, however, contains
just six folios, and of the whole work of Kitab al-bayan we have just the first
part of the first chapter (i.e. verses 1-87 according to the edition below).”” The
manuscript on folio 1r mentions the work’s title as Kitab al-bayan al-muhtasar
ST al-tTman. The same title is mentioned in the work’s introduction on folio 2v,
exactly as in Ms Vat. ar. 138. For the chapter titles, given in the index on folios
2v-3v, this manuscript agrees with those given in Ms Vat. ar. 138. What is in-
teresting in this manuscript is that the copyist on folio 5v and 6r incorporates
two sentences written in the margins of Ms Vat. ar. 138, on folios 6r and 7r
respectively, but missing from the third manuscript examined in this study.*
The third manuscript is Ms Aleppo, Fondation Georges et Mathilde
Salem, Ar. 238, known also as Ms Sbath 1040. This manuscript is dated to
1787 and contains more than one work, the second of which is the one that
interests us. However, on folio 46v, according to the current numeration of the
manuscript, some folios are missing, which means that the last part of the first
work and the first part of the second are lost, including the first three chapters
of our author’s work. In fact, folio 47r starts with the fourth chapter entitled F7
ittihad ugnam al-kalimahb bi-I-gasad (On the union of the hypostasis of the
Word with the body), which corresponds to the first chapter of the same work
as copied in both Ms Vat. ar. 138 and Ms Rome, Biblioteca Angelica, Or. 2.
This means that the order and titles of the chapters are different in this third
manuscript, which is confirmed by the index the copyist offers at the begin-
ning of the manuscript, where he mentions the titles of the works he copied
as well as the titles of their chapters. Concerning the work that interests us,
we read that it is entitled Kitab al-mubtasar [i al-a‘yan, gawl abind Sawirus Ibn
al-Muqaffa’ tatadamman hamsata ‘asara bab fi al-a’yan (A Brief Exposition of
the prime subjects, written by our father Sawirus Ibn al-Muqaffa’, containing
Sfifteen chapters). Thus, this manuscript explicitly attributes the work to Ibn
al-Mugqaffa’, even if the given general title is different, as are the titles of some

37 Cf. . Guini, Catalogo dei codici siriaci, arabi, etiopici, turchi e copti della Biblioteca Angelica, in Cataloghi dei codici orientali
di alcune biblioteche d'ltalia, vol. 1 (Firenze 1878) 67-68.
38 See verses 69 and 80 in the edition below. References to the edition mentioned here and in the following footnotes are

based on the numeration with which | divide the critical edition and the English translation into verses.

REVISTA ESPANOLA DE TEOLOGIA 84 (2024) 295-349



304 Bishara Ebeid

chapters and their order. These points are demonstrated in the following table,
where I use brackets [ ] to note the chapter number according to both Ms Vat.
ar. 138 and Ms Rome, Biblioteca Angelica, Or. 2:

1 Fritgan al-sani' (On the precision of the Creator)

Fral-ba‘t wa-I-mugazah (On the resurrection and the judgment) [13]

FTal-tatlit (On the Trinity)

Frittihad ugnam al-kalimah (On the union of the hypostasis of the Word) [1]

Fr al-fard’id (On the duties) (2]

Fisihhat dalik (On the correctness of that) [3]

Fitawil kalam al-ingil (On the interpretation of the Gospel(s)) 4]

FT ta'will ma fi-hi min al-tanqid (On interpreting what is contradictory) (5]

O ([0 | O | | B~ W [N

FT al-suwar (On images) [0]

10 | Framr al-salah (On the matter of prayer) [7]

11 | Fral-tartll wa-l-alhan (On hymns and melodies) [8]

12 | Fral-8ay al-muharram akluh ‘an al-yahad (On the thing(s) the Jews are forbidden to
eat) [10]

13 | Fiihtilaf al-nasarah fi ba‘'d al-sunan (On the disagreement among the Christians
concerning some laws) (9]

14 | Frihtilaf firaq al-nasarah (On the disagreement(s) between the groups of Christians)
(11]

15 | Wa'z wa-ta'lim (Preaching and teaching) [12]

Note that at folio 71v we again have some missing folios, which means
that the last part of chapter 9, that starts on folio 70v, and the rest of the work
under examination is missing from this manuscript. Thus, comparing the titles
of the chapters mentioned in the index and those given in the part of the
work preserved in this manuscript, namely chapters four to nine, it is clear that
the titles are different. In fact, although according to the index of Ms Aleppo,
Fondation Georges et Mathilde Salem, Ar. 238 the titles are different from
those given in Ms Vat. ar. 138, inside the work they are actually the same. For
example, in the index, the title of chapter four is F ittihad ugnam al-kalimah
(On the union of the hypostasis of the Word) while on folio 47r, it contains the
addition bi-I-gasad (with the body); in the index, the title of chapter five is F7
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al-farad’id (On duties) while on folio 59v it is the same as that in Ms Vat. ar. 138,
that is, /7 al-fard’id wa-I-sunan (On duties and laws); the index gives the title
of chapter six as Fi sihhat dalik (On the correction of that) while on folio 62r
it is similar to the title in Ms Vat. ar. 138, that is, FT al-burhan ‘ald sihhat hada
al-madbab (On the proof of the correctness of this religion); and finally, the
title of chapter nine is given in the index as FI al-suwar (On images) while at
folio 70v it is the same as that given in Ms Vat. ar. 138, that is, /T amr al-suwar
wa-I-salib al-madid (On the matter of the Images and the glorified Cross). All
this indicates that the index, created by the copyist of Ms Aleppo, Fondation
Georges et Mathilde Salem, Ar. 238 is not a faithful reproduction of the titles
attested in the work itself, which remain, in general, similar to those we find
in Ms Vat. ar. 138, with some small exceptions, like the title of the chapter on
Christology, to which I will return later.

G. Graf mentions that probably Ms Sharfeh, Lebanon, Syrian Catholic
Patriarchate, Syr. 9/14, a manuscript dated to 1590 and written in Karsunf,
copies part of our author’s work and gives it the title Kitab al-bayan fi tahgiq
al-iman (Exposition of the affirmation of Faith),** M. Swanson mentions this
manuscript as among those that copy the work, but gives no further details.®
I have examined the manuscript, and I can confirm that it does indeed include
a work entitled Kitab al-bayan fi tahqgiq al-fman, but it has nothing to do with
Ibn al-Mugqaffa’s Kitab al-bayan. In addition, M. Swanson’s study cites other
manuscripts that he says copy a work entitled Muhtasar al-bayan [i tahqiq al-
tman (A Brief Exposition of the affirmation of Faith) but he is not sure whether
this work corresponds to the one by our author or not.* Of the manuscripts
mentioned, the only one to which I have had access is Ms Fondation Georges
et Mathilde Salem, Ar. 222, ff. 1r-70r, known also as Ms Sbath 1024. Having
examined it, I can state that it is not Ibn al-Muqaffa’s Kitab al-bayan, but the

42

introduction that al-Makin girgis Ibn al-Amid the younger,** a Copt scholar

39 Cf. Grar, 312.

40 Cf. Swanson, 506.

41 Cf. Swanson, 5086.

42 He should not be confused with al-Makin girgis Ibn al-"Amid the elder, the author of a very important Universal History, who
was active during the 13" century. On him see S. Moawao, “al-Makin Jirjis ibn al-'Amid (the elder)”, in: D. Tromas — A. MaLLeTT
(eds.), Christian—Muslim Relations: A Bibliographical History, vol. 4 (Leiden 2012) 566-571; see also M. Diez, al-Makin Girgis
Ibn al-Amid: Universal History: The Vulgate Recension. From Adam to the End of the Achaemenids (Leiden 2024).
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who was active in the 14" century, wrote to his work a/-Hawr.®» A comparison,
finally, between the work copied in Ms Sharfeh, Lebanon, Syrian Catholic Pa-
triarchate, Syr. 9/14, and the one in Ms Fondation Georges et Mathilde Salem,
Ar. 222, ff. 1r-70r, leads to the conclusion that the former manuscript copies
some parts of the introduction to al-Hawi, a work which is copied in the latter
manuscript and entitled Muhtasar al-bayan fi tahqgiq al-iman.*

The two aforementioned scholars, Graf and Swanson, list three other
manuscripts that they believe copy Kitab al-bayan: Ms Wadr al-Natran Dayr
al-Suryan — Theol. 124/2; Ms Cairo, ArmaniyUs HabasT Private Collection; and
Ms Aleppo, YUhanna Balit Private Collection. As regards the first manuscript,
scholars do not express any doubts, but since it was impossible for me to
have access to it, I could not include it in my analysis. And since the last two
manuscripts belong to private collections, it is impossible for scholars to have
access to them and to check or to examine them.

The better to understand how our author explains the incarnation of
the Word through the vision of the invisible God it is important first to present
some aspects of his Christology and its relation to the anthropological vision
he adopts.

