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The Divine is Hidden in a Body, the Invisible becomes 
Visible: Ontological and Moral Dimensions of Christ’s 
Incarnation according to Sāwīrūs Ibn al-Muqaffaʿ’s 
Kitāb al-Bayān al-Muḫtaṣar fī al-Īmān

Bishara Ebeid
CA’ FOSCARI UNIVERSITY OF VENICE 

RESUMEN  Este artículo examina dos aspectos de la cristología de Sāwīrūs Ibn al-Muqaffaʿ tal y 

como se presenta en el capítulo Sobre la encarnación de su obra inédita Breve exposición 

de la fe. El primer aspecto explora cómo la divinidad del Verbo se ocultó a Satanás, mientras 

que el segundo argumenta cómo los seres humanos podrían ver por fin al Dios invisible. 

Estos aspectos ilustran la dimensión ontológica y moral de la acción salvífica de Cristo, en co-

rrespondencia con las consecuencias ontológicas y morales de la caída de Adán. El presente 

artículo incluye también una edición crítica y una traducción comentada al inglés del capítulo 

Sobre la encarnación.

PALABRAS CLAVE  Ibn al-Muqaffaʿ, critología miafisita, ver a Dios, Kitāb al-Bayān, salvación, en-

gañando al engañador.

SUMMARY  This article examines two aspects of the Christology of Sāwīrūs Ibn al-Muqaffaʿ as 

presented in the chapter On Incarnation from his unedited work Brief Exposition of the Faith. 

The first aspect explores how the divinity of the Word was hidden from Satan, and the second 

argues how human beings could finally see the invisible God. These aspects illustrate the 

ontological and moral dimensions of Christ’s salvific action, corresponding to the ontological 

and moral consequences of Adam’s fall. The article also includes a critical edition and 

annotated English translation of the chapter On Incarnation.

KEYWORDS  Ibn al-Muqaffaʿ, Miaphysite Christology, seeing God, Kitāb al-Bayān, salvation, 

deceiving the deceiver 
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INTRODUCTION 

In his unedited Kitāb al-bayān al-muḫtaṣar fī al-īmān ̣(hereafter Kitāb al-

bayān), that is, A Brief Exposition of the Faith, the Copt Bishop of al-Ašmūnayn 

Sāwīrūs Ibn al-Muqaffaʿ dedicates a chapter on Christology to an attempt to 

give answers to some questions and issues related to how the Word of God 

was incarnated. His purpose is to stress that the incarnation ensured on the 

one hand that the divinity of the Word was hidden from Satan, and on the 

other, that human beings could finally see the invisible God. The Bishop 

uses these two contradictory aspects, i.e. the hidden and the visible God, to 

expound two dimensions of the salvific action of Christ, ontological and moral, 

as a consequence of, or in relation to the ontological and moral dimensions 

of Adam’s fall.

In this contribution I present these two elements of the doctrine of Ibn 

al-Muqaffaʿ as set out in the chapter On Incarnation in his Kitāb al-bayān, and 

how he develops them through his Miaphysite Christology and its relation to 

the creation of Adam in God’s image, his fall, and his need for redemption. 

Before this analysis, I provide some details of Ibn al-Muqaffaʿ’s life and his 

literary production; this is followed by a presentation of the Kitāb al-bayān, 

its content, and the manuscripts that copy it. Finally, the contribution offers a 

critical edition and English translation of the chapter concerning Christology, as 

well as some comments and annotations concerning the text and its contents. 

1 .  SĀWĪRŪS IBN AL-MUQAFFA ʿ :  FATHER OF ARABO-COPTIC LITERATURE 

We do not have much information on the life of Sāwīrus Ibn al-Muqaffaʿ. 
What we do know derives mainly from his writings, which inform us about 

his time and background, and give us some details about his personal life. 

In addition, more direct and indirect information can be gleaned from con-
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temporary Coptic historical sources such as the History of the Patriarchs of 

Alexandria1 and other works by contemporary Muslim historians.2

Although the exact date of Ibn al-Muqaffaʿ’s birth is unknown, scholars 

believe that he was born between the years 910 and 915,3 probably in al-Fusṭāṭ 
Miṣr (today’s Old Cairo), before the Fatimids founded their city of al-Qāhirah 

(Cairo)4. We know that before becoming a monk, entering a monastery and 

taking the name Sāwīrus, in memory of the great Severus of Antioch, his civil 

name was Abū al-Bišr and that he worked as a scribe in the administrative 

offices of the Ikhshidids, the independent governors of Egypt.5 The fact that 

he practised this profession indicates that he had a very good knowledge of 

Arabic, an element which is also evident in his literary production.6 

The general context of Egypt, the Arabization of its administration and 

the increase in the conversions to Islam would explain Ibn al-Muqaffaʿ’s de-

cision to write in Arabic.7 He lived, as mentioned, in the period when Egypt 

was ruled by the Ikhshidids, and, already as a Bishop, during the first years 

of the Fatimid Caliphate in Egypt.8 As S. Kh. Samir notes, during his stay in 

the monastery, Ibn al-Muqaffaʿ read and studied the Bible and the Church Fa-

1	 The History of the Patriarchs of Alexandria is a historical work, compiled in Arabic by more than one author and based on 

previous Greek and Coptic sources and collections of biographical works. It must be mentioned that in some manuscripts 

it is attributed to Ibn al-Muqaffaʿ, but this attribution is rejected by modern scholarship. For more details see J. Den Heijer, 

“Coptic Historiography in the Fātimid, Ayyubid and Early Mamluk Periods”: Medieval Encounters 2 (1996) 67-98.

2	 For more details see G. Graf, Geschichte der christlichen arabischen Literatur, vol. 2 (Vatican City 1947) 300; M. N. Swanson, 

“Sāwīrus ibn al-Muqaffa‘”, in : D. Thomas – A. Mallett (eds.), Christian- Muslim Relations: A Bibliographical History, vol. 2 

(Leiden-Boston 2010) 491-509.

3	 Cf. S. H. Griffith, “The Kitāb Miṣbāḥ al-ʿAql of Severus Ibn Al-Muqaffaʿ: A Profile of the Christian Creed in Arabic in Tenth 

Century Egypt”: Medieval encounters 2 (1906) 15-42, here 16. 

4	 Cf. Ibn al-Muqaffaʿ, Kitāb miṣbāḥ al-ʿaql (The Lamp of Understanding), introduction and edition by S. Kh. Samir (Cairo 1978) 

7-8.

5	 In 935 the Abbasid Caliph al-Rāḍī appointed Muḥammad ibn Tuġǧ al-Iḫšīd, a Mamluk soldier of Turkic origin, to be a wālī, 
i.e. governor, of Egypt and the Levant. He and his family ruled Egypt and the Levant as independent governors on behalf 

of the Abbasid Caliphs, from 935 to 969, when Egypt was conquered by the Fatimids. On the dynasty of the Ikhshidids see 

A. Elli, Storia della Chiesa Copta, vo. 2 (Cairo-Jerusalem 2003) 66-67.

6	 Cf. Griffith, 16.

7	 In fact, in one work attributed to him, it is said that because of their ignorance of the Coptic language, the Copts no longer 

knew their faith, in particular the doctrine on the Trinity. Since they were living with Muslims, hearing just the doctrine on 

the one God and not being taught about the Christian dogmas, namely, on the Trinity and Christology, they were converting 

to Islam considering it a faith equal to Christianity, see Ibn al-Muqaffaʿ, al-Durr al-ṯamīn fī īḍāḥ al-dīn, Cairo, s.i.d.2, 10.

8	 Cf. S. Kh. Samir, “Sāwīrus Ibn al-Muqaffaʿ: Ḥayātuhu”: Risālat al-Kanīsah 2 (1970) 109-115 and 300-318, here 109. 
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thers so he could deepen his theological knowledge.9 He was elected Bishop 

of the city of al-Ašmūnayn —called Hermopolis in Greek, today a village in 

the Egyptian province of Asyūṭ—, then an important city in Upper Egypt,10 

whose bishops played a notable role in theological life in Egypt and mainly 

in the Coptic Church.11 As a Bishop he was known by his ecclesiastical name 

Sāwīrus but always with the surname “Ibn al-Muqaffaʿ”.12

The historical sources, especially the History of the Patriarchs, mention 

him when he was already a Bishop, and inform us about his role in the ec-

clesiastical life of his Church, mainly as an apologist and great theologian. In 

the period when he lived, theological discussions in Egypt were very popular. 

Indeed, the governors of the Ikhshidids and the Caliphs of the Fatimids were 

particularly interested in such discussions, which were mainly controversial 

in character. Representatives of various religions and confessions participated 

in such debates, and each tried, with logical and philosophical arguments, to 

convince the others of the correctness of his position, i.e. that of his religion 

and/or confession.13

It is not only the History of the Patriarchs which refers to these sessions 

and encounters. Ibn al-Muqaffaʿ himself speaks of them in one of his works, 

unfortunately lost today, entitled Kitāb al-maǧālis (The Book of Sessions), in 

which he described his discussions on the Trinitarian doctrine with one of 

the most intelligent Muslim mutakallimūn (theologians) of his time.14 During 

the Ikhshidid dynasty, our author and his Church had no support from the 

governors, but with the arrival of the Fatimids, and especially with the Caliph 

al-Muʿizz (931-975), the situation changed, as the Caliph had good relations 

9	 Cf. Ibn al-Muqaffaʿ, Miṣbāḥ, 11-12. In fact, our author’s use of the Church Fathers and the way he transmitted their sayings 

on different topics was considered by some scholars as a patristic anthology in the Arabic language, see S. J. Davis, Coptic 

Christology in Practice. Incarnation and Divine Participation in Late Antique and Medieval Egypt (New York 2008) 206. 

10	 See also verse 177 in the edition bellow. 

11	 Cf. Ibn al-Muqaffaʿ, Miṣbāḥ, 12.

12	 The word Muqaffaʿ means “shrivelled hand”, probably our author’s father had had his hand crushed.

13	 Cf. Ibn al-Muqaffaʿ, Miṣbāḥ, 13; Davis, 204. In the History of the Patriarchs there is a story on the discussions between 

Sāwīrus and a Jewish theologian, while the Arabic Synaxarion of the Coptic Church speaks of Sāwīrus and his dispute with 

the vizier Ibn Kils, as we shall see below. 

14	 Although this work is lost today, our author refers to it in his Tafsīr al-Amānah (the Commentary on the Creed) where he 

mentions this discussion, see Ibn al-Muqaffaʿ, “Histoire des Conciles”: Patrologia Orientralis 29 [6,4], édition et traduction 

du texte arabe par L. Leroy, (Paris 1911) 465-600, here 504. See also the information reported by S. Kh. Samir in his article 

on the life of our author in Samir, 1970, 114; see also Swanson, 498-499. 
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with the Coptic Church and especially with our Bishop Ibn al-Muqaffaʿ,15 

stemming from the participation of the latter in the theological discussions 

organized by the Caliph himself.16 One of the most important discussions in 

which Ibn al-Muqaffaʿ took part was between him and a Jewish theologian 

named Mūsā Ibn Ilīʿāzar. It took place in the year 975 at the request of the 

vizier Ibn Kils, and concluded, according to the History of the Patriarchs, with 

the victory of our author.17

We do not know the date of Ibn al-Muqaffaʿ’s death. The prevailing 

opinion of scholars is that it occurred after the year 987, that is, when he was 

over 80 years old, since in this year a synodical letter was composed by the 

Copt Patriarch Philotheus (979-1078) to the West Syrian Patriarch Athanasius 

V (987-1003). In this letter, the name of Ibn al-Muqaffaʿ is mentioned as its 

co-author and the person mainly responsible for its theology.18

In addition to Arabic, it seems that our author knew Coptic, Greek and 

perhaps Syriac. Furthermore, he was familiar with Greek philosophy and the 

sciences of his time, to the point of being able to use them in his works.19 

In fact, he was well acquainted with the Islamic philosophical and kalāmic 

schools and currents like the Muʿtazilah, and discussed various topics with them, 

sometimes using their language, arguments and even notions. One example 

is his refutation of the doctrine of the Muʿtazilite Ibrāhīm al-Naẓẓām (d. 845),20 

which is discussed in his Commentary on the Nicene Creed.21

Ibn al-Muqaffaʿ is considered the father of the theology of the Coptic 

Church in Arabic. Although there had already been some Copt authors who 

wrote in Arabic before him, they did not achieve his stature and importance.22 

In his time the Coptic Church still spoke in Coptic and did not use Arabic as 

an ecclesiastical and liturgical language. In fact, as S. J. Davis notes, despite 

15	 Cf. Ibn al-Muqaffaʿ, Miṣbāḥ, 15-17.

16	 Cf. Ibn al-Muqaffaʿ, Miṣbāḥ, 16, 17.

17	 Cf. Ibn al-Muqaffaʿ, Miṣbāḥ, 18-20; Davis, 204; Samir, 1970, 157-159.

18	 Cf. Griffith, 16. 

19	 Cf. Ibn al-Muqaffaʿ, Miṣbāḥ, 8.

20	 Cf. D. Thomas, “Abū Isḥāq Ibrāhīm ibn Sayyār ibn Hānī l-Naẓẓām”, in: D. Thomas – B. Roggema (eds.), Christian-Muslim 

Relations: A Bibliographical History, vol. 1 (Leiden-Boston 2009) 618-621.  