3. CHRISTOLOGY AND ITS SOTERIOLOGICAL DIMENSION

The meaning of incarnation in Christian literature cannot be explained
without a soteriological dimension: God became man to save Adam, the father
of humankind. This is also the focus of the chapter On incarnation in Ibn
al-Muqaffa®’s Kitab al-bayan, which is based, as already noted by S. J. Davis, on
the Alexandrian tradition.® Salvation, however, is related to the fall of Adam,

43 Cf. A. Soarus — M. N. Swanson, “Al-Makin Jirjis ibn al-Amid", in: D. Tromas — A. MauLerT (eds.), Christian—Muslim Relations:
A Bibliographical History, vol. 5 (Leiden 2013) 254-261, while on this work and the manuscripts that copy it, including the
one mentioned above, see p. 259.

44 There is an uncritical edition of a/-H@w7 and some other partial editions, but there is still need for a critical edition, studies,
and a translation into western language(s); for references see Siparus- Swanson, 260.

45 Cf. Davis, 221.
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which cannot be comprehended without considering the narrative dealing
with his creation and our author’s interpretation of it in the same chapter.*

For our Bishop, then, human beings, represented by Adam, are com-
posed of body and soul.*” For him, the creation of Adam in the image of
God, as recounted in Gen 1:27, means that the immaterial and simple God
created the immaterial soul of Adam in His image,® though compared with
the immateriality and simplicity of God his soul is considered material, or
less immaterial.® For our author the creation of Man in the image of God has
three main functions®: first, as we shall see in detail, God always knew that
He would be united to mankind, thus He created the human soul in His im-
age, so He could be united to it’'; second, He knew that human beings could
not comprehend His essence, therefore, by creating Adam in His image, He
made it possible for Him to be described in the Scripture in anthropomorphic
fashion;** third, which is a consequence of the first two functions, God knew
that human beings would desire to see Him, but since He is invisible, and
the invisible and simple reality can only be seen through visible and material
beings, He knew that He would be incarnated, that is, united to His image, in
order that created mankind might see Him.>

Although the human soul was created in the image of God, this does
not mean that mankind did not belong to the genre of animals. Adam, in
fact, was subject to pleasures and desires. For this reason, God gave him in-
tellect Cagl), ability (istita'ab) and will (iradah), which means that Adam was
responsible for his actions and choices; therefore he could be punished for
his disobedience to God and rewarded for his obedience.”® According to the
narrative of our author,> although Adam had freedom of choice and free will,
the main responsibility for his fall lay with Satan, who hid himself in the body

46 This soteriological Christology is also centric in other writings by our author, see Esein, La Tunica, 323-328.
47 For our author’s doctrine on the creation of the human being see Eseio, La Tunica, 287-293.

48 Cf. verse 63 in the edition below.

49 Cf. verses 68-70; 74-75.

50 See also this same doctrine developed in others of his writings in Egen, La Tunica, 336-344.

51 Cf. verses 63, 73-74.

52 Cf. verses 63-66.

53 Cf. verses 22-23, 61-62, 122-125.

54 Cf. verses 1-2.

55 Cf. verses 9-10.
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of a snake, and persuaded Eve to eat from the forbidden tree saying that by
so doing she and Adam would become gods and come to know unknown
things.” The result of the fall, which is described in terms of disobedience to
God and obedience to Satan, was that humankind came to be governed and
ruled by Satan, since whosever obeys someone becomes subservient to that
person and cannot obtain his freedom except through someone more pow-
erful than the one who had prevailed over him.” For this reason, all the ways
through which God tried to help human beings, such as by sending them His
prophets and teaching them through the Scripture, were unable to liberate
them, because only God himself is “more powerful” than Satan.*®

Thus, to be liberated from Satan, human beings needed God Himself to
save them. In addition, Ibn al-Muqaffa® highlights one other aspect: since the
fall of Adam affected him and all humankind at the same time, there was a
need for a salvific action that could affect all humankind at the same time, and
just God Himself can have such salvific action.” Our Bishop explains why God
became incarnate from this perspective: He wanted to liberate human beings
through His crucifixion and resurrection, the only salvific action that could, at
the same time, have a real effect on Adam as well as on his offspring.®® This,
in my opinion, is to be seen as the ontological consequence of Adam’s fall
and the ontological dimension of the redemption in Christ.

To answer now the question “how did God become incarnate?” Ibn
al-Mugqaffa® develops his Miaphysite Christology as follows: the hypostasis
of the Son, the one of the Trinity, was made flesh, that is, the Word of God
was united to a perfect human being, composed of body and soul, and when
united to this human being, He remained one hypostasis and one nature,
composed of two natures, human and divine.®' This is not the place to go
further into our author’s Christology;*? what is important for our study here is
to understand how he links his Miaphysite Christology to his anthropological
doctrine and to the rational principles he adopts. In fact, one of the rational

56 Cf. Genesis 3:1-6.

57 Cf.verses 11-13.

58 Cf. verses 14, 17-19.

59 Cf. verses 17-19.

60 Cf.verses 19, 182, 194-196.
61 Cf. verses 76-78, 82-83, 91-94.

62 For more details on our author's Christology see Esen, La Tunica, 321-404.
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challenges was to explain how the immaterial God could be united to the
material human being without changing, composing one nature and one hy-
postasis of two unconfused realties. Tbn al-Mugaffa’ succeeds in answering this
question through his doctrine of the type of union that occurred between the
two natures in Christ and, within the limits of his point of view, he believes
to avoid any conflict with rationality.

Indeed, in his chapter On incarnation Ibn al-Muqaffa® defines the un-
ion as the “composition of the union” (talif al-ittihad).”® In the Miaphysite
tradition the term “composition” was usually used to describe the one nature
and hypostasis in Christ, composed of two different realities. For our author
however, the term composition refers to the type of the union, which is a
considerable development in Miaphysite Christology.®* He goes on to explain
the meaning of the composition of the union, using the logic of Apollinaris
of Laodicea, having first purified it of its “heretical” aspects, which involved
considering the human component of Christ as imperfect, just a mere flesh
without soul whose place was taken by the divine Word.® According to our
author, then, since simple natures can be united with one another without
change, the union in Christ occurred between the human soul and the divine
nature of the Word, which are simple natures, and this human soul was united
with the body, therefore the perfect divine nature of the Word was united to a
complete and perfect human nature.® In this description, in fact, one should
understand two important elements: (1) what our author means by the com-
position of the union;”” and (2) why he considers the human soul alone to be
created in the image of God.

From the conclusion of the chapter On incarnation we can also un-
derstand that one major question Christians have to deal with, when they
develop the doctrine on incarnation from a soteriological point of view, is the
following: why did God save human beings only by becoming a man and
did not save them, He being omnipotent, in some other way, that is, without
being forced to become incarnate?® It is evident that such a question could be

63 Cf.verses 193, 203,

64 Cf. A. GriLLvEER — Th. HAINTHALER, Christ in Christian Tradition, vol. 2/2 (London 1995) 159-162.

65 Cf. A. Griveier Gesu il Cristo nella Fede della Chiesa, vol. 1/ 2 (Brescia 1982) 610-614.

66 Cf.verses 71-72, 79-81, 82-83, 194-196, 200-202.

67 For more details concerning his doctrine on the “composition of the union” see Esein, La Tunica, 336-344, 366, 377.
68 Cf. verses 255-258.
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posed by non-Christians, mainly Muslims, who do not accept the incarnation
and its soteriological dimension since their understanding of salvation is very
different from that of Christians.” The answer our author gives at the end of
this chapter affirming that God is free to do whatever He wants, should be
considered a way of justifying the incarnation to his non-Christian readers.
For his Christian audience, however, he develops two reasons for which God
chose to become incarnate, the first deals with the ontological salvific effect
of the incarnation while the second focuses on its moral salvific dimension.

3.1. THE INCARNATION AS HIDING THE DIVINE IN A BODY

The first reason can be summed up by the expression “deceiving the
deceiver”. It is a doctrine already developed by Gregory of Nyssa,” and finds
its place again in our author’s teaching.”! As Satan hid himself in a body of
a snake and deceived Eve and Adam, so they and all humankind became
subjected to him, God hid himself in a body and deceived Satan in order to
liberate Adam and his offspring from their slavery to Satan. In fact, since God
was hidden in a body, Satan could not recognize that He was indeed God,
the truly “more powerful” than him. And when Christ died on the cross and
Satan, thinking that He was a simple and mere man, came to take His soul
to Hell, Christ’s divinity united to the human soul triumphed over Satan and
saved humankind and at the same time gained freedom for all human beings’%

194 And when He had fulfilled all His economy, as we explained, He
hid His divinity from Satan, who thought that He was one of Adam’s
offspring, over whom he ruled; therefore, Satan approached Him to
capture His soul and to take it down to hell, as was his practice with
Adam’s offspring. 195 When Satan dared to [capture the soul] of His
Maker and Creator, the latter rewarded his daring and transgression

against Him by saving Adam and all his offspring from slavery to him,

69 For more details see for example M. Siddigi, “Salvation in Islamic Perspective”: Islamic Studies 32 (1993) 41-48.

70 Cf. L. F. Mareo-Seco, “Diavolo”, in: L. F. Mateo Seco — G. Maspero (eds.), Gregorio di Nissa. Dizionario (Rome 2007) 225-228,
here 226-227.

71 See also Ese, La Tunica, 327-328,

72 See in this regard Egen, La Tunica, 339-340, 402.
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and then He dishonoured, defeated and expelled him. 196 And human
nature, which was won by Satan through Adam, became a winner
through Christ.