21	 Ibn al-Muqaffaʿ, “Histoire des Conciles”, 534-542 ; see also B. Ebeid, La Tunica di al-Masīḥ. La Cristologia delle grandi 

confessioni cristiane dell’Oriente nel X e XI secolo (Rome 22019) 311-318.

22	 Cf. Swanson, 491.
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the Coptic language did not generate a literature of systematic theology,23 the 

need to answer Muslims and their accusations against Christians, as well as 

other non-Copts, mainly Chalcedonians-Melkites, was one of the main reasons 

that led Copt scholars to develop their own theology in Arabic. 

The contribution of Ibn al-Muqaffaʿ is highly significant and wide-rang-

ing, since he wrote many works in various theological fields: dogmatics, her-

meneutics and Church history as well as treatises with pastoral content. The 

importance of our author and his literary production and teaching resulted in 

many works being attributed to him, some of which he was not the author.24 

Even so, it is worth noting that in the Copto-Arabic tradition there are two early 

sources that transmit lists of the works attributed to Ibn al-Muqaffaʿ. The first 

is that of Anbā Mīḫāʾīl, Bishop of Tinīs and a collaborator of Ibn al-Muqaffaʿ, 
who already in 1051 credits him with twenty titles, besides different treatises, 

explanations and answers. This list is included in the History of the Patriarchs. 

The second source is that of Abū al-Barakāt Ibn Kabar (d. 1324), who attributes 

twenty-six writings to our author25 in his encyclopaedia Miṣbāḥ al-ẓulmah fī  
īḍāḥ al-ḫidmah (the Light of the Darkness and the Illumination of the Service). 

It should be also noted that the titles of our Bishop’s works in the manuscript 

tradition are not always the same, as is the case of the work examined in 

the present study. S. Kh. Samir has reproduced the catalogue transmitted by 

Abū al-Barakāt with some comments,26 while for a list of Ibn al-Muqaffaʿ’s 
works concerning the relationship with Islam, one can consult the study by 

M. Swanson, who also provides a selected bibliography.27 The main reference 

work on our author, his literary production and the manuscripts that contain 

writings attributed to him remains the one of G. Graf28. This, however, needs 

to be updated as regards the issues concerning the authorship of the works 

attributed to him and the already existing editions and translations of some 

of his writings.29 

23	 Cf. Davis, 202.

24	 Cf. Davis, 203.

25	 Cf. Ibn al-Muqaffaʿ, Miṣbāḥ, 25; Swanson, 492. 

26	 Cf. Ibn al-Muqaffaʿ, Miṣbāḥ, 26-27.

27	 Cf. Swanson, 494-509.

28	 Cf. Graf, 306-318.

29	 Cf. Ibn al- Muqaffaʿ, Miṣbāḥ, 66-69. 
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2 .  KITĀB AL-BAYĀN AL-MUḪTAṢAR FĪ AL-ĪMĀN

Kitāb al-bayān is attributed to Ibn al-Muqaffaʿ, but the work is still 

unedited. Some parts of it were published by S. Kh. Samir30 and myself31, 

following just one of the manuscripts that copy this work, namely, Vat. ar. 

138. Although this work is not mentioned among the titles included in the 

History of the Patriarchs, i.e. the list by Anbā Mīḫāʾīl, but only in the one by 

Abū al-Barakāt, scholars have no doubts concerning its authorship.32 The at-

tribution to our author is reported by some of the manuscripts that copy the 

work, as we shall see below. Finally, in a previous study that I dedicated to 

Ibn al-Muqaffaʿ and his thought, I demonstrated the similarities between the 

thought expressed in Kitāb al-bayān and some other writings by our Bishop, 

a fact which shows the authenticity of this work and its attribution to Ibn 

al-Muqaffaʿ.33 Nevertheless, I think that there is a need to edit the whole work 

in order to have a complete idea concerning it and its contents and to confirm 

or not its attribution to our Bishop. 

Since the aim of this study is to examine the Christology of our author 

as expounded in this specific work,34 I considered three manuscripts that I was 

able to access and that copy it. The study is also accompanied by a critical 

edition of the chapter about Christology, with an annotated English translation. 

However, since there are some differences between the manuscripts, concern-

ing the title of the work, the titles of its chapters, and the number and order 

of the chapters, it is worth presenting, in detail, all the information we possess 

about this work as it appears in each of the three manuscripts examined in 

the present study. 

The earliest manuscript that copies our work is Ms Vat. ar. 138, dated 

to the 13th or 14th century. This manuscript copies only this work, without 

giving it any attribution. We do not have a colophon so we know neither the 

30	 Cf. Ibn al-Muqaffaʿ, “Kitāb al-bayān li-muḫtaṣar al-’īmān: Chapters III, IV and V”: Risālat al-Kanīsah 8 (1976) 160-165, 

200-206, 255-260, 309-316, 371-378, 411-417. Edition by S. Kh. Samir according to Ms Vat. ar. 138. 

31	 Edition of chapters I and XI according to Ms Vat. ar. 138 in: B. Ebeid, La Cristologia delle grandi confessioni cristiane dell’Ori-

ente nel X e XI secolo: Studio comparativo delle polemiche del melchita Saʻīd ̓ Ibn Baṭrīq e le risposte del copto Sawīrus ̓ Ibn 

al-Muqaffaʻ e del nestoriano Elia di Nisibi, Dissertatio Ad Doctoratum, Pontificio Istituto Orientale (Rome 2014) 575-613.

32	 Cf. Swanson, 504-507. See also Ibn al-Muqaffaʿ, Miṣbāḥ, 25.

33	 Cf. Ebeid, La Tunica, 217-404. 

34	 For a complete study of his Christology in all the authentic works attributed to him, see Ebeid, La Tunica, 321-404. 
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exact date nor the name of the copyist of the manuscript. In the introduction 

to the work, specifically on folio 3r, the author entitles it Kitāb al-bayān al-

muḫtaṣar fī al-īmān. In addition, the work’s index on folios 3v-4r informs us 

that it is composed of thirteen chapters, in the following order and with the 

following titles:

1 Fī kayfiyyat al-taǧassud (On the manner of the Incarnation)

2 Fī al-farāʾiḍ wa-l-sunan (On duties and laws)

3 Fī al-burhān ʿalā ṣiḥḥat hāḏā al-maḏhab (On the proof of the correctness of this religion)

4 Fī taʾwīl mā warada min al-umūr al-bašariyyah fī al-inǧīl al-muqaddas (On interpreting 
the human things [attributed to Christ] in the Holy Gospel)

5 Fī taʾwīl mā yuẓann annahu mutanāqiḍ fī-hi wa-fī ġayrihi (On interpreting what is 
considered contradictory)

6 Fī amr al-ṣuwar wa-l-ṣalīb (On the matter of Images and the Cross)

7 Fī amr al-ṣalāh (On the matter of prayer)

8 Fī al-tartīl wa-l-alḥān35 (On hymns and melodies) 

9 Fī mā tafarradat fī-hi ṭāʾifat al-qibṭ min al-sunan wa-iḫtilāf al-naṣārā fī baʿḍ al-sunan (On 
the laws that distinguish the Copts and on the difference between Christians in 
some laws) 

10 Fī mā ḥurrima akluh ʿalā banī Isrāʾīl (On what the Children of Israel were forbidden 
to eat) 

11 Fī iḫtilāf ṯalāṯ ṭawāʾif al-naṣārā al-yaʿāqibah wa-l-malakiyyah wa-l-nasṭūriyah (On the 
disagreement(s) between the Christian confessions, the Jacobites, the Melkites and 
the Nestorians)

12 Waʿẓ wa-taḏkirah (Prediction and reminders) 

13 Fī dalāʾil al-falāsifah wa-aqwālihim fī ḥudūṭ36 al-ʿālam wa-l-radd ʿalayhim fīhā wa-fī iṯbāt 
al-baʿṯ wa-l-muǧāzāh (On the philosophers’ proofs and arguments concerning the 
creation of the world and the answer to them, and on the demonstration of [the 
reality] of the resurrection and the [last] judgment) 

  

It must be mentioned that the first folio of the first chapter is missing 

in the current state of the manuscript, and for this part of the critical edition 

35	 MS Rome, Biblioteca Angelica, Or. 2, f. 3r, states “bi-l-alḥān”, that is, through the melodies. 

36	 MS Rome, Biblioteca Angelica, Or. 2, f. 3v, states “ḥudṯ”, which is an orthographic error.
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(i.e. verses 1-52) I used, as will be explained, the third manuscript. The second 

manuscript is Ms Rome, Biblioteca Angelica, Or. 2, which is a copy of Ms Vat. 

ar. 138 and dates to the 17th or 18th century. This manuscript, however, contains 

just six folios, and of the whole work of Kitāb al-bayān we have just the first 

part of the first chapter (i.e. verses 1-87 according to the edition below).37 The 

manuscript on folio 1r mentions the work’s title as Kitāb al-bayān al-muḫtaṣar 

fī al-īman. The same title is mentioned in the work’s introduction on folio 2v, 

exactly as in Ms Vat. ar. 138. For the chapter titles, given in the index on folios 

2v-3v, this manuscript agrees with those given in Ms Vat. ar. 138. What is in-

teresting in this manuscript is that the copyist on folio 5v and 6r incorporates 

two sentences written in the margins of Ms Vat. ar. 138, on folios 6r and 7r 

respectively, but missing from the third manuscript examined in this study.38 

The third manuscript is Ms Aleppo, Fondation Georges et Mathilde 

Salem, Ar. 238, known also as Ms Sbath 1040. This manuscript is dated to 

1787 and contains more than one work, the second of which is the one that 

interests us. However, on folio 46v, according to the current numeration of the 

manuscript, some folios are missing, which means that the last part of the first 

work and the first part of the second are lost, including the first three chapters 

of our author’s work. In fact, folio 47r starts with the fourth chapter entitled Fī 
ittiḥād uqnūm al-kalimah bi-l-ǧasad (On the union of the hypostasis of the 

Word with the body), which corresponds to the first chapter of the same work 

as copied in both Ms Vat. ar. 138 and Ms Rome, Biblioteca Angelica, Or. 2.  

This means that the order and titles of the chapters are different in this third 

manuscript, which is confirmed by the index the copyist offers at the begin-

ning of the manuscript, where he mentions the titles of the works he copied 

as well as the titles of their chapters. Concerning the work that interests us, 

we read that it is entitled Kitāb al-muḫtaṣar fī al-aʿyān, qawl abīnā Sawīrus Ibn 

al-Muqaffaʿ tataḍamman ḫamsata ʿašara bāb fī al-aʿyān (A Brief Exposition of 

the prime subjects, written by our father Sawīrus Ibn al-Muqaffaʿ, containing 

fifteen chapters). Thus, this manuscript explicitly attributes the work to Ibn 

al-Muqaffaʿ, even if the given general title is different, as are the titles of some 

37	 Cf. I. Guidi, Catalogo dei codici siriaci, arabi, etiopici, turchi e copti della Biblioteca Angelica, in Cataloghi dei codici orientali 

di alcune biblioteche d’Italia, vol. 1 (Firenze 1878) 67-68.

38	 See verses 69 and 80 in the edition below. References to the edition mentioned here and in the following footnotes are 

based on the numeration with which I divide the critical edition and the English translation into verses.
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chapters and their order. These points are demonstrated in the following table, 

where I use brackets [ ] to note the chapter number according to both Ms Vat. 

ar. 138 and Ms Rome, Biblioteca Angelica, Or. 2: 

 

1 Fī itqān al-ṣāniʿ (On the precision of the Creator) 

2 Fī al-baʿṯ wa-l-muǧāzāh (On the resurrection and the judgment) [13]

3 Fī al-taṯlīṯ (On the Trinity)  

4 Fī ittiḥād uqnūm al-kalimah (On the union of the hypostasis of the Word) [1]

5 Fī al-farāʾiḍ (On the duties) [2] 

6 Fī ṣiḥḥat ḏālik (On the correctness of that) [3] 

7 Fī taʾwīl kalām al-inǧīl (On the interpretation of the Gospel(s)) [4] 

8 Fī taʾwīl mā fī-hi min al-tanqīḍ (On interpreting what is contradictory) [5] 

9 Fī al-ṣuwar (On images) [6] 

10 Fī amr al-ṣalāh (On the matter of prayer) [7] 

11 Fī al-tartīl wa-l-alḥān (On hymns and melodies) [8] 

12 Fī al-šayʾ al-muḥarram akluh ʿan al-yahūd (On the thing(s) the Jews are forbidden to 
eat) [10] 

13 Fī iḫtilāf al-naṣārah fī baʿḍ al-sunan (On the disagreement among the Christians 
concerning some laws) [9]

14 Fī iḫtilāf firaq al-naṣārah (On the disagreement(s) between the groups of Christians) 
[11]

15 Waʿẓ wa-taʿlīm (Preaching and teaching) [12]

 

Note that at folio 71v we again have some missing folios, which means 

that the last part of chapter 9, that starts on folio 70v, and the rest of the work 

under examination is missing from this manuscript. Thus, comparing the titles 

of the chapters mentioned in the index and those given in the part of the 

work preserved in this manuscript, namely chapters four to nine, it is clear that 

the titles are different. In fact, although according to the index of Ms Aleppo, 

Fondation Georges et Mathilde Salem, Ar. 238 the titles are different from 

those given in Ms Vat. ar. 138, inside the work they are actually the same. For 

example, in the index, the title of chapter four is Fī ittiḥād uqnūm al-kalimah 

(On the union of the hypostasis of the Word) while on folio 47r, it contains the 

addition bi-l-ǧasad (with the body); in the index, the title of chapter five is Fī 
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al-farāʾiḍ (On duties) while on folio 59v it is the same as that in Ms Vat. ar. 138, 

that is, Fī al-farāʾiḍ wa-l-sunan (On duties and laws); the index gives the title 

of chapter six as Fī ṣiḥḥat ḏālik (On the correction of that) while on folio 62r 

it is similar to the title in Ms Vat. ar. 138, that is, Fī al-burhān ʿalā ṣiḥḥat hāḏā 

al-maḏhab (On the proof of the correctness of this religion); and finally, the 

title of chapter nine is given in the index as Fī al-ṣuwar (On images) while at 

folio 70v it is the same as that given in Ms Vat. ar. 138, that is, Fī amr al-ṣuwar 

wa-l-ṣalīb al-maǧīd (On the matter of the Images and the glorified Cross). All 

this indicates that the index, created by the copyist of Ms Aleppo, Fondation 

Georges et Mathilde Salem, Ar. 238 is not a faithful reproduction of the titles 

attested in the work itself, which remain, in general, similar to those we find 

in Ms Vat. ar. 138, with some small exceptions, like the title of the chapter on 

Christology, to which I will return later. 