The doctrine of the Word who, through His incarnation, hid His divinity
in a body has its origins in Judeo-Christian teachings,”? where however, we
find the idea that God hid Himself not only from Satan but also from angels
and men. Our author’s elaboration of the concept through the doctrine of
“deceiving the deceiver”, however, constitutes a very interesting development:
God did not hide His incarnation from angels and men, but just from Satan,
and this was to offer mankind redemption on an ontological level.” The res-
urrection of Christ is the most evident proof of this ontological dimension of
the salvation obtained in Christ:

213 Then He was raised from the tomb on the third day and after His
resurrection He manifested Himself several times to His disciples and
apostles, whom He had selected, and He made them touch His hands
and legs, and made them see the marks of the nails, 214 in order to
confirm to them His resurrection with His body which was buried, 215
thus affirming to them the resurrection of all bodies by virtue of His
resurrection, repudiating the opinion of the philosophers who believed
that bodies gradually vanish arguing that they are composite and that it
is necessary for each composite [reality] to decompose, and they did not
believe that the Creator of natures is able, after their decomposition, to
give them the state of being unchangeable, 216 which is a new creation
in Christ; as the apostle Paul has said: “they will not demolish again”.
217 Consequently, the eternal was united with the temporal in order
to give duration to the temporal, and the living with the dead in order
to give life to the dead and to raise him, and the free with the slave in

order to give freedom to the slave.

73 Cf. J. DanieLou La teologia del Giudeo-Cristianesimo (Bologna 1974) 289-291. This idea is repeated in his Commentary on
the Creed, where in addition to the term “hiding”, he uses the term “dressing” to talk about the incarnation: «_.J oL Js Lly
4 ool 4 ] Lo Lt 3ling e a1y &0 55 gl psl e, DD al-Mugaffa’, ‘Histoire des Conciles”, 547-548.

74 Cf. verses 121-125.
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The humanity of Christ liberated humankind from the subservience to
Satan, and then ascended to heaven in glory and sat on the right side of the
Father,” which, as S. J. Davis notes, is the fulfilment of the hypostatic union that
took place with the incarnation of the divine Word.” In other words, through
Christ’s resurrection and ascension human nature fulfilled its purpose which
is its divinization. Though our author does not use this term explicitly, he re-
fers to it indirectly, especially through his idea on what I call the ontological
effect of Christ’s salvific action, the new creation and new humanity in Christ:

247 Despite this, His actions, on my life, were not like those of the
human beings; He was indeed incarnate but was like the spiritual
beings, that is, as if He did not have a body. In fact, He entered the
place where His disciples were while the doors were closed, and at
the same time He allowed them to touch his body. 248 And this is not
strange to Him, since a little of the Holy Spirit’s grace empowered the
saints to cope with trials and [enabled them] to perform miracles. 249
What then would be [the consequence] of the union of the divinity
with humanity? Would it not make [the humanity] equal [to the divinity]
in power, action, wisdom, knowledge etc.? 250 Even if these attributes
exist in human beings as well as in God, their existence in God is
absolute through a subsistent perfectness, while in us their existence
is partial and depends on other things. 251 And as the power of the
Holy Spirit acts in the body after the resurrection and triumphs over
it so the body becomes [spiritual] like the state of the Spirit, likewise

the divinity acted in the humanity [of Christ].

3.2. THE INCARNATION AS MAKING THE INVISIBLE GOD VISIBLE

Although the redemption and liberation from Satan have been accom-
plished ontologically by Christ, each human being must still make a moral effort
to show that he/she deserves this salvation. Our author therefore develops
parallelly another dimension for his soteriological doctrine of the incarnation,

75 Cf. verses 228-231, 236-237, see also Esein, La Tunica, 343-344.
76 Cf. Davis, 224-226.
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i.e. a moral dimension. In fact, just as the ontological dimension of Adam’s fall
had its consequence and effects on all other human beings, and was manifested
on a moral level, such as their committing sins, disobeying God, dying etc.”
so the ontological redemption in Christ also has its consequence and effects
on all other human beings on a moral level. Our author develops this aspect
through his doctrine on “seeing the invisible God”, that is, the divine Word
being united to the human soul, created in His image, finally became visible,
because immaterial things can only become visible through material ones.” To
explain this last metaphysical affirmation our author uses the analogy of the
word generated by the intellect, which can be comprehended by the senses
only through things that can be touched and sensed, like sound for hearing
and paper for seeing.”

Our author’s thought, in fact, should be considered an exegesis of
Exodus 33:20, where it is said that no one can see the face of God and live,
interpreted in the light of John 1:18, where it says that “No one has ever seen
God, but the one and only Son, who is Himself God and is at the Father’s side,
has made Him known” and Colossians 1:15, where it states that “The Son is
the image of the invisible God, the firstborn over all creation”.®

According to Ibn al-Mugqaffa’, then, the desire for seeing God from the
side of His creatures was expressed by the prophets, who asked for it as proof
of the authenticity of the revelation they had received from God, as attested
by Moses who said “Lord, show me your glory [so T can know you]” (Exodus
33:18).8' God had prepared human beings to receive His manifestation in flesh
through different signs. Our author mentions first the creation of the human
soul in the image of God, which may be likened to the relation of the king’s
ring and the thing imprinted with it, that is, not in the meaning that the divine
essence exists within human beings.®? This image explains that human beings,
through their soul, could know God more, or in other words, could be closer
to knowing God. The second thing our author lists, which is a consequence
of the first, is the anthropomorphisms with which God is described in the

77 Cf.verses 13-16.

78 See also Ese, La Tunica, 337-338, 389.
79 Cf. verses 61-62.

80 See also verses 53-55.

81 Cf. verses 22-35.

82 Cf. verses 63-65.
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Scriptures, which must not be taken literally.®* And the third and final way is
that in the created world there are examples which show how simple and
immaterial realities can only be manifested through material things, like the
case of the soul and the body.** God, then, could not find anything simpler
than the human soul, created in His image, with which He could fulfil His will
to manifest Himself in flesh to His creatures.®® These three ways are in fact the
three functions of the creation of the human soul in the image of God, which,
as we said above, links the creation of Adam and his fall with his redemption.

For our author, the incarnation did not make God visible only to human
beings, but also to the angels, and here we can find how he develops the two
doctrines, on God who hides Himself from Satan, and at the same time, makes
Himself visible to angels and human beings:

122 then all His creation saw Him, the superior and the inferior ones.
123 Each of them desired and yearned for that; the superior ones saw
Him in the image of the soul and the body, 125 while the inferior saw
Him especially in the image of the body, which made it possible to
see Him. In addition, He enabled them to hear a voice like their voice

so they could hear Him.

Being seen in a body does not mean that God can just be seen but
also that He can be listened to, and it is in this precise detail that the moral
dimension of the incarnation can be realized. Through the doctrine of “Seeing
the invisible God”, Ibn al-Mugaffa® develops a kind of Christian morality, based
on imitating Christ Himself as way of life and example of behaviour, as well
as obeying His commandments:

176 And when He (may He be glorified!) manifested himself to His
creation, the people were inclined towards faith and their hearts turned
back from disobedience, and with His arrival idolatry was eliminated.
177 In fact, none of the prophets and messengers were able to put an

end to idolatry, while when He came to Egypt and its Upper part the

83 Cf. verse 66.
84 Cf. verses 69-72. For the analogy of the body and the soul in our author's thought see Estio, La Tunica, 367-370, 381-382.
85 Cf. verses 63- 64, 202.
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idols fell and were broken. 178 Then He performed divine actions,
miracles and signs indicating His divinity, by [His] order and not by
imploring or praying [to God] like the rest of the prophets. 179 He
also performed human actions in order to guide us to rightness and
to the purification of our souls, since the prophets were unable to do
that. 180 And to teach us that we have the capacity to make the good
actions He did, if we are willing, 181 as the smart physician does with
a sick person concerning the administration of a hated drug, giving
him a little of it in order to encourage him to take it, and to teach him
that he is able to drink it.

4. CONCLUSION

In the chapter On incarnation in his Kitab al-bayan al-mubtasar [i
al-fTman, Ibn al-Muqaffa® develops two ancient Christian doctrines in order to
explain the reasons for which God became incarnate from a soteriological
perspective. He explains the ontological dimension of salvation with the doc-
trine of “deceiving the deceiver”, where the redemption of Adam was realized
through the salvific action of Christ in its totality, that is, His incarnation, cruci-
fixion, death, resurrection, and ascension. As the fall of Adam occurred once
and had an ontological dimension, that is, consequences for human nature
in general, also salvation in Christ, the incarnate divine Word, had to have an
ontological dimension, thus in Christ a new creation was made.

The ontological dimension, however, cannot be real without a moral
dimension, based on the free will and choice God offered to human beings.
Each person deciding to become member in the new creation in Christ should
follow a moral code, demonstrated to us through the incarnate God, as a
visible example. For our author this dimension could not be achieved if God
was not seen and was not heard, so that He can be imitated, and His com-
mandments and teaching can be followed. The teaching then on “making the
invisible visible”, based on the doctrine of the union of the divine Word with
the human soul, the image of God in human nature, functions as the perfect
way through which the moral consequence of Christ’s salvific action can be
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explained. God was hidden from Satan, but seen by men, therefore Satan was
defeated and man was saved.

5. EDITION AND TRANSLATION OF THE CHAPTER ON INCARNATION

Before presenting the critical edition of the chapter On Incarnation and
its English translation some methodological remarks should be mentioned. First,
it is impossible to reproduce a text which is completely like the original one
written by our author since the author’s autograph is not preserved and I had
access to just three manuscripts that contain this work, of which, one copies
it almost completely and two partially. Consequently, the basic manuscript
used for my edition is Vat. ar. 138, it being the oldest manuscript and the one
that copies almost the whole work. I refer to these three manuscripts in the
edition and its apparatus according to the following sigla:

V: Ms Vat. Ar. 138, ff. 4r -26r.

S: Ms Fondation Georges et Mathilde Salem, Ar. 238 (=Sbath 1040),
ff. 47r-59v.

A: Ms Rome, Biblioteca Angelica, Or. 2 [=R.4.13], ff. 4v-Gv.

The purpose of the edition is to offer, as far as possible, a correct Ara-
bic text following some specific criteria and rules, that were first established
by S. Kh. Samir,* revisited by other scholars like Wafik Nasry®” and myself.*
The English translation aims to be faithful to the Arabic text, therefore it is
usually a literal translation that also follows the syntax construction of the
original text. Where a literal translation could not give the sense of the orig-

86 Cf. S. Kh. Samr, “La tradition arabe chrétienne. Etat de la question, probleme et besoins”, in: S. Kh. Samir (ed.), Actes du
premier congrés international d'études arabes chrétiennes (Goslar, septembre 1980), (Rome 1982) 74-85.

87 Cf. W. Nasrv, The Caliph and the Bishop. A 3" Century Muslim-Christian Debate: Al-Ma'man and Aba Qurrah (Beirut 2008)
33-47.

88 Cf. B. Esein, Elias of Nisibis. Commentary on the Creed (Tafsir al-amanah al-kabirah), Critical edition, English translation,
introduction and comments, Beirut-Cordoba, 2018, 19-21; B. Esein, Elias of Nisibis. The Book of the Demonstration of the
Correctness of the Faith (Kitab Al-burhdn ‘ala sahih aliman), Critical edition, English translation, introduction and comments,
(Beirut-Cordoba 2023) 95-97.
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inal Arabic, an appropriate English version is included in the main text, and
a relevant explanation is given in a footnote. In addition, further annotations
and observations such as references to direct biblical quotations are provided
in the footnotes of the translation. The Arabic text is divided into verses to
simplify the way scholars can refer to it, as well as to help readers to follow
the text and its translation, since the translation follows the division of the
Arabic original faithfully.

One last question to be dealt with concerns the title of the chapter. As
we saw above it was entitled F kayfiyyat al-tagassud (On the manner of the
Incarnation) according to two manuscripts, namely, Ms Vat. Ar. 138 and Ms
Rome, Biblioteca Angelica, Or. 2, while in Ms Fondation Georges et Mathilde
Salem, Ar. 238 it was given the title /7 ittihad ugnam al-kalimahb bi-l-gasad
(On the union of the hypostasis of the Word with the body). According to the
same text, at verse 52, attested only by the latter manuscript, the author says
“Let us leave their mention and come back to our objective of the Discourse on
Incarnation (al-Kalam [i al-tagassud)”. This affirmation leads me to maintain
that the title the author gave to this chapter was probably On Incarnation (Fi
al-tagassud). I have therefore given this title to the chapter in both the edition
and its translation, without implying that this means there is a difference in
content between the various titles given. They all affirm that the chapter deals
with Christology, i.e. the Incarnation of the divine Word and its manner.
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FIRST CHAPTER
ON INCARNATION

1 The Maker'® (may He be glorified)), created Adam according to this
noble form and gave him an intellect; in fact, knowing that Adam belongs
to the genus of animals*® and that bestial desires are innate in him, and in
order for him to be able to fight them and overcome them, He created inte-
llect for him, so that if Adam followed its judgement without deviation, he
would need neither a prophet nor a guide. 2 Consequently, having given him
intellect and endowed him with the ability and the will," it is requisite that
God recompense him with beatitude for obedience and punish him severely
for disobedience. 3 When He assigned Paradise to him as his place of habita-
tion and ordered him what he should do and what he should not do, Adam
disobeyed and violated [His commandments] by going beyond a tree called
the Tree of the knowledge of good and evil, a thing which God forbade him
to do. 4 —People disagreed in interpreting [the meaning] of the tree, 5 some
said that it means going towards and beyond the knowledge of the truth of
God (may He be glorified!), 6 some said that [going beyond the tree] means
that each time Adam looks at the tree he knows that God is behind him, 7
while others said something else— 8 God, then, forbade him from all this
in order that he should not be captivated by magnificence and majesty and
to put his obedience to the test. 9 For this reason, and although He already
knew everything, God wanted Adam himself to be aware of his abuse and
disobedience. 10 He violated [God’s commandments] and disobeyed Him,
and his disobedience occurred as a result of Satan’s seduction and trickery;
in fact, Satan had no control over him, so being hidden in the body of the
snake, he made Eve desirous of the [ambition] that with this [disobedience] they
would become gods, they would know the concealed things etc. 11 His trick
succeeded due to the pureness of her heart and due to her ingenuousness;
then she also made Adam desirous so he disobeyed like her and violated the
commandment of his Maker and obeyed Satan his enemy. Consequently, Satan

448 The author uses two different terms for Creator: al-san/’, translated with Maker, and al-hdlig, translated with Creator.

449 By the expression ¢ins al-hayawan the author means the species or genus of the animal, as an ontological category, which
can be translated as the kingdom or the family of animals.

450 The author means the ability to take decisions and actions freely (i.e. free will) and the responsibility of Adam and his kind

concerning the consequences of these decisions and actions.
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ruled over him and he became enslaved to him, 12 —since whoever obeys
something®! becomes his slave and becomes like one who has sold himself
to his enemy, who covered him with a tent from which he could not escape
except through something which®? is stronger than his enemy, like the great
brave man whom no one can defeat except a brave man who is greater than
him in taking good care [of others] and in kindness—13 and also his offspring
after him, who continued to follow the dictates of Satan,™ their enemy, as
their father did, and their obedience made them his slaves.*>*

14 Their Creator and Maker felt compassion for them, so He warned
them through the prophets, pious and just, who were of their kind,** but
they did not turn back and did not go back to obeying Him, and none of the
messengers could defeat Satan. 15 Then He disciplined them, once by the
flood,** [other time] by the fragmentation of languages,®’ the destruction of
cities,”® the great plague, which killed thousands of them in one day, and
so on, but they did not turn back. Adam and all his kind deserved punishment
for that violation but punishing them at the same moment was impossible.
17 When the Maker (may He be glorified!) knew that they fell in sin since
they were cheated and hurt by their enemy, and when He saw the just, evil
and those in difficulty among those of Adam’s kind, 18 because of His great
clemency and His immense mercy, and through [His] divine economy,*® He
desired to announce His incarnation [that is, His assumption of the body] of
their kind to His creation in order that He Himself might save them all in one
moment, and liberate them from the prison of their enemy who dominates
them through their obedience to him, 19 since punishing all of them for all
the days of their life and after their life is not equal to His suffering for one

451 Note that the author uses the term “something” and not “someone”.

452 Here too the author uses the expression “something which” and not “someone who".

453 Literally, the text says: “the opinion of Satan”.

454 Literally, the text says: “they all became in his slavery and under his obedience”.

455 The author uses the term gins again here, that is, genus to refer to humankind. In the translation, the term gins, when it
refers to human beings and their genus, is always rendered as kind (humankind).

456 Cf. Genesis 6-9.

457 Cf. Genesis 11:1-9

458 See for example Genesis 14:2

459 Probably he is referring to the plagues of Egypt, Exodus 7-11.

460 Divine economy is the “Economy of Salvation” God planned for His creation.
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time. 20 He in fact saw that it was not right to take them out of the hands of
their enemy by using force but through divine economy, like the enemy, who
had not subjugated them by using force but through trickery, deception, and
corporal economy.! 21 And in this way, angels, Satan and whoever thinks
that Adam became imperfect due to his transgression and that his nature
comprised desire and things that are not found in [the nature of] the angels,
can understand that his salvation and the defeat of his enemy was [realized]
through his nature [i.e. human nature].

22 This is the reason for His manifestation in the body, 23 [though it
was] also due to the intense desire of His creation to see Him, just like the
prophets, the most honourable kind of His creation, who asked for that, since
without it they were not convinced of the revelation [they received], 24 like,
for instance, the prophet Moses, who said: “My Lord, let me see Your glory
so I [may] know You”.%? 25 All the prophets have proclaimed it and have an-
nounced His manifestation on earth and everything He has done in the body,
26 especially David the prophet, who mentioned many of those [things], all of
which we cannot report since they would take so long to explain, 27 though
we mention some of them in order to inquire about them. 28 Of this is his
saying “Our God will appear in public and will not be ignored”;** 29 and his
saying: “He inclined the heavens and came down”,*** 30 and also his saying:
“He ascended upon the Cherubim”,* 31 and also: “God has ascended in
glory”,*® 32 and his saying: “They stared at me and insulted me, they pierced
my hands and my feet, and divided my garments among them and cast lots
upon my vesture”.*” 33 And Ezekiel the prophet said: “The Lord manifested
Himself to me in Zion hidden in a veil of flesh of a human being like me”.**

461 In opposition to divine economy, the author uses the expression “corporal economy” or “the economy of the flesh” to refer
to Satan'’s plan to subjugate humankind, which is based on corporeal elements, while divine economy is spiritual and based
on the fact that the human soul is created in the image of God and is the place where God inhabited the human being when
He was incarnate. It is the dialectic between the spirit and the flesh that we already find in the New Testament, namely, in
Romans 8, where the apostle relates them to sin and salvation.