G. Graf mentions that probably Ms Sharfeh, Lebanon, Syrian Catholic 

Patriarchate, Syr. 9/14, a manuscript dated to 1590 and written in Karšūnī, 
copies part of our author’s work and gives it the title Kitāb al-bayān fī taḥqīq 

al-īmān (Exposition of the affirmation of Faith),39 M. Swanson mentions this 

manuscript as among those that copy the work, but gives no further details.40 

I have examined the manuscript, and I can confirm that it does indeed include 

a work entitled Kitāb al-bayān fī taḥqīq al-īmān, but it has nothing to do with 

Ibn al-Muqaffaʿ’s Kitāb al-bayān. In addition, M. Swanson’s study cites other 

manuscripts that he says copy a work entitled Muḫtaṣar al-bayān fī taḥqīq al-

īmān (A Brief Exposition of the affirmation of Faith) but he is not sure whether 

this work corresponds to the one by our author or not.41  Of the manuscripts 

mentioned, the only one to which I have had access is Ms Fondation Georges 

et Mathilde Salem, Ar. 222, ff. 1r-70r, known also as  Ms Sbath 1024. Having 

examined it, I can state that it is not Ibn al-Muqaffaʿ’s Kitāb al-bayān, but the 

introduction that al-Makīn ǧirǧis Ibn al-ʿAmīd the younger,42 a Copt scholar 

39	 Cf. Graf, 312.  

40	 Cf. Swanson, 506.  

41	 Cf. Swanson, 506. 

42	 He should not be confused with al-Makīn ǧirǧis Ibn al-ʿAmīd the elder, the author of a very important Universal History, who 

was active during the 13th century. On him see S. Moawad, “al-Makīn Jirjis ibn al-ʿAmīd (the elder)”, in: D. Thomas – A. Mallett 

(eds.), Christian–Muslim Relations: A Bibliographical History, vol. 4 (Leiden 2012) 566-571; see also M. Diez, al-Makīn Ǧirǧis 

Ibn al-ʿAmīd: Universal History: The Vulgate Recension. From Adam to the End of the Achaemenids (Leiden 2024).  
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who was active in the 14th century, wrote to his work al-Ḥāwī.43 A comparison, 

finally, between the work copied in Ms Sharfeh, Lebanon, Syrian Catholic Pa-

triarchate, Syr. 9/14, and the one in Ms Fondation Georges et Mathilde Salem, 

Ar. 222, ff. 1r-70r, leads to the conclusion that the former manuscript copies 

some parts of the introduction to al-Ḥāwī, a work which is copied in the latter 

manuscript and entitled Muḫtaṣar al-bayān fī taḥqīq al-īmān.44  

The two aforementioned scholars, Graf and Swanson, list three other 

manuscripts that they believe copy Kitāb al-bayān: Ms Wādī al-Naṭrūn Dayr 

al-Suryān – Theol. 124/2; Ms Cairo, Armāniyūs Ḥabašī Private Collection; and 

Ms Aleppo, Yūḥannā Balīṭ Private Collection. As regards the first manuscript, 

scholars do not express any doubts, but since it was impossible for me to 

have access to it, I could not include it in my analysis. And since the last two 

manuscripts belong to private collections, it is impossible for scholars to have 

access to them and to check or to examine them. 

The better to understand how our author explains the incarnation of 

the Word through the vision of the invisible God it is important first to present 

some aspects of his Christology and its relation to the anthropological vision 

he adopts. 

3 .  CHRISTOLOGY AND ITS SOTERIOLOGICAL DIMENSION

The meaning of incarnation in Christian literature cannot be explained 

without a soteriological dimension: God became man to save Adam, the father 

of humankind. This is also the focus of the chapter On incarnation in Ibn 

al-Muqaffaʿ’s Kitāb al-bayān, which is based, as already noted by S. J.  Davis, on 

the Alexandrian tradition.45 Salvation, however, is related to the fall of Adam, 

43	 Cf. A. Sidarus – M. N. Swanson, “Al-Makīn Jirjis ibn al-ʿAmīd”, in: D. Thomas – A. Mallett (eds.), Christian–Muslim Relations: 

A Bibliographical History, vol. 5 (Leiden 2013) 254-261, while on this work and the manuscripts that copy it, including the 

one mentioned above, see p. 259.

44	 There is an uncritical edition of al-Ḥāwī and some other partial editions, but there is still need for a critical edition, studies, 

and a translation into western language(s); for references see Sidarus- Swanson, 260. 

45	 Cf. Davis, 221.
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which cannot be comprehended without considering the narrative dealing 

with his creation and our author’s interpretation of it in the same chapter.46  

For our Bishop, then, human beings, represented by Adam, are com-

posed of body and soul.47 For him, the creation of Adam in the image of 

God, as recounted in Gen 1:27, means that the immaterial and simple God 

created the immaterial soul of Adam in His image,48 though compared with 

the immateriality and simplicity of God his soul is considered material, or 

less immaterial.49 For our author the creation of Man in the image of God has 

three main functions50: first, as we shall see in detail, God always knew that 

He would be united to mankind, thus He created the human soul in His im-

age, so He could be united to it51; second, He knew that human beings could 

not comprehend His essence, therefore, by creating Adam in His image, He 

made it possible for Him to be described in the Scripture in anthropomorphic 

fashion;52 third, which is a consequence of the first two functions, God knew 

that human beings would desire to see Him, but since He is invisible, and 

the invisible and simple reality can only be seen through visible and material 

beings, He knew that He would be incarnated, that is, united to His image, in 

order that created mankind might see Him.53  

Although the human soul was created in the image of God, this does 

not mean that mankind did not belong to the genre of animals. Adam, in 

fact, was subject to pleasures and desires. For this reason, God gave him in-

tellect (ʿaql), ability (istiṭāʿah) and will (irādah), which means that Adam was 

responsible for his actions and choices; therefore he could be punished for 

his disobedience to God and rewarded for his obedience.54 According to the 

narrative of our author,55 although Adam had freedom of choice and free will, 

the main responsibility for his fall lay with Satan, who hid himself in the body 

46	 This soteriological Christology is also centric in other writings by our author, see Ebeid, La Tunica, 323-328.  

47	 For our author’s doctrine on the creation of the human being see Ebeid, La Tunica, 287-293.

48	 Cf. verse 63 in the edition below.

49	 Cf. verses 68-70; 74-75.

50	 See also this same doctrine developed in others of his writings in Ebeid, La Tunica, 336-344.

51	 Cf. verses 63, 73-74. 

52	 Cf. verses 63-66.

53	 Cf. verses 22-23, 61-62, 122-125.

54	 Cf. verses 1-2.

55	 Cf. verses 9-10.
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of a snake, and persuaded Eve to eat from the forbidden tree saying that by 

so doing she and Adam would become gods and come to know unknown 

things.56 The result of the fall, which is described in terms of disobedience to 

God and obedience to Satan, was that humankind came to be governed and 

ruled by Satan, since whosever obeys someone becomes subservient to that 

person and cannot obtain his freedom except through someone more pow-

erful than the one who had prevailed over him.57 For this reason, all the ways 

through which God tried to help human beings, such as by sending them His 

prophets and teaching them through the Scripture, were unable to liberate 

them, because only God himself is “more powerful” than Satan.58 

Thus, to be liberated from Satan, human beings needed God Himself to 

save them. In addition, Ibn al-Muqaffaʿ highlights one other aspect: since the 

fall of Adam affected him and all humankind at the same time, there was a 

need for a salvific action that could affect all humankind at the same time, and 

just God Himself can have such salvific action.59 Our Bishop explains why God 

became incarnate from this perspective: He wanted to liberate human beings 

through His crucifixion and resurrection, the only salvific action that could, at 

the same time, have a real effect on Adam as well as on his offspring.60 This, 

in my opinion, is to be seen as the ontological consequence of Adam’s fall 

and the ontological dimension of the redemption in Christ. 

To answer now the question “how did God become incarnate?” Ibn 

al-Muqaffaʿ develops his Miaphysite Christology as follows: the hypostasis 

of the Son, the one of the Trinity, was made flesh, that is, the Word of God 

was united to a perfect human being, composed of body and soul, and when 

united to this human being, He remained one hypostasis and one nature, 

composed of two natures, human and divine.61 This is not the place to go 

further into our author’s Christology;62 what is important for our study here is 

to understand how he links his Miaphysite Christology to his anthropological 

doctrine and to the rational principles he adopts. In fact, one of the rational 

56	 Cf. Genesis 3:1-6.

57	 Cf. verses 11-13.

58	 Cf. verses 14, 17-19.

59	 Cf. verses 17-19.

60	 Cf. verses 19, 182, 194-196.

61	 Cf. verses 76-78, 82-83, 91-94.

62	 For more details on our author’s Christology see Ebeid, La Tunica, 321-404. 
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challenges was to explain how the immaterial God could be united to the 

material human being without changing, composing one nature and one hy-

postasis of two unconfused realties. Ibn al-Muqaffaʿ succeeds in answering this 

question through his doctrine of the type of union that occurred between the 

two natures in Christ and, within the limits of his point of view, he believes 

to avoid any conflict with rationality. 

Indeed, in his chapter On incarnation Ibn al-Muqaffaʿ defines the un-

ion as the “composition of the union” (taʼlīf al-ittiḥād).63 In the Miaphysite 

tradition the term “composition” was usually used to describe the one nature 

and hypostasis in Christ, composed of two different realities. For our author 

however, the term composition refers to the type of the union, which is a 

considerable development in Miaphysite Christology.64 He goes on to explain 

the meaning of the composition of the union, using the logic of Apollinaris 

of Laodicea, having first purified it of its “heretical” aspects, which involved 

considering the human component of Christ as imperfect, just a mere flesh 

without soul whose place was taken by the divine Word.65 According to our 

author, then, since simple natures can be united with one another without 

change, the union in Christ occurred between the human soul and the divine 

nature of the Word, which are simple natures, and this human soul was united 

with the body, therefore the perfect divine nature of the Word was united to a 

complete and perfect human nature.66 In this description, in fact, one should 

understand two important elements: (1) what our author means by the com-

position of the union;67 and (2) why he considers the human soul alone to be 

created in the image of God. 

From the conclusion of the chapter On incarnation we can also un-

derstand that one major question Christians have to deal with, when they 

develop the doctrine on incarnation from a soteriological point of view, is the 

following: why did God save human beings only by becoming a man and 

did not save them, He being omnipotent, in some other way, that is, without 

being forced to become incarnate?68 It is evident that such a question could be 

63	 Cf. verses 193, 203, 

64	 Cf. A. Grillmeier – Th. Hainthaler, Christ in Christian Tradition, vol. 2/2 (London 1995) 159-162.

65	 Cf. A. Grillmeier, Gesù il Cristo nella Fede della Chiesa, vol. 1/ 2 (Brescia 1982),  610-614.

66	 Cf. verses 71-72, 79-81, 82-83, 194-196, 200-202.

67	 For more details concerning his doctrine on the “composition of the union” see Ebeid, La Tunica, 336-344, 366, 377. 

68	 Cf. verses 255-258.
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posed by non-Christians, mainly Muslims, who do not accept the incarnation 

and its soteriological dimension since their understanding of salvation is very 

different from that of Christians.69 The answer our author gives at the end of 

this chapter affirming that God is free to do whatever He wants, should be 

considered a way of justifying the incarnation to his non-Christian readers. 

For his Christian audience, however, he develops two reasons for which God 

chose to become incarnate, the first deals with the ontological salvific effect 

of the incarnation while the second focuses on its moral salvific dimension.