462 Exodus 33:18.

463 Psalms 50:3.

464 Il Samuel 22:10.

465 Cf. Psalms 80:1; 99:1.

466 Cf. Psalms 47:5.

467 Cf. Psalms 22:16-18.

468 Probably the author is referring to Ezekiel 1:1-5.
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34 And [God] said in the Torah: “You will see with your own eyes your life
hanging on tree and you will not believe”.® 35 People were waiting for their
salvation by trusting their prophecies, since they believed in Him and trusted
the prophets in other things. 36 When this was accomplished, it was necessary
to be accepted through the correct faith [i.e. Orthodoxyl. 37 We know, through
the Gospel, that it did indeed occur, but even if it had not really taken place,
we would have said that it must happen, and we would be waiting for it to
be accomplished to the end of our days and even until the end of the world
38 since it is based on two firm principles, the one testifies for the other, and
they are the Torah, the Gospel, and the Prophets’ prophecies, none of which
we reject or consider to be deleterious.

39 Therefore, and since they do not speak of things deriving from God
which are disapproved or invalid, and since God did not send them [with
prophecies] in vain, [we accept them] not like the ignorant Jews whose fathers
prophesied this, and who recite their prophesies during the day and the night
but turn them to different ends because of their rigidity. 40 How can they
understand all that when their hearts are hard, their character is unkind, and
they have hidden their eyes and ears from the way of truth, 41 as prophesised
of them by Isaiah the prophet when he said: “ They coated their own eyes
and they made their hearts hard in order not to see with their own eyes and
understand with their own hearts and turn back to Me so that T [may] restore
them”, 42 and therefore the apostle Paul testified this of them [and said]:
“The nations have their flesh covered while the children of Israel have their
hearts covered”, ! and the proof of that is the fact that having seen what they
have seen of Christ’s great miracles, they said: “show us a miracle”, 7 as if they
had not seen anything at all. 44 They, in fact, always opposed the truth, not
proud of doing what pleases God; God, however, was kind with their fathers,
who rejected His grace and refused to worship Him. 45 Despite the fact that
they could see the great and marvellous miracles with their own eyes and
not through [transmission of] information, nevertheless they disobeyed the

performer [of miracles] and denied His prophets, not just once [but always].

469 Deuteronomy 28:66.

470 Cf. Isaiah 44:18; the quotation derives from Acts 28:27.

471 The author is probably referring to Il Corinthians 3:13-16.

472 See Matthew 12:38; 16:1; Mark 8:11; Luke 11:16 and John 2:18.
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46 Consequently, they deserved the curses since they ignored God’s graces
and His great miracles. 47 For this reason they were unclean and impure. God,
in fact, has judged them, if they should sleep with their legitimate wives or
touch a dead man, to be unclean for seven days if they do not bathe in water;
otherwise, if they bathe in water, they remain unclean for just that day, and they
can neither offer sacrifice nor incense nor undertake purification nor [enter]
in the Holy Temple, 49 and from the time they were exiled from the Temple
they are unclean, immersed in their sins without forgiveness.*? 50 In fact, they
have sinned many times and have committed grave sins, but God was always
kindly with them, and He did not remove His kindness and prophecy from
them nor did He exile them from Jerusalem like this time. 51 In fact, if they
had not denied Christ, nothing of the sort would have happened to them at all.

52 Let us leave their mention and come back to our objective of the
Discourse on Incarnation.”’* 53 And when He willed that, [i.e. to incarnate
Himself], and since not one of His creation could see the substance of His
divinity, 54 as is mentioned in the revealed”> Books of God, first in the Torah,
on the tongue of the prophet Moses who said: “No human being can see me
and [remain] alive”,*® 55 and secondly in the Holy Gospel, in the testimony
of John, one of the apostles, who said: “No one has ever seen God”.*”7 56 And
according to this, when He desired to manifest Himself to Abraham, He appea-
red to him in the image of a human [being], that of one of three persons,’
as a proof of His later incarnate manifestation. 57 And if He was not really
God, Abraham, with his sound intuition and having been the first in his time
to demonstrate faith in God, would not have said: “O Judge of the earth”, "
58 and “If I have found grace before You, do not hide what You do from Your

473 Cf. Leviticus 15.

474 This sentence may be a pointer to the real title of the chapter, that is, Discourse on Incarnation, or simply, On Incarnation,
which means that the title given for this chapter in MS Vat. ar. 138, is more authentic than that in MS Fondation Georges
et Mathilde Salem, Ar 238.

475 Literally “sent down”, which is the Islamic term for the revelation of the Qur'an: anzala, inzal, munzal.

476 Exodus 33:20

477 John 1:18.

478 Cf. Genesis 18:1-2.

479 Genesis 18:25.
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servant”.* 59 Moses, in fact, was hearing just the voice,®! 60 while the children
of Israel, besides being incapable of seeing the greatness of His divinity (may
He be glorified!), could neither hear His voice nor see His lightnings and His
thunders that were taking place at that [time].*

61 And, since they could not see Him unless He was incarnate in a body
[taken] from their [human] kind, in which form they could see Him [He was
incarnate], 62 just as the essential discourse, generated in us by our intellect,
cannot be manifested to our external senses if not through tangible things, like
the voice for hearing, the pen and paper for seeing and touching. 63 In fact,
this was known to Him from the beginning; therefore, He created the soul
of human beings in His image and likeness, as mentioned in the Torah, 64
so the soul could in this way bring the knowledge of God closer to human
beings, the which became established in them, 65 without this meaning that
His substance or His essence became part of them, but like the seal of the
king and the thing sealed with it.

66 For this reason the Maker (may He be glorified!) is described [as] with
body parts, because of the relationship of human beings to Him; otherwise,
He has neither eyes with which He can see and in their absence He cannot
see with anything else, nor ears, nor the rest of the senses. 67 However, all of
Him is eyes and ears, and the rest of the senses, [therefore He is said to be]
all-seeing and all-hearing. 68 All His limitless aspects, as well as the acts of His
immaterial and ineffable body,** and its relationship in immateriality to spiritual
beings are like the relationship of spiritual beings to corporeal human beings.
69 In addition, it is impossible that an immaterial being can be manifested if
not in a material being, 70 as in the [case of] the soul and the body, fire in
physical forms, air in water etc. 71 Because we see simple things to have the
ability to be united with material ones, despite being unchangeable in their
nature. 72 Tt follows that the soul, after being united to the body, revives it
with its unchangeable substance.

480 Genesis 18:3.

481 Cf. Exodus 19:19.

482 Cf. Exodus 20:18-19.

483 Cf. Genesis 1:26.

484 This sentence manifests a kind of Docetism in the thought of the author, who nevertheless rejects Docetism, considering
the body of Christ real and true; see also what he asserts below in verse 247.
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73 Among all creatures, there has been none more immaterial than the
spirit of the human being, which God created in His image and likeness, for
He always knew that He would inhabit it, 74 therefore it was more proper to
unite with it than with any other creature. 75 And when He wanted to fulfil
His will by manifesting Himself incarnate in His creation; He chose a virgin,
an intelligent and chaste woman, whose name was Maryam, from the most
honourable of humankind, and from those who believe in God. 76 So He
dwelt in her through the hypostasis of His Word which could be united [with
a body], without being separated from the hypostases of the Father and the
Spirit, 77 —like the sun’s light which, without its disc and heat, can manifest
itself in physical forms—, 78 and without being included or surrounded by the
[virgin’s] stomach or body, [since] it is He who surrounds it [i.e. the body] and
the whole existence, since there is neither a place that can include Him nor a
place that can be without Him. 79 In fact, it is possible to see immaterial and
simple things which are created, not to be included in material things, 80 like
[the case of] the soul with the body, since the body neither includes the soul
nor surrounds it, but it is the soul that encompasses it, because the body sees
and touches, while the soul neither sees nor touches, 81 and like [the case of]
fire and the wick, light and the pupil, and many other things.

82 And He was united with a body with a rational soul, [taken] from her
womb without the seeding of a man (may He thus be exalted and extolled!),
and without a difference of time, a moment or blink of an eye between His
habitation in the stomach and His union with the body, 83 as it was not percei-
ved [i.e. the difference of time] between the habitation of the soul in the sperm
[and the union with the body], after which union there is no multiplication.
84 Because the definition of union is [as follows]: what was multitudinous
and becomes one in number and in subject, not according to [its] attributes; it
exists and in its existence there is no altruism; it is possible to describe a part
of it with its totality; and its name shares different meanings —like the term
‘ayn which indicates the pupil of the eye, a fountain etc. — 85 and like the
union of the soul and the body.

86 And if one objects to this and says that the soul is in contact with
the body and is joined to it through a conjunction of closeness,® 87 he is told
that if this were so then the soul would revive only the part of the body with

485 On the conjunction of closeness see also verse 112.
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which it is in contact. It is, however, united with the body without confusion,
88 and the proof thereof is its action in the sleeping person since it operates
its actions as if it was separated from the body; the same occurs during the act
of thinking, 89 and we have other proofs concerning the union of the human
being, one of them being that the body alone is not called hypostasis, nor is
the soul alone [called hypostasis], but both of them together is [called] one
hypostasis. 90 Moreover, human beings are indeed multitudinous [of persons]
but the human being [as a genus and species] is necessarily one.

91 And if someone says that death divides this union, 92 we say that the
union in Christ is like the union of the soul with the body after the resurrection,
since after it there is no separation. 93 [The union in Christ] happened without
separation®® [of the hypostasis of the Son] from the hypostases of the Father
and the Holy Spirit, and without mixing with the body nor confusion with it,
since this would [involve] the corruption of both, 94 but [the result was] one
nature, which through the union was composed of two natures, the divine
and the human.®” 95 This is not strange, because when the divine power in-
habits the souls of the pious and saints, it elevates them from the constraints
of human weakness and makes them perform miracles and signs. 96 Is it not
more appropriate for the divine essence, when it unites with human nature,
to make it one nature with it? 97 In short, it is a union which is not similar to
anything else, and is superior to the intellect of human beings, since spiritual
things are not comprehended with corporeal discourse, 98 and the invisible
cannot be taken in analogy with the visible if there is no general relationship
between them, like [the case of] the genus and the species.

99 His choice of this Virgin, Maryam,™® and having taken from her a
body for Himself, and uniting with it, was due to the fact that of [all] human
beings there was no [other person] of purity and perfection who could be
adequate for His union besides it [i.e. the taken body], 100 moreover, it was the
result neither of the sperm of a man nor of a sexual act (may He be far above
thatD), it was conceived without desire, was born of a Virgin mother, she was
Virgin before and after giving birth, and was breastfed the milk of this Virgin.

486 The author uses two terms for separation: infisG/and iftiraq.
487 Literally the author says: “of two natures of the divinity and the humanity”.

488 The author here calls the virgin Martamaryam, while in verse 75 he calls her just Maryam.
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101 And like fire, which cannot occur or be manifested if not in bodies
prepared to receive it, 102 and like the tree which held the fire of the divinity
[without being burned] when [the divinity] spoke to Moses,™ 103 and also
the cloud, the cupola, the throne etc.,* 104 —He, in fact, surrounds all things
that exist*! and there is no place or thing empty of Him, but wherever He is
manifest He can [at one and the same time] be in that place and elsewhere—,
105 likewise the Virgin Mary, when conceived the Word of God, who was in-
carnate [taking a body] from her, the Word with that body taken from Mary, in
the union, became one [subject], Jesus Christ, an incarnate God of one nature,
one operation, without any external addition to His essence.

106 In fact, simple things are not similar to material ones, like the soul,
which can be connected with the intellect, while it is sometimes connected
with the body and other times free from it, without this necessarily meaning
increase or division of the soul’s essence. 107 Accordingly, only the hypos-
tasis of the Word was united with the body, as we have explained, without
this necessarily meaning any increase or division in the [divine] essence. 108
And just as the sun’s light falls on bodies and can be felt through the senses
of sight and touch, without this necessarily meaning any increase in the sun’s
essence, or its essence acquiring an addition outside [of itself], 109 the same
thing occurred with the union of the Word’s hypostasis with the body, without
this necessarily meaning any increase in the [divine] essence.

110 And if someone objects and says that it is not possible for the union
of one of the hypostases to be achieved without the totality of the essence®?
111 he is told that just as the sun’s heat and the heat of fire unite with bodies,
without their [i.e. the sun’s and heat’s] essences and lights [being united alsol,
112 and as the fragrance of perfume, and that from any botanical elements
and from some metallic elements, unite with passing bodies, without their
colour and their taste [being united also], even if this union is of closeness ,*?
113 likewise the hypostasis of the Word was united with the body without the

489 Cf. Exodus 3:2-4.

490 Cf. Exodus 24:15-16, 18; 33 :9-10. All these examples are cases of Theophany in the Old Testament, that is, the appearance
of God to man through physical things.

491 Literally the author says: “He, in fact, surrounds the existence”.

492 This affirmation means that for our author the essence is the sum total of its hypostases.

493 With “union of closeness” (ittihad mugawarah) the author probably intends to say the conjunction and not of mixture, since

in verse 87 he calls this union “conjunction of closeness” (ittisa/ mugawarah).
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essence and the Spirit,*! however, not like that union [of closeness] but a union
of inseparableness, that is, without dissolution or duality. 114 To summarize,
He was united [with a body] in an exalted way, [hard] for the intellect [to un-
derstand], but we mentioned, for our created intellects, some examples taken
from the created world through which, as clearly as possible, this union can
be understood. 115 Previous Fathers, in fact, have mentioned many examples
and analogies concerning this that demonstrate its truth, only some of which
we have mentioned, for the sake of brevity and clarification.>

116 Then the Virgin gave birth to Him though her perpetual virginity
remained intact, as was prophesied of her on the tongue of Ezekiel the pro-
phet,®® and this happened to no other person of those who came from God.
118 This also was due to the fulfilment of His economy in order that He should
be hidden from Satan through the body taken from the strain of Adam with
which He was united, by clemency, for his salvation and the salvation of his
offspring, and [for this reason] He bore the sin instead of them without causing
harm to His substance (may He be glorified!), 119 like the enemy of human
beings, who was hidden in the body of a snake to cheat them and cause
them death. 120 Therefore, they [i.e. the Christians] said in their dogma [i.e.
the Nicene Creed] “for us human beings and for our salvation, He came down
from heaven and was incarnate of the Holy Spirit and the Virgin Mary”,*7 121
that is, He humbled Himself and inhabited a body for us, even if He fills the
heavens and the earth, and there is no place empty of Him, and He is neither
limited [in one place] nor mobile, so He can inhabit a place and a place can
be empty of Him (may He be glorified and far above all these imaginations!),
122 then all His creation saw Him, the superior and the inferior ones.*® 123
Each of them desired and yearned for that; the superior ones saw Him in the
image of the soul and the body, 125 while the inferior saw Him especially in

494 This affirmation clarifies that even if our author takes the essence as the sum total of its hypostases, he also identifies the
essence with the Father, which means that he follows, in some way, the doctrine of the monarchy of the Father.

495 The author uses the word taqrib, that literally means bringing closer. Using this term he wants to say that the examples aim
to bring the meaning of the union closer to the intellects, that is, closer to their way of understanding, with other words,
clearer.

496 Cf. Ezekiel 44:1-3.

497 See his explanation of this passage in his Commentary on the Creed, Ibn al-Muqaffa’, "Histoire des Conciles”, 546-555.

498 By superior the author means the angels while he uses inferior to mean human beings.

REVISTA ESPANOLA DE TEOLOGIA 84 (2024) 295-349



340 Bishara Ebeid

the image of the body, which made it possible to see Him. In addition, He
enabled them to hear a voice like their voice so they could hear Him.

126 And if someone objects and says that this is a change from one
state to another, 127 he is told that the affairs of the Maker (may He be glo-
rified!)) do not occur according to our comprehension, 128 and just as He is
sometimes content and other times furious, and we do not say that this is a
change, 129 likewise His union with the body [occurred] without change nor
transformation of His substance (may He be glorified!). 130 And if the opposi-
tion increases and asks how can the eternal inhabit the temporal, 131 we say
that He had to be manifested to His creation, and since the eternal cannot be
comprehended by the temporal if not through the temporal, as we have said
previously, we could not comprehend God if not through His creatures. 132
And just as He inhabits the heaven and the earth, and [inhabited] many things
and elements of which He spoke to the prophets without being limited by
them, 133 likewise He was united with the body without being constrained by
it; on the contrary, His divinity surrounded it and the whole of existence, as
we have said, 134 and the substance of the divinity was neither transformed
nor changed from its essence, and this did not decrease the honour of His
glory (may He be glorified).