3 .1 .  THE INCARNATION AS HIDING THE DIVINE IN A BODY

The first reason can be summed up by the expression “deceiving the 

deceiver”. It is a doctrine already developed by Gregory of Nyssa,70 and finds 

its place again in our author’s teaching.71 As Satan hid himself in a body of 

a snake and deceived Eve and Adam, so they and all humankind became 

subjected to him, God hid himself in a body and deceived Satan in order to 

liberate Adam and his offspring from their slavery to Satan. In fact, since God 

was hidden in a body, Satan could not recognize that He was indeed God, 

the truly “more powerful” than him. And when Christ died on the cross and 

Satan, thinking that He was a simple and mere man, came to take His soul 

to Hell, Christ’s divinity united to the human soul triumphed over Satan and 

saved humankind and at the same time gained freedom for all human beings72: 

194 And when He had fulfilled all His economy, as we explained, He 

hid His divinity from Satan, who thought that He was one of Adam’s 

offspring, over whom he ruled; therefore, Satan approached Him to 

capture His soul and to take it down to hell, as was his practice with 

Adam’s offspring. 195 When Satan dared to [capture the soul] of His 

Maker and Creator, the latter rewarded his daring and transgression 

against Him by saving Adam and all his offspring from slavery to him, 

69	 For more details see for example M. Siddiqi, “Salvation in Islamic Perspective”: Islamic Studies 32 (1993) 41-48.

70	 Cf. L. F. Mateo-Seco, “Diavolo”, in: L. F. Mateo Seco – G. Maspero (eds.), Gregorio di Nissa. Dizionario (Rome 2007) 225-228, 

here 226-227.

71	 See also Ebeid, La Tunica, 327-328, 

72	 See in this regard Ebeid, La Tunica, 339-340, 402.
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and then He dishonoured, defeated and expelled him. 196 And human 

nature, which was won by Satan through Adam, became a winner 

through Christ.

The doctrine of the Word who, through His incarnation, hid His divinity 

in a body has its origins in Judeo-Christian teachings,73 where however, we 

find the idea that God hid Himself not only from Satan but also from angels 

and men. Our author’s elaboration of the concept through the doctrine of 

“deceiving the deceiver”, however, constitutes a very interesting development: 

God did not hide His incarnation from angels and men, but just from Satan, 

and this was to offer mankind redemption on an ontological level.74 The res-

urrection of Christ is the most evident proof of this ontological dimension of 

the salvation obtained in Christ:

213 Then He was raised from the tomb on the third day and after His 

resurrection He manifested Himself several times to His disciples and 

apostles, whom He had selected, and He made them touch His hands 

and legs, and made them see the marks of the nails,  214 in order to 

confirm to them His resurrection with His body which was buried, 215 

thus affirming to them the resurrection of all bodies by virtue of His 

resurrection, repudiating the opinion of the philosophers who believed 

that bodies gradually vanish arguing that they are composite and that it 

is necessary for each composite [reality] to decompose, and they did not 

believe that the Creator of natures is able, after their decomposition, to 

give them the state of being unchangeable, 216 which is a new creation 

in Christ;  as the apostle Paul has said: “they will not demolish again”.  

217 Consequently, the eternal was united with the temporal in order 

to give duration to the temporal, and the living with the dead in order 

to give life to the dead and to raise him, and the free with the slave in 

order to give freedom to the slave.

73 Cf. J. Daniélou, La teologia del Giudeo-Cristianesimo (Bologna 1974), 289-291. This idea is repeated in his Commentary on 

the Creed, where in addition to the term “hiding”, he uses the term “dressing” to talk about the incarnation: «وانما نزل بان لبس 

 اتحد به واحتجب فيه
ً
 .Ibn al-Muqaffaʿ, “Histoire des Conciles”, 547-548 ,«جسد ادم الذي نزل به واخطى ... وخلق منها جسماً

74	 Cf. verses 121-125.
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The humanity of Christ liberated humankind from the subservience to 

Satan, and then ascended to heaven in glory and sat on the right side of the 

Father,75 which, as S. J. Davis notes, is the fulfilment of the hypostatic union that 

took place with the incarnation of the divine Word.76 In other words, through 

Christ’s resurrection and ascension human nature fulfilled its purpose which 

is its divinization. Though our author does not use this term explicitly, he re-

fers to it indirectly, especially through his idea on what I call the ontological 

effect of Christ’s salvific action, the new creation and new humanity in Christ:

247 Despite this, His actions, on my life, were not like those of the 

human beings; He was indeed incarnate but was like the spiritual 

beings, that is, as if He did not have a body. In fact, He entered the 

place where His disciples were while the doors were closed, and at 

the same time He allowed them to touch his body.  248 And this is not 

strange to Him, since a little of the Holy Spirit’s grace empowered the 

saints to cope with trials and [enabled them] to perform miracles. 249 

What then would be [the consequence] of the union of the divinity 

with humanity? Would it not make [the humanity] equal [to the divinity] 

in power, action, wisdom, knowledge etc.? 250 Even if these attributes 

exist in human beings as well as in God, their existence in God is 

absolute through a subsistent perfectness, while in us their existence 

is partial and depends on other things. 251 And as the power of the 

Holy Spirit acts in the body after the resurrection and triumphs over 

it so the body becomes [spiritual] like the state of the Spirit, likewise 

the divinity acted in the humanity [of Christ].

3 .2 .  THE INCARNATION AS MAKING THE INVISIBLE GOD VISIBLE  

Although the redemption and liberation from Satan have been accom-

plished ontologically by Christ, each human being must still make a moral effort 

to show that he/she deserves this salvation. Our author therefore develops 

parallelly another dimension for his soteriological doctrine of the incarnation, 

75	 Cf. verses 228-231, 236-237, see also Ebeid, La Tunica, 343-344.

76	 Cf. Davis, 224-226.
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i.e. a moral dimension. In fact, just as the ontological dimension of Adam’s fall 

had its consequence and effects on all other human beings, and was manifested 

on a moral level, such as their committing sins, disobeying God, dying etc.77 

so the ontological redemption in Christ also has its consequence and effects 

on all other human beings on a moral level. Our author develops this aspect 

through his doctrine on “seeing the invisible God”, that is, the divine Word 

being united to the human soul, created in His image, finally became visible, 

because immaterial things can only become visible through material ones.78 To 

explain this last metaphysical affirmation our author uses the analogy of the 

word generated by the intellect, which can be comprehended by the senses 

only through things that can be touched and sensed, like sound for hearing 

and paper for seeing.79 

Our author’s thought, in fact, should be considered an exegesis of 

Exodus 33:20, where it is said that no one can see the face of God and live, 

interpreted in the light of John 1:18, where it says that “No one has ever seen 

God, but the one and only Son, who is Himself God and is at the Father’s side, 

has made Him known” and Colossians 1:15, where it states that “The Son is 

the image of the invisible God, the firstborn over all creation”.80

According to Ibn al-Muqaffaʿ, then, the desire for seeing God from the 

side of His creatures was expressed by the prophets, who asked for it as proof 

of the authenticity of the revelation they had received from God, as attested 

by Moses who said “Lord, show me your glory [so I can know you]” (Exodus 

33:18).81 God had prepared human beings to receive His manifestation in flesh 

through different signs. Our author mentions first the creation of the human 

soul in the image of God, which may be likened to the relation of the king’s 

ring and the thing imprinted with it, that is, not in the meaning that the divine 

essence exists within human beings.82 This image explains that human beings, 

through their soul, could know God more, or in other words, could be closer 

to knowing God. The second thing our author lists, which is a consequence 

of the first, is the anthropomorphisms with which God is described in the 

77	 Cf. verses 13-16.

78	 See also Ebeid, La Tunica, 337-338, 389.

79	 Cf. verses 61-62. 

80	 See also verses 53-55.

81	 Cf. verses 22-35.

82	 Cf. verses 63-65.
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Scriptures, which must not be taken literally.83 And the third and final way is 

that in the created world there are examples which show how simple and 

immaterial realities can only be manifested through material things, like the 

case of the soul and the body.84 God, then, could not find anything simpler 

than the human soul, created in His image, with which He could fulfil His will 

to manifest Himself in flesh to His creatures.85 These three ways are in fact the 

three functions of the creation of the human soul in the image of God, which, 

as we said above, links the creation of Adam and his fall with his redemption. 

For our author, the incarnation did not make God visible only to human 

beings, but also to the angels, and here we can find how he develops the two 

doctrines, on God who hides Himself from Satan, and at the same time, makes 

Himself visible to angels and human beings:

122 then all His creation saw Him, the superior and the inferior ones.  

123 Each of them desired and yearned for that; the superior ones saw 

Him in the image of the soul and the body, 125 while the inferior saw 

Him especially in the image of the body, which made it possible to 

see Him. In addition, He enabled them to hear a voice like their voice 

so they could hear Him.

Being seen in a body does not mean that God can just be seen but 

also that He can be listened to, and it is in this precise detail that the moral 

dimension of the incarnation can be realized. Through the doctrine of “Seeing 

the invisible God”, Ibn al-Muqaffaʿ develops a kind of Christian morality, based 

on imitating Christ Himself as way of life and example of behaviour, as well 

as obeying His commandments:

176 And when He (may He be glorified!) manifested himself to His 

creation, the people were inclined towards faith and their hearts turned 

back from disobedience, and with His arrival idolatry was eliminated. 

177 In fact, none of the prophets and messengers were able to put an 

end to idolatry, while when He came to Egypt and its Upper part  the 

83	 Cf. verse 66.

84	 Cf. verses 69-72. For the analogy of the body and the soul in our author’s thought see Ebeid, La Tunica, 367-370, 381-382. 

85	 Cf. verses 63- 64, 202.
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idols fell and were broken. 178 Then He performed divine actions, 

miracles and signs indicating His divinity, by [His] order and not by 

imploring or praying [to God] like the rest of the prophets.  179 He 

also performed human actions in order to guide us to rightness and 

to the purification of our souls, since the prophets were unable to do 

that. 180 And to teach us that we have the capacity to make the good 

actions He did, if we are willing, 181 as the smart physician does with 

a sick person concerning the administration of a hated drug, giving 

him a little of it in order to encourage him to take it, and to teach him 

that he is able to drink it.

4 .  CONCLUSION

In the chapter On incarnation in his Kitāb al-bayān al-muḫtaṣar fī 
al-īmān, Ibn al-Muqaffaʿ develops two ancient Christian doctrines in order to 

explain the reasons for which God became incarnate from a soteriological 

perspective. He explains the ontological dimension of salvation with the doc-

trine of “deceiving the deceiver”, where the redemption of Adam was realized 

through the salvific action of Christ in its totality, that is, His incarnation, cruci-

fixion, death, resurrection, and ascension. As the fall of Adam occurred once 

and had an ontological dimension, that is, consequences for human nature 

in general, also salvation in Christ, the incarnate divine Word, had to have an 

ontological dimension, thus in Christ a new creation was made. 

The ontological dimension, however, cannot be real without a moral 

dimension, based on the free will and choice God offered to human beings. 

Each person deciding to become member in the new creation in Christ should 

follow a moral code, demonstrated to us through the incarnate God, as a 

visible example. For our author this dimension could not be achieved if God 

was not seen and was not heard, so that He can be imitated, and His com-

mandments and teaching can be followed. The teaching then on “making the 

invisible visible”, based on the doctrine of the union of the divine Word with 

the human soul, the image of God in human nature, functions as the perfect 

way through which the moral consequence of Christ’s salvific action can be 
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explained. God was hidden from Satan, but seen by men, therefore Satan was 

defeated and man was saved.  

5 .  EDITION AND TRANSLATION OF THE CHAPTER ON INCARNATION  

Before presenting the critical edition of the chapter On Incarnation and 

its English translation some methodological remarks should be mentioned. First, 

it is impossible to reproduce a text which is completely like the original one 

written by our author since the author’s autograph is not preserved and I had 

access to just three manuscripts that contain this work, of which, one copies 

it almost completely and two partially. Consequently, the basic manuscript 

used for my edition is Vat. ar. 138, it being the oldest manuscript and the one 

that copies almost the whole work. I refer to these three manuscripts in the 

edition and its apparatus according to the following sigla:

V: Ms Vat. Ar. 138, ff. 4r -26r.

S: Ms Fondation Georges et Mathilde Salem, Ar. 238 (=Sbath 1040), 

ff. 47r-59v.

A: Ms Rome, Biblioteca Angelica, Or. 2 [=R.4.13], ff. 4v-6v.

The purpose of the edition is to offer, as far as possible, a correct Ara-

bic text following some specific criteria and rules, that were first established 

by S. Kh. Samir,86 revisited by other scholars like Wafik Nasry87 and myself.88 

The English translation aims to be faithful to the Arabic text, therefore it is 

usually a literal translation that also follows the syntax construction of the 

original text. Where a literal translation could not give the sense of the orig-

86	 Cf. S. Kh. Samir, “La tradition arabe chrétienne. État de la question, problème et besoins”, in: S. Kh. Samir (ed.), Actes du 

premier congrès international d’études arabes chrétiennes (Goslar, septembre 1980), (Rome 1982) 74-85.

87	 Cf. W. Nasry, The Caliph and the Bishop. A 9th Century Muslim-Christian Debate: Al-Maʾmūn and Abū Qurrah (Beirut 2008) 

33-47.

88	 Cf. B. Ebeid, Elias of Nisibis. Commentary on the Creed (Tafsīr al-amānah al-kabīrah), Critical edition, English translation, 

introduction and comments, Beirut-Cordoba, 2018, 19-21; B. Ebeid, Elias of Nisibis. The Book of the Demonstration of the 

Correctness of the Faith (Kitāb Al-burhān ʿalā ṣaḥīḥ al-īmān), Critical edition, English translation, introduction and comments, 
(Beirut-Cordoba 2023) 95-97.
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inal Arabic, an appropriate English version is included in the main text, and 

a relevant explanation is given in a footnote. In addition, further annotations 

and observations such as references to direct biblical quotations are provided 

in the footnotes of the translation. The Arabic text is divided into verses to 

simplify the way scholars can refer to it, as well as to help readers to follow 

the text and its translation, since the translation follows the division of the 

Arabic original faithfully.