135 And if he says that the meaning of this is that His greatness is what
fills the heavens and the earth, 136 we say that we have previously stated that
He can breach traditions since He does whatever He wants, and His substance
is not transformed, and this does not decrease the honour of His glory (may
He be glorified!). 137 And all this [explanation] comes to us with the corporeal
discourse of humankind, and is necessary, otherwise [this truth] remains more
elevated than all this [explanation], and knowledge of it is too complicated
to be comprehended by human beings. 138 And if a human being is asked
the knowledge of himself, [that is the knowledge of the human kind], he will
be thoroughly incapable of answering the question, 139 since if he is asked
why does the soul, which is spiritual, simple and unlimited, exist in and is
surrounded by a limited body? Or where is its residence in the body and what
is its definition? 140 If he says that the soul fills the whole body, inside and
outside, 141 he is told, if any man’s hand or leg is cut, is a percentage of the
soul also cut, or does the soul of that hand or leg rise higher [in the body]
and take residence in another place or is it diminished by rising higher [in the
bodyl? 142 1 think he would not [be able to] answer this.
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143 The soul flows in the body like water in the branches of the trees;
if one branch becomes dry for some reason, the water will not flow in it, and
you will see all the other branches fresh but that one dry, 144 also, regardless
of the body’s imperfection or perfection, its bones and blood, the soul in the
body is not divided, nor does it increase or decrease. 145 Moreover, if the
subsistence of the body and the human being’s life depend on his soul not
on his body, why then does the soul leave the body if the latter is deprived
of food? 146 In addition, if the human being is fed very well and is prevented
from breathing air, his soul will leave [the body], even if the air does not ac-
tually do anything in the human being, since [the body] breathes out whatever
was breathed in, however much or little it was. 147 Moreover, if the human
being is not denied food and breathing air, but suffers a cut to a vein and
he loses a great amount of blood, again his soul will leave [the body]. 148
Consequently, either life is [ensured] through food, air or blood, so the soul
has no sense, 149 or life is [ensured] through the soul, and these causes [of
death] have no sense; 150 otherwise, why does the soul, which is spiritual
and simple, remain [in the body] or leave [it], as we described? 151 Moreover,
it leaves the bitten person or the one who is given a poison, and probably
returns once the person is treated for it and remains [in the body] with the
help of a drug. 152 All this, on my life, does not give a real answer, but just
proofs and indications in this regard.

153 In addition, why does the soul start to leave the body when the
latter contracts an ailment like bellyache, diarrhoea, and other accidents and
disasters? 154 How does the soul start to exist in the foetus? Does the sperm
acquire a form and undergo creation and development because of the existence
of the soul in it, or does it remain in its state in the stomach [of the mother], or
is it the mother’s soul that achieves all this? 155 How does the soul enter [the
foetus] at that [specific] moment and not at another time? 156 Does the soul
leave the father together with the sperm, or does it derive from the mother,
or from both, even if it is just the mother who nourishes the child from her
stomach? 157 If the soul came neither from the father nor from the mother,
where was it before entering the sperm? 158 Does the mother’s stomach su-
rround the foetus’ soul or it is mixed with the mother’s soul, which mean that
the foetus has two joint souls? 159 Are they united or separated? 160 And how
can they be defined?
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161 Let us leave the subject of the soul and focus on the body. 162 If
the objector is asked why the blood of a human being appears if he feels joy,
shyness etc., while if he feels sadness or anger the blood disappears and he
looks changed in his face and the extremities of the body? 163 Where does
the blood go, and from where does it come when it returns? 164 Moreover,
where do happiness, dejection, pleasure, and anger reside? 165 Where does
dejection go if happiness comes, and where does happiness go if dejection
comes? 166 The same [question can be asked] concerning pleasure, anger, 167
sleeping, waking, memorizing, and even forgetting, from where does each of
them derive and where does it go? 168 Why does a human being remember the
things that happened a long time but forget the things that occurred recently?
169 If he memorizes something and then adds new knowledge to it, where
was the residence of the first and where is the residence of the second? 170
How can they be defined, being joined together, and how to define one of
them, if it goes away while the second remains, and vice versa?

171 If we mention all this and other things, especially concerning the
affairs of human beings, the questioned person would need a long time to
answer them, and probably he would not understand the true substance of
human beings, 172 so how it would be [for himl], if we mention [and ques-
tion him about] the whole world? [The answer] would be more elevated and
greater! 173 If things are so, how do people, especially the ignorant, dare to
speak about the Creator (may His name be glorified, and the mention of Him
exalted!) or about His economy or His will concerning [the salvation of] His
creation [which occurred] through spiritual and hidden secrets and mysteries,
174 if it was not He who informed us about some of those things through
what He has entrusted to the intellects of the wise and intelligent? 175 In short,
let us now leave mention of all this and return to complete the discourse of
what we aimed [to write about].

176 And when He (may He be glorified!) manifested himself to His
creation, the people were inclined towards faith and their hearts turned back
from disobedience, and with His arrival idolatry was eliminated. 177 In fact,
none of the prophets and messengers were able to put an end to idolatry,
while when He came to Egypt and its Upper part*” the idols fell and were

499 This information is very important, since we would propose it as highly probable that the place of the composition of this

work is Upper Egypt, and it helps us to confirm the authenticity of the work and its attribution to Ibn al-Mugaffa’, who was
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broken. 178 Then He performed divine actions, miracles and signs indicating
His divinity, by [His] order and not by imploring or praying [to God] like the
rest of the prophets.” 179 He also performed human actions in order to guide
us to rightness and to the purification of our souls, since the prophets were
unable to do that. 180 And to teach us that we have the capacity to make
the good actions He did, if we are willing, 181 as the smart physician does
with a sick person concerning the administration of a hated drug, giving him
a little of it in order to encourage him to take it, and to teach him that he is
able to drink it.

182 Therefore He agreed to be born like us, to be nurtured, to grow,
to suffer the passion, crucifixion, death etc. in the body, in order to fulfil His
economy for saving, with justice, His creation from the hand of their enemy,
as we explained, 183 and [He agreed] to realize His union with the body in
order for it not to be thought that He has done that with an immaterial body
superior to our bodies in nature; therefore He was also pierced [with a spear]
in His side after His death, and from it came out water and blood,*** which
purified the earth from the malediction justified by Adam’s sin. 184 In addition,
[He accepted all that] to hide His divinity from Satan as the latter hid his person
from Adam in the body of the snake, 185 without introducing anything from
all that [i.e. the human properties] into the substance of His divinity, in which
[all] that [i.e. human properties] is impossible to be received, since He is the
Creator of suffering and death, and He has the authority over [all] that, 186
like [the case of] the soul which is above the influence of the passions in its
substance. 187 He, in fact, previously foreshadowed all that in the example of
Isaac, the son of Abraham, who was sacrificed not in act but in intention.>*

188 And as one [subject] brings out attributes, and from these attributes
actions are generated, without this necessarily meaning an increase in essence,
189 —like the generation of capacity and knowledge from one who is capable
and knowing, since the attribute through which he is capable is not the one
through which he is knowing— 190 likewise the generation of the [previously]

active in Upper Egypt; in fact he was the bishop of al-ASmunayn, an important city of Upper Egypt.

500 This statement is very important, since it rejects the image the Qur'an gives of Jesus Christ, performing miracles and signs
by imploring or praying to God, which is how the Qur'an tries to demonstrate that Christ was a simple prophet and not the
incarnate God, see for example Qur'an 5:110.

501 Cf. John 19:34.

502 Cf. Genesis 22:1-18.
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indicated actions, I mean performing the signs and receiving suffering, from
that one [subject]. 191 And, as it is not said, human beings speak through the
soul and eat through the body, 192 also it is not said regarding the Lord Christ,
after the union of the two natures, that one [nature] performs miracles and
the other receives suffering, 193 but that He, in the one nature and because
of the composition of the union, performed signs through divine power, and
received suffering and death through human property.

194 And when He had fulfilled all His economy, as we explained, He
hid His divinity from Satan, who thought that He was one of Adam’s offspring,
over whom he ruled; therefore, Satan approached Him to capture His soul
and to take it down to hell, as was his practice with Adam’s offspring. 195
When Satan dared to [capture the soul] of His Maker and Creator, the latter
rewarded his daring and transgression against Him by saving Adam and all
his offspring from slavery to him, and then He dishonoured, defeated and
expelled him. 196 And human nature, which was won by Satan through Adam,
became a winner through Christ. 197 Therefore he said: “I was given all the
authority in heaven and on earth”,>” as an indication of His victory and rule,
even if He was always the ruler, 198 but, and as David the prophet said: “God
ruled and He was clothed in glory”>* as if He had ruled once upon a time,
whereas He is the sempiternal ruler, 199 and there are many [examples] like
this in the Old [Testament].

200 And since the Lord Christ gave up His soul to Himself,>® 201 — He
in fact said in the Holy Gospel: “I have the authority to lay down my soul
and the authority to take it up and no one shall take it from me”% — 202
His death was the separation of the soul of His humanity from His humanity
while it was united with His divinity, so nothing from the [consequences of
this separation] affected His divinity. 203 He, moreover, named the Father
His Father and His God,*” since He is His Father according to the substance,
and His God according to the composition of His union with His humanity,
204 consequently, He is one, He alone is the one performing the signs and
receiving suffering (may He be glorified and exalted!).

503 Matthew 28:18.

504 Psalms 93:1

505 Cf. Matthew 27:50; Mark 15:37; Luke 23:47; John 19:30.
506 John 10:17-18.

507 Cf. John 20:17.
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205 At His crucifixion signs were manifested, as is written in the Holy
Gospel,>® which indicated the honour of His divinity and the greatness of His
lordship. 206 And He demonstrated that His acceptance of suffering and death
was not because He was suppressed by the Jews or defeated, but because He
willed and wanted to do this in order to fulfil His economy, 207 because if
He was defeated, at His crucifixion and death the sun would not have been
eclipsed, stars would not have fallen, rocks would not have been split, and
dead would not have been raised from their tombs.>” 208 Before that, by His
order, He had resurrected the dead, cured the sick and healed the insane,
209 so, would He not have been able to save Himself from the Jews? In fact,
He was able to cause all of them to die. 210 Then, if they had done that on
purpose, agreeing with His opinion and His economy, they would not have
sinned in that, whereas in fact, their conscience aimed to make Him appear
guilty and cause Him death. 211 And that diminishes neither His greatness nor
His glory (may He be glorified!), because the things from God, though they
be judged stupid, are wiser than the wisdom of the wise, however, we, due
to the deviant vision of our intellect, see the direct actions of God deviated.
212 So we should be proud of and glad for His death, which is the cause of
our salvation and safety from death, by which He is winner and victorious
through the fulfilment of His economy, as it is worthy and true that it be for
the honour of His divinity (may He be glorified!).

213 Then He was raised from the tomb on the third day and after His
resurrection He manifested Himself several times to His disciples and apostles,
whom He had selected, and He made them touch His hands and legs, and
made them see the marks of the nails,’° 214 in order to confirm to them His
resurrection with His body which was buried, 215 thus affirming to them the
resurrection of all bodies by virtue of His resurrection, repudiating the opi-
nion of the philosophers who believed that bodies gradually vanish arguing
that they are composite and that it is necessary for each composite [reality]
to decompose, and they did not believe that the Creator of natures is able,
after their decomposition, to give them the state of being unchangeable, 216

508 Cf. Matthew 27: 51-53; Luke 23:44-45.
509 Cf. Matthew 27: 51-53 and Luke 23:44-45.
510 Cf. Luke 24:36-40.
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which is a new creation in Christ;’'! as the apostle Paul has said: “they will not
demolish again”>'? 217 Consequently, the eternal was united with the temporal
in order to give duration to the temporal, and the living with the dead in order
to give life to the dead and to raise him, and the free with the slave in order
to give freedom to the slave.

218 On my life, His death was not like the death of all human beings
and was beyond our comprehension. 219 How could the death of God made
man be like that of a created human being? 220 He, in fact, was pierced [with
a spear] after His death and from [His side] came out water and blood,*"® 221
He was raised with His body from the tomb after three days, 222 and the angel
said to the women: “Why do you seek the living one among the dead?”,>** 223
and neither was anything like this heard nor seen concerning anyone among
those sent from God. 224 With this He was living, dead but not destructible,
225 like our saying a human being is blind with mental vision, since blind-
ness concerns the eye and mental vision concerns the heart, even if the term
“blind” is said of all human beings, 226 likewise the death of Christ concerns
[just His] humanity, even if the term “death” is said, metaphorically, of all of
Him 227 just as we say “the sword killed him”, but in fact, it is God who killed
him; likewise, we say “the palm tree grew tall”, “the herb got bigger” etc., but
in fact it is God who does all this.

228 Then, forty complete days after His resurrection, and while they
[i.e. the apostles] were looking at Him, He ascended to Heaven in great glory,
towards the most high and ineffable place,”® which He [never] left according
to the substance of His divinity that surrounds everything and cannot be su-
rrounded. 229 —Our created intellects comprehend whatever they can of the
divinity, 230 in the same way that we are able to comprehend [whatever we
can] of the sun and all other touchable beings— 231 He ascended to Heaven
since it is the highest place fitting for Him.

232 And if someone objects and says that you have attributed move-
ment to the Maker (may He be glorified!), and each mobile being has a mover
and must [necessarily] be in a state of immobility, 233 we say that created

511 Cf. Il Corinthians 5:17.
512 Cf. | Corinthians 15:42.
513 Cf. John 19:34.

514 Cf. Luke 24:5.

515 Cf. Luke 24:57.
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beings move through actions since they are limited, but the Creator (may He
be glorified!), does whatever He wants without movement. 234 But what has
been attributed to Him, such as descent and ascent, etc., is His manifestation
to His created beings in the body and His ascension from among them, 235
otherwise, how could He who surrounds heaven and earth and every place,
accomplish descent and ascent etc.?

2306 Concerning what they say in the text of their dogma [i.e. the Nicene
Creed] “He is seated on the right side of the Father”,'° they mean the equality
of the hypostasis of the Word with that of the Father and that of the Holy Spirit,
after being united with the body without change or imperfection; in addition,
the meaning of this is the greatness of the Maker (may He be glorified!). 237
In fact, if one cannot distinguish right or left [sides] for the sun, which is crea-
ted, how [is it possible] to distinguish it for the Maker (may He be glorified!)?
238 This, however, was mentioned [in the Creed] in accordance with what is
possible for the intellect, rationality, and comprehension and not according to
its real meaning. 239 Therefore, it was said many times in the psalms of David,
since he mentions the right [side] of God in many passages.’”” 240 There are
many [examples] of this kind [of discourse] in the prophecies and other [places
of the Scripture] >*® which are mentioned in metaphorical way according to what
the [human] words can handle and not according to their true meaning. 241 In
addition, many [examples] of this [kind], which cannot be counted because of
their great number, are present in the discourse of the common people, 242
like their saying “the armies are between his hands”, that is, in front of him,
243 and “someone is mawld of someone else”, and it is not understood whe-
ther the word mawid here means master or liberated slave;’" 244 and many
shared nouns like ‘@)’ etc. which can be said of different things, 245 and
many words with which persons are named, which are names of birds, wild

516 See the explanation of this passage our author gives in his Commentary on the Creed which contains similar ideas, Ibn
al-Mugaffa’, Histoire des Conciles”, 575-577.

517 See for example Psalms 60:5; 110:1.

518 See for example Exodus 22:11.

5191In fact, in Arabic, the word maw/a has dual meaning, it can mean either “master” or “liberated slave”, precisely, a person
of slave origin who does not have tribal protection.

520 In Arabic, the word ‘ayn means “eye”, “fountain”, “source”, “water-spring”, and has many other meanings.
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animals, mountains, seas and wars like ‘Ugab,>*' danab,>** sahrab,’* Bahr>*
Sayf* and so on, 246 and [words] which denote actions and movements, like
Mahmad,* Ma'raf,’? sa‘id,”® Qadim,”® hasan,” amil' etc.

247 Despite this, His actions, on my life, were not like those of the hu-
man beings; He was indeed incarnate but was like the spiritual beings, that
is, as if He did not have a body.>** In fact, He entered the place where His
disciples were while the doors were closed, and at the same time He allowed
them to touch his body.>*® 248 And this is not strange to Him, since a little of
the Holy Spirit’s grace empowered the saints to cope with trials and [enabled
them] to perform miracles. 249 What then would be [the consequence] of the
union of the divinity with humanity? Would it not make [the humanity] equal
[to the divinity] in power, action, wisdom, knowledge etc.? 250 Even if these
attributes exist in human beings as well as in God, their existence in God is
absolute through a subsistent perfectness, while in us their existence is partial
and depends on other things. 251 And as the power of the Holy Spirit acts
in the body after the resurrection and triumphs over it so the body becomes
[spiritual] like the state of the Spirit, likewise the divinity acted in the humanity
[of Christ]. 252 And this is what we wanted to demonstrate by the testimonies
of the intellect.>*!

253 If we start to mention the legal testimonies® concerning this, from
the enriching comments that the previous [Fathers] have mentioned, they are

521 ‘Ugab means “eagle”.

522 danab means “tail”.

523 sahrah means “rock”.

524 Bahrmeans “sea”.

525 Sayfmeans “sword".

526 Mahmad is the passive particle (past particle) of the verb hamad and means “praised”.

527 Ma'rafis the passive particle (past particle) of the verb ‘arafa and means “known".

528 sa'id is the active particle (present particle) of the verb sa‘ida and means “ascending”.

529 Qadim is the active particle (present particle) of the verb gadima and means “coming”.

530 hasanis an adjective deriving from the verb hasuna and means “handsome”.

531 Gamil is an adjective deriving from the verb gamula and means “beautiful”.

532 This affirmation explains what | have said concerning the Docetism in the author's doctrine, in verse 68 above.

533 Cf. Luke 24:36-40.

534 Testimonies of the intellect are the rational arguments and proofs the author used in his discourse on the Incarnation.

535 By legal testimonies, the author means the proofs and the arguments mentioned in the Christian legal books, which could
be the canons of the synods and councils as well as some patristic writings in this regard.
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so many and there is no need to repeat them [because] their presentation
would be long, and the exposition of their meanings would take a long time,
254 and people would look for excuses for not [trying to understand] their
clear meanings, like their excuses concerning other things which we have
already mentioned.?

255 And if someone objects and says that God could have saved Adam
and his offspring from the hand of Satan without being incarnate, for He knew
that Adam was forced to disobey Him because of Satan’s seduction, 256 he
should be told that God could also not have created Satan at all, or that after
creating him, He could have refrained from allowing him [i.e. Satan] to [possess]
Adam at all, or to [convince] Cain to kill his brother Abel,”” or to [dominate]
the pious and all Adam’s offspring. 257 By doing so, however, He would have
cancelled the self-determination and free will’*® and the control that He had
given to humankind;* 258 God, finally, does whatever He wills, as He wills,
through His wisdom, and everything He does is very good.

536 Here the author is probably referring to the passages above where he asks questions concerning the relationship between
the human body and the soul in verses 138-175.

537 Cf. Genesis 4:8.

538 I think that by the expression sultan al-iradah, which literally means “authority over the will”, the author intends the Greek
T0 ATEEOVOLOV.

539 In regards, see also the author's statement in verse 2.
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