One last question to be dealt with concerns the title of the chapter. As 

we saw above it was entitled Fī kayfiyyat al-taǧassud (On the manner of the 

Incarnation) according to two manuscripts, namely, Ms Vat. Ar. 138 and Ms 

Rome, Biblioteca Angelica, Or. 2, while in Ms Fondation Georges et Mathilde 

Salem, Ar. 238 it was given the title Fī ittiḥād uqnūm al-kalimah bi-l-ǧasad 

(On the union of the hypostasis of the Word with the body). According to the 

same text, at verse 52, attested only by the latter manuscript, the author says 

“Let us leave their mention and come back to our objective of the Discourse on 

Incarnation (al-Kalām fī al-taǧassud)”. This affirmation leads me to maintain 

that the title the author gave to this chapter was probably On Incarnation (Fī 
al-taǧassud). I have therefore given this title to the chapter in both the edition 

and its translation, without implying that this means there is a difference in 

content between the various titles given. They all affirm that the chapter deals 

with Christology, i.e. the Incarnation of the divine Word and its manner.    
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16 

 

 

], S 47r, A 4v[V 4r   أ ٱ  بَابُ ل  ٱ لُ ل   وَّ

دِ ٱ  فِي   جَسُّ  89لتَّ

دَمَ بَه  ارِ إِنَّ ٱ لبَ ثُمَّ   112)1 ا خَلَقَ ٱ  حَانَهُ!( لَمَّ ئَةِ   هِ ذِ ي )سُب  هَي  طَ   90ٱ ل  ةِ مُن  بَهِيمِيَّ هَوَٱتِ ٱ ل  نَّ ٱ لشَّ حَيَوَٱنِ وَٱأ سِ ٱ ل  هُ مِن  جِن  نَّ لَ، إِذ  عَلِمَ ٱأ عَق  رِيفَةِ وَوَهَبَ لَهُ ٱ ل  بِعَةٌ  ٱ لشَّ
مِهِ وَلَم  يَمِل   قَادَ لِحُك  ذِي إِذَٱ ٱ ن  لَ لِمُحَارَبَتِهَا وَغَلَبَتِهَا،ٱ لَّ عَق  .  91فِيهِ، فَخَلَقَ لَهُ ٱ ل  شِدٍّ ٍّ وَلَ مُر  تَاجَ إِلَى نَبِي 

هُ لَمَا ٱ ح  لَ وَحَكَمَهُ بِ   2  عَن  عَق  ا وَهَبَهُ ٱ ل  تِطَاعَةِ  ا  فَلَمَّ س  ل  ِ
اعَةِ  وَٱبِ عَلَى ٱ لطَّ هِ نَعِيمَ ٱ لثَّ رَٱدَةِ وَجَبَ لَهُ عَلَي  ِ

صِيَةِ.    92وَٱ لْ  مَع  عِقَابِ عَلَى ٱ ل  لِيمَ ٱ ل  س    3وَٱأ ا ٱأ ا نَهَاهُ، فَعَصِيَ  كَ فَلَمَّ مَرَهُ وَنَهَاهُ عَمَّ مَرَهُ بِمَا ٱأ سَ وَٱأ دَو  فِر  نَهُ ٱ ل 
رِ وَ  خَي  رِفَةَ ٱ ل  ى مَع  هَا تُسَمَّ نَهَاهُ عَن  ى إِلَى شَجَرَةٍّ  .ٱ  وَخَالَفَ إِذ  تَعَدَّ ِ ر  اسُ فِي تَاْوِيلِهَا    4  لشَّ تَلَفَ ٱ لنَّ عَدِي إِلَى    5وَقَدِ ٱ خ  كُ وَٱ لتَّ سَلُّ هَا ٱ لتَّ نَّ هُم  مَن  قَالَ ٱأ فَمِن 

حَانَهُ!(، بَارِي )سُب  رِفَةِ حَقِيقَةِ ٱ ل  نَّ ذ    6  مَع  هُم  مَن  قَالَ ٱأ مِ وَمِن  هَا،  ـ]ـهِ[لِكَ لِعِل  مَا نَظَرَ إِلَي  نَّ ٱ لَله مِن  وَرَٱئِهِ كُلَّ رَ ذ    7ٱأ هُم  مَن  قَالَ غَي  فَنَهَاهُ عَن    8لِكَ.  وَمِن 
عَظَمَةُ، وَلِ  93لِكَ لِئَلََّّ تُدَٱخِلَهُ جَمِيعِ ذ   رِيَاءُ وَٱ ل  كِب  تَحِنَ طَاعَتَهُ. ٱ ل  صِيَتَهُ لِذ   9يَم  رِيطَهُ وَمَع  سُهُ تَف  دَمُ نَف  لَمَ ٱ  مِهِ، بَل  لِيَع  ءٍّ فِي سَابِقِ عِل  ِ شَي 

 10لِكَ مَعَ كُل 
طَا  هِ سُل  هِ إِذ  لَم  يَكُن  لَهُ عَلَي  طَانِ وَحِيلَتِهِ عَلَي  ي  صِيَتُهُ بِغَوَٱيَةِ ٱ لشَّ ٱءَ  فَخَالَفَ وَعَصَى وَكَانَت  مَع  عَ حَوَّ ةِ إِذَٱ طَمَّ حَيَّ تِتَارِهِ بِجسَدِ ٱ ل  هُمَا   ]S 47v[نٌ، ثُمَّ بِا س  نَّ بِاأ

لَمَانِ  يَصِيرَٱنِ بِذ   لِهَةِ، يَع  وَهُ.  ٱ  لِكَ كَا ل   غَائِبَ وَنَح  دَمَ بِذ    11ل  مَعَت  ٱ  ط  بِهَا وَسَذَٱجَتِهَا ثُمَّ ٱأ رِ قَل  هَا لِطُه  ت  حِيلَتُهُ عَلَي  ى عَصَى فَتَمَّ ا خَالَفَ    94لِكَ حَتَّ لَهَا فَلَمَّ مِث 
هِ، تَ رِق ِ هِ وَصَارَ تَح  هُ مَلَكَ عَلَي  طَانَ عَدُوَّ ي  طَاعَ ٱ لشَّ رَ بَارِيهِ وَٱأ م  ئً  12ٱأ طَاعَ شَي  نَّ مَن  ٱأ هِ خِبَاءً وَلَم    95لِأ بَقَ عَلَي  ط  هِ فَاأ سَهُ لِعَدُو ِ

بَاعَ نَف  دَ لَهُ وَكَانَ كَمَن  ٱأ تَعَبَّ
قَاهُ إِلَّ شُ  ذِي لَ يَل  عَظِيمِ ٱ لَّ جَاعِ ٱ ل  هِ كَا لشُّ وَى مِن  عَدُو ِ

ق  هُ إِلَّ بِمَا هُوَ ٱأ خُرُوجَ مِن  تَطِعِ ٱ ل  نِ  يَس  هُ بِحُس  ظَمُ مِن  ع  لِهِ،جَاعٌ هُوَ ٱأ فِ حَي  بِيرٍّ وَتَلَطُّ
لِكَ  وَكَذ    13  تَد 

بِيهِم   لِ ٱأ فِع  هِم  كـَ طَانِ عَدُو ِ ي  دِهِ وَلَم  يَزَٱلُوٱ تَابِعِينَ لِرَٱْيِ ٱ لشَّ تُهُ مِن  بَع  يَّ ِ تَ طَاعَتِهِ.  96ذُر  هِ وَتَح   ، فَصَارُوٱ جَمِيعًا فِي رِق ِ

سِهِم  فَلَم   م   وَكَانَ خَالِقُهُم  وَبَارِيهِ   14 الِحِينَ مِن  جِن  رَٱرِ وَٱ لصَّ ب  أ بِيَاءِ وَٱ ل  ن  أ ذَرَهُم  بِا ل  ن  هِم  وَٱأ فَ عَلَي  وٱ إِلَى طَاعَتِهِ وَلَ قَدِرَ  بِرَٱْفَتِهِ قَد  تَعَطَّ تَدُّ تَدِعُوٱ وَلَم  يَر  يَر 
رِهِ. قَه  عَلَى  سَلِينَ  مُر  ٱ ل  مِنَ  حَدٌ  لَ   15  ٱأ ه  ٱأ ذِي  ٱ لَّ عَظِيمِ  ٱ ل  وَبَاءِ  وَٱ ل  مَدَٱئِنِ  ٱ ل  فِ  سُنِ وَخَس  ل  أ ٱ ل  تِرَٱقِ  وَٱ ف  وفَانِ  بِا لطُّ عَةً  دَف  بَهُم   دَّ ٱأ نَهَارٍّ  ثُمَّ  فِي  ٱُلُوفًا  هُم   مِن  كَ 

وَ ذ   ، وَنَح  تَدِعُوٱ.وَٱحِدٍّ كَ ٱ    16  لِكَ فَلَم  يَر  عُقُوبَةَ عَن  تِل  جَبَ ٱ ل  تَو  دَمَ قَدِ ٱ س  سِ ٱ  تٍّ وَكَانَ جَمِيعُ جِن  كِنَةٍّ فِي وَق  رَ مُم  مُخَالَفَةِ وَكَانَت  عُقُوبَةُ جَمِيعِهِم  غَي  ل 
  . دُوعُونَ   17وَٱحِدٍّ هُم  مَخ  نَّ حَانَهُ!( ٱأ بَارِي )سُب  ا عَلِمَ ٱ ل  رُورُونَ مِن  عَدُو ِ   97ثُمَّ لَمَّ تِهِم  مَض  ، هِ فِي خَطِيَّ الِحِينَ   ]S 48r[م  دَمَ مِنَ ٱ لصَّ ةِ ٱ  يَّ ِ تَى مِن  ذُر  ى مَن  ٱأ ثُمَّ رَٱأ

مَضِيقِينَ   رَٱرِ وَٱ ل  ش  أ لِ ذ    18وَٱ ل  ج  مَتِهِ لِأ دَهُ فَشَاءَ بِعَظِيمِ رَٱْفَتِهِ وَسِعَةِ رَح  ٍّ تَجَسُّ بِيرٍّ إِلَهِي 
لِنَ لِخَلِيقَتِهِ بِتَد  تَع  ن  يَس  سِهِ   98لِكَ ٱأ قِذَهُم  بِنَف  سِهِم  لِيُن  مِن  جِن 

هِم  بِطَاعَتِهِم  لَهُ   كِ عَلَي  مُتَمَل ِ هِمِ ٱ ل  رِ عَدُو ِ س 
قِذَهُم  مِن  ٱأ لَمَ   19فِي سَاعَةٍّ وَٱحِدَةٍّ وَيُن  أ وَى قُبُولَهُ ٱ ل  دَ حَيَاتِهِم  لَ تَس  امِ حَيَاتِهِم  وَبَع  يَّ نَّ عُقَوبَةَ جَميِعِهِم  كُلَّ ٱأ لِأ

عَةً وَٱحِدَةً.   سَ  وَذ    20دَف  نَّ لَي  ى ٱأ لََّصَ لِكَ إِذ  رَٱ  تِخ  لِ ٱ س  عَد  ل  مِنَ ٱ ل  ِ
بِيرِ ٱ لْ  د  رًٱ بَل  بِا لتَّ هِم  قَه  ،  هُم  مِن  يَدِ عَدُو ِ ِ حِيلَةِ  )هِي  رًٱ بَل  بِا ل  هُم  قَه  لَك  عَدُوَّ لَم  يَم  نَّ ٱ ل  كَمَا ٱأ

 ِ جَسَدَٱنِي  بِيرِ ٱ ل  د  خَدِيعَةِ وَٱ لتَّ طَانُ وُكُلُّ وَلِ   21.  99(وَٱ ل  ي  مَلََّئِكَةُ وَٱ لشَّ لَمِ ٱ ل  مُجَاذَبَةِ لَهُ مَا    يَع  وَةِ وَٱ ل  ه  عُهُ مِنَ ٱ لشَّ صًا فِي مُخَالَفَتِهِ إِذ  كَانَ طَب  دَمَ نَق  مَن  يَظُنُّ بِا 
هِ.  رُ عَدُو ِ نَّ بِطَبِيعَتِهِ كَانَ خَلََّصُهُ وَقَه 

مَلََّئِكَةِ، ٱأ سَ فِي ٱ ل   لَي 

جَسَدِ،وَه   22 بِيَاءُ، وَهُم   23ذَٱ سَبَبُ ظُهُورِهِ با ل  ن  أ قِ خَلِيقَتِهِ لِمُشَاهَدَتِهِ كَمَا كَانَتِ ٱ ل  ضًا لِعِظَمِ تَو  ي  سِ خَلِيقَتِهِ، تَسَلُ ذ   100وَٱأ جَلُّ جِن  نَعُوٱ  ٱأ لِكَ وَلَم  يَق 
يِ دُونَهُ، وَح  رِفَكَ".    24بِا ل  ع  دَكَ لِأ رِنِي مَج  ِ ٱأ : "رَب  بِيُّ لنَّ

بِيَاءِ قَد  نَادُوٱ بِذ    25كَمَا قَالَ مُوسَى ٱ  ن  أ ضِ وَجَمِيعِ وَكَانَ جَمِيعُ ٱ ل  ر  أ بَرُوٱ بِظُهُورِهِ عَلَى ٱ ل  خ  لِكَ وَٱأ
خِرِهِ، جَسَدِ عَن  ٱ  ثِيرًٱ مِن  ذ    26مَا فَعَلَهُ بِا ل  هُ ذَكَرَ كـَ بِيُّ فَإِنَّ ةِ دَٱوُودُ ٱ لنَّ خَاصَّ حُهُ،وَبِا ل  نَاهُ جَمِيعَهُ لَطَالَ شَر  ا لَو  ذَكَر  نَا    27لِكَ مِمَّ رَد  و  هُ   ]S 48r[بَل  قَد  ٱأ مِن 
هُ عَلَى ذ   تَدِلَّ مِن  لُهُ "إِل    28لِكَ.  يَسِيرًٱ لِنَس  هُ قَو  فَلُ"،فَمِن  هَرُ جِهَارًٱ وَلَ يُغ  ضًا "طَاْطَاأ   29هُنَا يَظ  ي  لُهُ ٱأ مَوَٱتِ وَنَزَلَ"،  101وَقَو  ضًا "صَعِدَ عَلَى    30ٱ لسَّ ي  لُهُ ٱأ وَقَو 

كَارُوبِيمِ"، دِ"، 31ٱ ل  مَج  بُّ بِا ل  ضًا "صَعِدَ ٱ لرَّ ي  تَرَعُوٱ عَلَى   32وَٱأ تَسَمُوٱ ثِيَابِي وَٱ ق  لَيَّ وَٱ ق  ضًا: "نَظَرُوٱ إِلَيَّ وَشَتَمُونِي وَثَقَبُوٱ يَدَيَّ وَرِج  ي  لُهُ ٱأ   33لِبَاسِي". وَقَو 
لِي".   سَانٍّ مِث 

مِ إِن  تَجِبًا بِحِجَابِ لَح  نَ مُح  يَو  بُّ ظَهَرَ لِي فِي صِه  : "ٱ لرَّ ِ بِي  لنَّ
قِيَالُ ٱ  يُنِكُم    34وَقَالَ حِز  ع  نَ ٱأ ظُرُونَ حَيَاتَكُم  بَي  رَٱةُ فَقَالَ فِيهَا: "سَتَن  و  ا ٱ لتَّ مَّ فَاأ

مِنُونَ".   قًا عَلَى خَشَبَةٍّ وَلَ تُؤ  ٱتِهِم     35مُعَلَّ دِيقًا لِنُبُوَّ تَظِرِينَ لِخَلََّصِهِم  تَص  اسُ مُن  رِ ذ  وَكَانَ ٱ لنَّ قُوهُم  فِي غَي  مَنُوٱ بِهِ وَصَدَّ لِكَ  فَحِينَ تَمَّ ذ    36لِكَ.  كَمَا ٱ 
حِيحِ.   يمَانِ ٱ لصَّ ِ

نَّ ه    37وَجَبَ قُبُولُهُ بِا لْ  جِيلِ ٱأ ن  ِ
مِنَا بِا لْ  لِ، وَلِعِل  فِع  مِنَا  وَلَو  لَم  يَتِمَّ بِا ل  تَظِرِينَ وُقُوعَهُ إِلَى يَو  ا مُن  ن  يَكُونَ وَكُنَّ نَا لَ بُدَّ ٱأ رَ كَائِنٌ، لَقُل  م  أ ذَٱ ٱ ل 

 
89 A,V:  في كيفية ٱلتجسد ; S: ٱلباب ٱلرٱبع في ٱتحاد قنوم ٱلكلمة بالجسد; A: the title is given at the middle of the folio 4v. I chose to give this chapter the title “في ٱلتجسد”, that is, 
On Incarnation, being based on what the same author affirms in verse 52.   
90 S: ة   ٱلهيَّ
91 S: يميل  
92 S: cancelled and corrected by other hand on the margin. 
93 S:  يدٱخله 
94 S:  عصي 
95 S:  شيء 
96 S:  ٱباهم 
97 S:  مخدوعين 
98 S:  تجسد 
99 S: written in the margin by the same hand.  
100 S:  وهي 
101 S: طاطى.  
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يَا،ه   ن  ٱ لدُّ قِضَاءِ  ٱ ن  وَإِلَى  وَنُبُوَّ   38ذَٱ  جِيلُ  ن  ِ
وَٱ لْ  رَٱةُ  و  ٱ لتَّ وَهُمَا  خَرِ،  لِلَّ   شَاهِدٌ  حَدُهُمَا  ٱأ نِ  ي  قَوِيَّ نِ  لَي  ص  ٱأ عَلَى  نِيٌّ  مَب  هُوَ  وَلَ  إِذ   كَارٍّ 

إِن  رِ  غَي  مِن   بِيَاءِ  ن  أ ٱ ل  ٱتُ 
 . نَاعٍّ

تِش   ٱ س 

كَرًٱ)لِكَ إِذ  لَم  يُورِدُوٱ عَنِ ٱ لِله  لِذ    39 تَن  هُم  بِذ    102(لَ مُس  عَث  يِ وَلَ بَاطِلًَّ وَلَم  يَب  يَهُودِ عُم  سَ كَا ل  ؤُوٱ  103لِكَ عَبَثًا، لَي  بَاءُهُم  تَنَبَّ ذِينَ ٱ  قُلُوبِ ٱ لَّ ] Sلِكَ  بِذ    104ٱ ل 

]49r    رِفُونَ ذ لًَّ وَنَهَارًٱ، وَهُم  لِعِنَادِهِم  يَص  لُونَ نُبُوءَٱتِهِم  لَي  رِ  وَهُم  يَت  هَمُونَ ذ  وَل    40  جِهَتِهِ. لِكَ إِلَى غَي  فَ يَف  ظِ طِبَاعِهِم   كِن  كَي  لِكَ مَعَ قَسَاوَةِ قُلُوبِهِم  وَغِل 
، حَق ِ صَارِهِم  وَسَمَاعِهِم  عَن  سَبِيلِ ٱ ل  ب  رِ ٱأ هِم  بِجَمِيعِ ذ    41وَسِت  اأ عَلَي  ظُرُوٱ كَمَا تَنَبَّ بِيُّ إِذ  قَالَ: "طَمَسُوٱ عُيُونَهُم  وَقَسُوٱ قُلُوبَهُم  لِئَلََّّ يَن  يَاءُ ٱ لنَّ شِع   105لِكَ ٱأ

هَمُوٱ  جِعُوٱ  106بِعُيُونِهِم  وَيَف  "،  107بِقُلُوبِهِم  وَيَر  فِيهِم  ش  رَٱئِيلَ غُلُفُ  لِكَ شَهِدَ بِهِ بِذ  وَلِذ    42إِلَيَّ فَاأ مِ وَبَنِي إِس  لَح  مَمَ غُلُفُ ٱ ل  ُ سُولُ: "إِنَّ ٱ ل  هِم  بُولُسُ ٱ لرَّ لِكَ عَلَي 
قُلُوبِ".   مَسِيحِ مِن  عِظَمِ ٱ ل   وَدَلِيلُ ذ    43ٱ ل  دَ نَظَرِهِم  مَا نَظَرُوٱ مِنَ ٱ ل  نَّ بَع  ئً يَ لِكَ ٱأ هُم  لَم  يُعَايِنُوٱ قَطَّ شَي  نَّ يَةً"، كَاأ رِنَا ٱ  وَإِن     44  لِكَ.مِن  ذ    108اتِ قَالُوٱ: "ٱأ

لَ  هُم  بِرِضَى ٱ لِله بَل  تَفَضَّ لٍّ مِن  تَخِرِينَ بِفِع  رَ مُف  حَقَّ غَي  ذُ قَط ِ مُعَانِدِينَ ٱ ل  مَتِهِ جَاحِدُونَ عِبَادَتَهُ    كَانُوٱ لَم  يَزَٱلُوٱ مُن  بَائِهِم  وَهُم  كَافِرُونَ بِنِع    45ٱ لُله عَلَى ٱ 
بِ  ن  ٱأ حَدُونَ  وَيَج  صُونَ صَانِعَهَا  وَيَع  خَبَرًٱ  لَ  عِيَانًا  بَاهِرَةَ  ٱ ل  عَظِيمَةَ  ٱ ل  يَاتِ  ٱ ل   يُشَاهِدُونَ  كَانُوٱ  .  إِذ   وَٱحِدٍّ تٍّ  وَق  فِي  سَ  لَي  هِمِ  فَلِذ    46يَاءَهُ،  عَلَي  لِكَ وَجَبَت  

يَاتِ.   ثُ جَهِلُوٱ نِعَمَهُ وَعَظِيمَ ٱ ل   لَعَنَاتُ حَي  لِ ذ    47ٱ ل  ج  و  قَرِبُوٱ  وَلِأ حَلََّلَ ٱأ هِم  إِذَٱ جَامَعُوٱ نِسَاءَهُمُ ٱ ل  نَّ ٱ لَله حَكَمَ عَلَي  ى ٱأ جَاسًا حَتَّ ر  جَاسًا ٱأ ن  لِكَ كَانُوٱ ٱأ
امٍّ   يَّ

عَةَ ٱأ جَاسًا سَب  ن  ن  يَكُونُوٱ ٱأ تَةً ٱأ مَاءِ،  ]S 49v[مَي  تَسِلُوٱ بِا ل  تَسَلُ   48إِن  لَم  يَغ  مَهُم  ذ  وَإِنِ ٱ غ  جَاسًا يَو  ن  مَاءِ كَانُوٱ ٱأ بَانٌ وَلَ بَخُورٌ  وٱ بِا ل  لِكَ، وَلَ يَكُونُ لَهُم  قُر 
هِيرٌ وَلَ بِ وَلَ   سِ،ا  تَط  مُقَدَّ تِ ٱ ل  بَي  جَاسٌ   49ل  ن  هُ فَهُم  ٱأ ذُ نُفُوٱ مِن  فِرَةَ لَهُم     109فَمُن  غَمِسُونَ فِي خَطَايَاهُم  لَ مَغ  طَاُوٱ  50مُن  خ  تَكَبُوٱ    110وَقَد  ٱأ ثِيرَةً وَٱ ر  ٱتٍّ كـَ مَرَّ

، وَل    111مَعَاصٍّ  لَ ه  عَظِيمَةً وَكَانَ ٱ لُله يَوَدُّ بِهِم  دِسِ مِث  مَق  تِ ٱ ل  ةَ وَلَ نَفَاهُم  مِن  بَي  بُوَّ وِدَّ وَٱ لنُّ هُمُ ٱ ل  زَع  مِن  ةِ،كِن  لَم  يَن  مَرَّ مَسِيحَ لَمَا   51ذِهِ ٱ ل  كَارُهُمُ ٱ ل  لَ إِن  فَلَو 
لَةِ. حَلَّ بِهِم  ذ   جُم   لِكَ بِا ل 

جِع  إِلَى مَا    52 رَهُم  وَنَر  نَ ذِك  نَدَعِ ٱ ل   دِ فَل  جَسُّ كَلََّمِ فِي ٱ لتَّ نَاهُ مِنَ ٱ ل  رَٱدَ   53  [V 4v, A 4v].  (112قَصَد  ا ٱأ لِكَ، وَكَانَ ل يُم    113فلمَّ حَدٍّ ذ  ن    مِن    114كِنُ لِأ   خَلِيقَتِهِ ٱأ
تُبِ    54هُوتِهِ،هَرَ لَ يُشَاهِدَ جَو   و  ٱ  زَلَةِ في  لمُن  ٱ  لِله  ٱ  كَمَا وَرَدَ فِي كـُ لً لتَّ وَّ ، إِذ  ٱ  ى لِسَانِ مُوسَى  لَ عَ ،  رَٱةِ ٱأ ِ بِي  وَفِي    55،يَا"فَيَح    115سَ يَرَٱنِي بَشرٌ قَالَ: "لَي    لنَّ

ِ ٱ   سِ ثَانِيًا، فِي شَهَادَةِ يُوحَنَّ مُ ل  ٱ  جِيلِ  ن  لْ  حَدِ  قَدَّ حَدٌ قَطُّ   117يَرَهُ   لُله لَم  ٱ  قَالَ: "  ، إِذ  116ينَ حَوَٱرِي ِ ل  ٱ  ا ٱأ ي    56  ".ٱأ كَذٱ ٱأ ا  وَه  ن  ضًا لَمَّ رَٱدَ ٱأ هُ  ٱهِيمَ، فَ رَ ب  هَرَ لِِْ يَظ    ٱأ إِنَّ
ثَةِ جُم    سَانٍّ مِن  إِن    118ظَهَرَ لَهُ فِي صُورَةِ  ي  )يلًَّ  ، دَلِ 120رٍّ افَ نَ ٱأ   119لَةِ ثَل  دًٱ فِ   121(ى ظُهُورِهِ لَ ضًا عَ ٱأ هُ  لَ ولَو    57  دُ.ا بَع  يمَ مُتَجَس ِ نَّ ِ ٱ   ٱأ

هُ، لَم  لْ   إِبرَٱهِيمُ، مَعَ   يَكُن    ل 
لَ مَن   122هِ نِ نِ بَصِيرَتِهِ، وَكَو  حُس   وَّ ظ   ٱأ ِ ٱ   [V 5r]هَرَ  ٱأ انَ : "يَ 124يَقُولُ  123(رِهِ في عَص  ) لِله ا  ب  يمَانَ لْ  أ ٱ  ا دَيَّ ي  وَ  58ضِ"، ر  ل  مَامَكَ نِع   تُ وَجَد   ضًا: "إِن  ٱأ ] S مَةً فَلََّ ٱأ

]50r    ن  عَب    فِ عَن  تُخ مَّ   59تَ صَانِعُهُ".  دِكَ مَا ٱأ تَطِيعُوٱ سَمَاعَ يَس    لَم    [A 5r]  رَٱئِيلَ كَانَ بَنُو إِس    قَد  وَ   60،تَ فَقَط  و  لصَّ ٱ    125عُ مَ س  ا كَانَ يَ مَ ى، فَإِنَّ ا مُوسَ فَاأ
ةِ ل  ٱ   126دِهِ وعُ وقِهِ وَرُ  مُشَاهَدَةَ بُرُ لَ تِهِ، وَ صَو   لِكَ  دَ عِن   حَالَّ  . !(سُبحَانَهُ )عَظَمَةِ لَهُوتِهِ  127مُشَاهَدَةِ  لًَّ عَن  ، فَض  ذ 

 
102 S:  لمستنكرٱ 
103 S: ٱلعمي 
104 S:  تنبون 
105 S: ينظرون 
106 S:  ويفهمون 
107 S:  ويرجعون 
108 S:  شيء 
109 S: ٱنجاسا 
110 S:  ٱخطوٱ 
111 S:  معاصي 
112 V, A: -. It must be noted that the copyist of A was copying from V which already had the missing folio, therefore he starts from فلما, considering it the first word of 
the chapter and thus writing it with a bigger size.   
113 S: ي  رٱ 
114 V, A: ٱحد; S: ٱحدًٱ 
115 V, A, S:  بشرًٱ 
116 V: ٱلحوٱرين; S:  حوٱريه 
117 S: يرٱه 
118 S:  صورت 
119A:ثلث   
120V, A:نفر   
121 S:  على ظهوره ٱيضًا 
122 S: + من   
123 S: - 
124 S:  بقوله له 
125 V:  يسمعه 
126 V:  رعده 
127 S: +  ذٱته  
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ن  هُ، إِلَّ مُشَاهَدَتَ  هُم  كِن  يُم    ا لَم  مَّ فَلَ   61 نَّ    62،مُشَاهَدَتَهُ   بِهِ   نُهُم  كِ ، يُم  سِهِم  جِن    دَ بِجَسَدٍّ مِن  يَتَجَسَّ    ٱأ فِينَا، لَ  لِ  عَق  ل  ٱ  مِنَ    128دَ مُتَوَل ِ ل  ٱ  ٱتِيَّ  لذَّ ٱ  كَلََّمَ  ل  ٱ  كَمَا ٱأ
أ ا  لَّ بِ اهِرَةِ، إِ لظَّ ٱ  حَوَٱسِ  ظُهُورُهُ لِل    [V 5v]كِنُ  يُم   و  ا  سُوسَةِ كَ مَح  ل  ٱ  يَاءِ  ش  ل  لِكَ   قَد    129وَكَانَ   63  سِ. م  لَ ل  ٱ  ظَرِ وَ لنَّ طَاسِ لِ لقِر  ٱ  ٱدِ وَ مَدَّ ل  ٱ  مَعِ، وَ تِ لِلسَّ لصَّ مَ ذ  ي  فِ   تَقَدَّ

مِهِ، فَخَلَقَ سَابِقِ   ِ ٱ  سَ  نَف    عِل  رَٱةِ ٱ  ي  كَمَا وَرَدَ فِ   ،130الِهِ ى صُورَتِهِ ومِثَ لَ سَانِ عَ ن  لْ  و  بَ   131،64لتَّ ِ لِكَ، إِذ    لَهُ   مَعرِفَتَهُ   132لِتُقَر    فِي جَمِيعِ سُومَةً فِيهِ وَ مَر    صَارَت    بِذ 
نَّ لَ  عَ لَ  65سِهِ،جِن    تُومِ بِهِ. مَخ  ل  ٱ  مَلِكِ وَ ل  ٱ  خَاتِمِ  133مِ ك  كَحُ  ، بَل  ذَٱتَهُ صَارَ فِيهِم   و  هَرَهُ ٱأ جَو   ى ٱأ

ج  وَ   66 لِكَ وُصِ لِأ أ ا  ، بِ !(حَانَهُ سُب  )  بَارِي ل  ٱ  فَ  لِ ذ  ج  ع  ل  هِ، وَإِلَّ بَشَرِ  ل  ٱ  بَةِ  لِ نِس  ضَاءِ لِأ و    ،رِهَابِغَي    135صِرُ  يُب  لَ   ٱ بَطُلَت  بِهَا فَإِذَ   134صِرُ نٌ يُب  سَ لَهُ عَي  فَلَي    إِلَي   ٱأ
ةُ    و  ٱأ    6r][Vنٌ  ٱُذ   ِ ل  ٱ  بَقِيَّ لِكَ كَ   حَوَٱس  ع    هُوَ   بَل    67  .136ذ  لِكَ مِنَ نَح  ، وَ ذَٱنٌ ٱ  يُنٌ وجَمِيعُهُ ٱأ ِ ل  ٱ    وَ ذ  رُ   139( جِهَاتِهِ فَكُلُّ  )   68.  138سَامِعًا  137نَاظِرًٱ  [A 5v]،حَوٱس   غَي 
لِكَ   وَ نَح  وَ )  دَةِ وَ دُ ح  مَ ل  ٱ   ف    مِن    140(ذ  ،رُ مُد  غَي  ،  141طِيفِ لَ ل  ٱ  جَسَدِ  ل  ٱ  عَالِ  ٱأ ينَ  ٱ  افَةِ مِنَ  طَ لَ ل  ٱ  ي  فِ   142بَتُهُ وَنِس    رَكٍّ وحَانِي   143لبَشَرِ ٱ  مِنَ    ]S 50v[  ينَ وحَانِي ِ لرُّ ٱ  بَةِ  س  نِ كَ لرُّ
ي  وَ   69.  ينَ ٱنِي ِ دَ سَ جَ ل  ٱ   ثِ إِلَّ فِ   146وُجُودِ لَطِيفٌ ل  ٱ    145هَرَ فِي يَظ    144ن  كِنٍّ ٱأ رُ مُم  ضًا فَغَي  ٱأ ف  ا  كَ   70،  147يفٍّ ي كـَ ارِ ٱ  جَسَدِ، وَ ل  ٱ  وَ سِ  لنَّ أ ٱ  فِي    148لنَّ هَوَٱءِ  ل  ٱ  رَٱمِ، وَ ج  ل 
لِكَ.  نَح  مَاءِ وَ ل  ٱ  ي  فِ  ا نَر  لِأ   71وَ ذ  أ ٱ  ى  نَّ بَسِيطَةَ، لَهَاٱ  يَاءَ  ش  ل  تِهَا ٱأ   ل  ثِيفَةِ ل  ا  حِدَ بِ تَتَّ   ن  فِي قُوَّ لِكَ   [V 6v]وبِحَسَبِ    72تِحَالَةُ. س  لِ  ٱ  عِهَا  فِي طَب    150ت  سَ وَلَي    149كـَ ذ 
فسُ بَع  ٱ  انَتِ كَ  حَادِهَا بِ ٱ  دَ لنَّ رِ ل  ٱ  رَ غَي  )هَرِهَا يِيَةً لَهُ بِجَو  بَدَنِ مُح  ل  ا  ت ِ  .151( مُتَغَي ِ

ل  لُ مَخ  ل  ٱ  عِ  فِي جَمِي  يَكُن    152ولَم    73 ِ ٱ  رُوحِ    طَفُ مِن  وقَاتِ ٱأ مَ فِ ومِثَالِهِ، لِمَ ى صُورَتِهِ  لَ عَ   154لُله ٱ  خَلَقَهَا    153يتِ لَّ ٱ  انِ،  سَ ن  لْ  ،  حُلُولِه فِيهِ   مِهِ مِن  ي سَابِقِ عِل  ا تَقَدَّ
و   74 حَادِهِ بِهِ ا  بِ  155ى لَ فَكَانَ ٱأ رَٱدَ إِت   75وقَاتِ.  لُ مَخ  ل  ٱ  جَمِيعِ  مِن   ت ِ دًٱ،  [A 6r] بِظُهُورِهِ لِخَلِيقَتِهِ  157مَشِيئَتِهِ  156مَامَ فَحِينَ ٱأ طَفَىٱ ِ مُتَجَس ِ ةً عَذ  م  ٱ   ص  ةً  رَٱأ رَٱءَ ذَكِيَّ

ى مَر   ةً، تُسَمَّ ش    مِن    يَمَ زَكِيَّ ِ ٱ  ي  وِ ذَ   ن  مِ وَ   لبَشَرِ ٱ    158ي سٍّ فِ رَفِ جِن  ٱأ حَادُهُ، مِن  ٱ  كِنُ  ي يُم  ذِ لَّ ٱ  نُومِ كَلِمَتِهِ،  ا بِق  فَحَلَّ فِيهَ   76.  159  للهِ ا  بِ   انِ يمَ لْ    [V 7r]رِ  غَي    ت ِ
وحِ ٱ لوَ   160بِ ل   ٱ    نُومَيِ ق    فِصَالٍّ مِن  ن  ٱ   م  ٱ    161ءِ كَضَو    77،  رُّ أ ٱ  كِنُ ظُهُورُهُ في  مُم  ل  ٱ  سِ  لشَّ   تُحِيطَ   و  ٱأ   162يهِ وِ تَح    ن  رِ ٱأ غَي    مِن    78،سُخُونَتِهَانِهَا وَ رَٱمِ دُونَ عَي  ج  ل 

أ ٱ  ى  نَرَ   وَقَد    79  هُ مَكَانٌ.لُو مِن   يَخ  مَكَانٌ وَلَ  يَسَعُهُ  لَ   وُجُودِ، إِذ  ل  ٱ    163مُحِيطُ بِهِ وَبِجَمِيعِ ل  ٱ    هُوَ   بَل    ،جَسَدُ ل  ٱ  وِ  نُ ٱأ بَط  ل  ٱ    بِهِ  هِيَ  بَسِيطَةَ، وَ ل  ٱ  طِيفَةَ وَ لَ ل  ٱ  يَاءَ  ش  ل 

 
128 A: cancelled. 
129 S: فكان 
130 S: - 
131 S:  ٱلكـتب 
132 S:  ليقرب 
133 V, S:  لحكم 
134 S: ينظر 
135 S: ينظر 
136 V, S:  لذلك 
137 S: ناظر 
138 S:  سامع 
139 S:  بكل  حياته 
140 V: نحو ذلك, S: - 
141 V, A, S:  لطيف 
142 S:  نسبته 
143 S: - 
144 S: - 
145 A: cancelled 
146 S: لطيفًا 
147 V: In the margin of the folio it is written: وهذٱ هو معنى ٱلتحاد ٱن ٱلسى ٱللطيف يغوص فى ٱلشى ٱلكـثيف في جميع ٱقطاره; in A this sentence is incorporated in the body of the 
text, while S is silent on it. 
148 A:  وكالنار 
149 S:  بالكـثيف 
150 V, S:  وليس 
151 S: بعيده في جوهرها عن ٱلتغير 
152 S:  ٱذ لم 
153 V: ٱلدى 
154 S: - 
155 S:  ًٱول 
156 S: تمام 
157 V:  مشيته 
158 S: - 
159 S: +  جل ذكره 
160 S: ٱلذٱت 
161 S:  كضوٱ 
162 V:  يحويه  
163 S:  ولجميع 
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   ]S 51r[  اوِيهَ  تَح  لَ   ،لُوقَةٌ مَخ  
أ ٱ  ثِيفَةُ،ل  ٱ  يَاءُ  ش  ل  ف  ا  كَ   80كـَ ف  ٱ  ي  وِ  يَح  جَسَدَ لَ ل  ٱ    إِنَّ فَ   ،جَسَدِ ل  ٱ    164سِ مَعَ لن ِ  166ذِ ، إِ 165مُحِيطَةُ بِهِ ل  ٱ  هِيَ    ا بَل  يُحِيطُ بِهَ   لَ سَ وَ لنَّ

ف  ٱ  مَسُ، وَ ى وَيُل  يُرَ  167جَسَدُ ل  ٱ   ارِ  [A 6v] 168،81مَسُ  تُل  لَ ى وَ  تُرَ سُ لَ لنَّ ورِ وَ ٱ  فَتِيلَةِ وَ ل  ٱ  وَ  169وَكَا لنَّ ثِيرٌ  [V 7v]قَةِ حِد  ل  ٱ  لنُّ لِكَ. مِث   170وَكـَ  لَ ذ 

حَدَ بِجَسَدٍّ مِن  ا  فَ   82 ح    تَّ لِكَ    عَن  عَلََّ جَلَّ وَ ) رَجُلٍّ    عِ رِ زَر  غَي    سٍّ عَاقِلَةٍّ نَاطِقَةٍّ مِن  ي نَف  ا، ذِ شَائِهَ ٱأ  و  ، ٱأ 171(ظَةِ زَمَانٍّ لَح    ]و  ٱأ [تٍّ  وَق  )اوُتِ  رِ تَفَ غَي    ، مِن  !(ذ 
حَادِهِ بِ ٱ  نِ وَ بَط  ل  ٱ  فِي    172نَ حُلُولِهِ نٍّ بَي  فَةِ عَي  طَر   لِكَ   يُدرَك    ا لَم  كَمَ   173،83جَسَدِ ل  ا  ت ِ ف  ٱ  ولِ  حُلُ   174نَ بَي    ذ  ط  ٱ  سِ في  لنَّ حَادًٱ لَ ٱ  فَةِ،  لنَّ ث  ت ِ نَّ لِأ   84  دَهُ.رَةَ بَع   كـَ
حَادِ مَ ل ِ ٱ  حَدَّ   ثِيرًٱ يَصِيرُ وَٱحِدًٱ فِي    انَ ا كَ ت ِ فَاتِ، مَوجُودٌ مَ ٱ   فِي  ، لَ ضُوعِ مَو  ل  ٱ  عَدَدِ وَ ل  ٱ  كـَ ةٌ، يَجُوزُ وَص   تُوجَدُ فِيهِ غَي  ا لَ لص ِ هِ فُ جُز  رِيَّ تَرِكُ ، يَش  175ءِه بِكُل ِ

ى،كَ  176مُهُ في مَعَانٍّ س  ٱ   لِكَ نَح  وَ  يَنبُوعِ ل  ٱ  قَةِ وَ حِد  ل  ٱ   [V 8r]ى عَلَ  177يَدُلُّ  نِ إذ  عَي  ل  ٱ  مِ س  ا  شَتَّ حَادِ ا  كَ   85،وَ ذ  ف  ٱ  ت ِ  . 178جَسَدِ ل  ٱ  سِ وَ لنَّ

ف  ٱ  إِنَّ    179فَقَالَ تَرِضٌ،  تَرَضَ مُع  ع  ٱ    إِنِ فَ   86 صِلَةٌ بِهِ   جَسَدَ ل  ٱ  مِسَةٌ  مَا هِيَ مُلََّ سَ إِنَّ لنَّ صَالَ ٱ    180وَمُتَّ ، 447)  181ت ِ لِكَ لَم    يُقَالُ لَهُ، لَو    87مُجَاوَرَةٍّ ي   كَانَ كَذ   182تُحيــِ
إِلَّ ل  ٱ  مِنَ   لَهَا مُلََّ ل  ٱ  ءَ  جُز  ل  ٱ    جَسَدِ  هَ   ، بَل  183مِسَ  بِهِ  إِنَّ حِدَةٌ  مُتَّ ،تِلََّ خ  ٱ  رِ  بِغَي  ا  فِع  وَ   88طٍّ لِكَ  بِ لُهَ دَلِيلُ ذ  تَف  ا  ا  هَا  فَإِنَّ ائِمِ،  ف  لنَّ ٱأ لَهُ، عَلُ  مُفَارِقَةٌ  هَا  نَّ وَكَاأ عَالَهَا 

لِكَ عِن   ف  ٱ  دَ  وَكَذ  حَادِ  ٱ  ي  ى فِ رَ دَلَئِلُ ٱُخ    ]S 51v[وَلَنَا    89  .184يرِ كِ لتَّ ِ ٱ  ت ِ نَّ  ن  لْ  حَدُهَا ٱأ ف  ٱ    نُومٌ، وَلَ ق    185 يُقَالُ لَهُ رَدِهِ لَ جَسَدَ بِمُف  ل  ٱ  سَانِ، ٱأ ي  رَ ف  سُ بِمُ لنَّ ضًا، دِهَا ٱأ
ي   90 ومٌ وَٱحِدٌ.نُ ق   186ا مُوعُهُمَ مَج   بَل   ثِيرِ  [V 8v] 187ٱُنَاسًا ضًا فَإِنَّ وَٱأ ِ ٱ  ، فَيَكُونُ 188ينَ كـَ  .  189سَانُ ضَرُورَةً وَٱحِدًٱ ن  لْ 

بَي  مَو  ل  ٱ    نَّ إِ   190قَالَ قَائِلٌ   فَإِن    91 قُ  ِ يُفَر  ذَ تَ  حَ ل  ِ ٱ  ٱ  نَ ه  حَادَ  ٱ  نَا إِنَّ  قُل    92ادِ،ت ِ مَا يُش    مَسِيحِ ل  ٱ  ت ِ حَادَ  ٱ  بِهُ  إِنَّ ف  ٱ  ت ِ فِصَالَ  ن  ٱ    لَ   ذ  ثِ، إِ بَع  ل  ٱ  دَ  جَسَدِ بَع  ل  ا  سِ بِ لنَّ
مِن    93  دَهُ.بَع   لِكَ  ذ  وَلَ ن  ٱ  رِ  غَي    فَكَانَ  مِن  ف  ٱ    فِصَالٍّ  وَلَ  ل  ٱ    191رُوحِ وَ   بِ ل   ٱ    نُومَيِ ق    تِرَٱقٍّ  وَ ل  ا  بِ   تِزَٱجٍّ م  ٱ  قُدُسِ،  لِأ تِلََّ خ  ٱ    لَ جَسَدِ  فِيهِ،  فَسَادٌ طٍّ  لِكَ  ذ  نَّ 

حَّ ل  ِ ٱ  طَبِيعَةٌ وَٱحِدَةٌ جَمَعَهَا   بَل   192،94هِمَا لِكِلَي   اسُ ٱ  هُوتِ وَ لََّ ل  ٱ   طَبِيعَتَيِ  ادُ مِن  ت ِ لِكَ بِمُس  ولَي   95 وتِ.لنَّ ةُ ل  ٱ  انَتِ ٱ كَ هُ إِذَ نَّ ، لِأ رَبٍّ تَغ  سَ ذ  ِ ٱ   193قُوَّ
ةُ إِذَٱ لْ  هِيَّ ل 

ت   ن  فِ   حَلَّ أ ٱ    194فُسِ ي ٱأ يسِينَ ل  ٱ  برَٱرِ وَ ل  ةِ، وَجَعَلَت  ل  ٱ  فِ  ع  حَد ِ ضَ   ا عَن  هَ رَفَعَت    [V 9r]،  قِد ِ ح    فَكَم    96  يَاتِ.ل   ٱ  جِزَٱتِ وَ مُع  ل  ٱ  عَلُ  هَا تَف  بَشَرِيَّ ِ ٱ    ٱتِ لذَّ ا  ]بِـ[ـرَى  ٱأ
ةِ  لْ  هِيَّ ل 

 
164 S: و 
165 S: - 
166 S: ٱذن 
167 S:  بجسد 
168   V: In the margin of the folio is written:  وكما ٱن ٱلهوٱ وهو متحد بالسمش ليس محيطا بها ٱد منتها ٱلهوٱ كره ٱلنار وٱلسمس بعدها بتلَّت كرٱت  ك دلك ٱلناسوت لم يحط ٱللَّهوت ول بطن مريم

ٱلمك ٱحاطه  فليس  عرض  ٱو  نفس  من  ٱلجسم  قارب  ما  فاما  ٱلمجرده  كالعقول  ل  بمادهٍّ  متعلقاً  كا  ما  ٱو  ٱلجسام  تحيط  ٱنما  ٱلماكن  ٱد  بل  ٱيضا  بدٱته  به  مان  هو  قارنهبما  ; in A this addition is 
incorporated in the body of the text, while S is silent on it. 
169 V, A:  ولذلك كالنار 
170 S: +  من 
171 S:  لحظه وزمان 
172  V: +  في حلوله 
173 A:  في ٱلجسد 
174 S:  من 
175 S:  بكلمته 
176 S:  معاني 
177 S:  تدل 
178 S:  بالجسد 
179 S: وقال 
180 S: - 
181 At this point the rest of the work is missing from A.  
182 S:  يحيــى 
183 S: - 
184 V, S:  ٱلفكره 
185 S: هذٱ  
186 S:  مجموعها 
187 S:  ٱناس 
188 V: كـثيرون 
189 S: - 
190 S: - 
191 S:  ٱلروح 
192 S:  لكلهما 
193 S:  ٱلقوى 
194 S: نفس 
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حَدَت  ٱ  ٱ  إِذَ  بِيعَةِ  ا  بِ   تَّ ةِ ل  ٱ  لطَّ حَادًٱ لَ ٱ  لَةِ  جُم  ل  ا  بِ وَ   97  مَعَهَا طَبِيعَةً وَٱحِدَةً؟  196هَا فَجَعَلَت    195بَشَرِيَّ ينَ ل  ٱ  لِ  عَق    عَن    198لُو، يَع  197ئً بِهُ شَي   يُش  ت ِ ُ ٱ  نَّ  لِأ   ،بَشَرِي ِ مُورَ ل 
ةَ لَ ٱ   وحَانِيَّ ٍّ بِكَلَّمٍّ جِس   199 تُفهَمُ لرُّ ةٌ كَ نَهُمَا نِس  بَي    يَكُن   ا لَم  دِ مَ اهَ شَ مُ ل  ا  غَائِبُ بِ ل  ٱ   يُقَاسُ وَلَ  98،مَانِي  و  ٱ  سِ وَ جِن  ل  ا  بَةٌ عَامَّ  عِ. لنَّ

مَّ   99 ذِهِ    200هُ ؤُ طِفَاص  ٱ  ا  فَاأ مَر  عَذ  ل  ٱ  ه  خ  وَ   ]S 52r[يَمَ،ر  تَمَ رَٱءَ  مِن  ٱأ لَهُ  لِكَ ٱ  هَا جَسَدًٱ  ذُهُ  حَدَ بِهِ، فَذ  لَم    201تَّ هُ  نَّ إِن  ل  ٱ  )ي  فِ   يَكُن    لِ  فِيهِ بَشَرِ  فَاءِ  ٱ    مِنَ   202(سَانٌ  لصَّ
حَادِهِ بِه سِوَٱهُ،لُحُ لِ  يَص    [V 9v]  كَمَالِ، مَن  ل  ٱ  وَ  ي  لَي    إِذ  وَ   100ت ِ لِكَ   ى عَن  تَعَالَ )  جِمَاعٍّ    مِن  عِ رَجُلٍّ وَلَ زَر    ضًا مِن  سَ هُوَ ٱأ رِ  بِغي    203(حُبِلَ بِهِ )نُهُ  ، وَكَو  !( ذ 

 . رَٱءَ لَبَنَ عَذ   205ضِعَ دَهَا، وَٱُر  لَ وِلَدَتِهِ وَبَع  بَتُولٌ، قَب   204( وَوُلِدَ وَوَٱلِدَتُهُ )وَةٍّ شَه  

ارَ لَ ٱ  نَّ  ا ٱأ مَ كَ   101 أ ٱ  ي   فِ ظُهُورُهَا إِلَّ كِنُ وُقُوعُهَا وَ  يُم  لنَّ لِقُبُولِهَا،ل  ٱ  رَٱمِ  ج  ل  ةِ  جَرَةُ نَارَ  ٱ  كَمَا حَمَلَتِ  وَ   102مُعَدَّ ، 206( ىمُخَاطَبَتِهِ لِمُوسَ )دَ  وتِ عِن  هُ لََّ ل  ٱ  لشَّ
لِكَ   103 حَابُ وَ ٱ    وَكَذ  ةُ وَ ٱ  لسَّ وَنَح  عَر  ل  ٱ  لقُبَّ لِكَ،شُ  بِ   إِذ  —  104وَ ذ  مُحِيطٌ  مَو  لَي  وُجُودِ وَ ل  ا  هُوَ  وَلَ سَ  مِن  خَ ء   شَي  ضِعٌ  فَهُوَ   207(اثُمَ حَي    بَل  )هُ،  الِيًا    ظَهَرَ 
لِكَ   105 —208(رِهِ فِي غَي  وَ )فِيهِ   دَ مِن    [V 10r]  ، إِذ  لِله ٱ  رَٱءُ كَلِمَةَ  عَذ  ل  ٱ  يَمُ  مَر    210حَمَلَت    209فَكَذ  لِكَ ل  ٱ  هَا فَصَارَ  تَجَسَّ خَذُ مِن  ل  ٱ  جَسَدُ  ل  ٱ    211كَلِمَةُ وَذ  يَمَ مَر    مُتَّ

حَادِ وَٱحِ ل  ِ ا  بِ  سٌ ذُو طَبِيعَةٍّ وَٱحِدَةٍّ وفِع  ل  ٱ  يَسُوعُ  دًٱ، هُوَ ت ِ ن ِ هٌ مُتَاأ   خَارجِِ.ل  ٱ  ي فِ  212ٱتِهِ ى ذَ لَ رِ زِيَادَةٍّ عَ غَي   ٱحِدٍّ مِن  لٍّ وَ مَسِيحُ، إِل 

أ ٱ  فَإِنَّ    106 أ ا  رُ شَبِيهَةٍّ بِ بَسِيطَةَ غَي  ل  ٱ  يَاءَ  ش  ل  ثِيفَةِ، كَمَ ل  ٱ  يَاءِ  ش  ل  نَّ  كـَ ف  ٱ  ا ٱأ صِلَةً  لنَّ صِلَةٌ عَق  ل  ا  بِ )سَ تَكُونُ مُتَّ دَةٌ عَن  جِس  ل  ا  بِ   213  (لِ، وَهِيَ تَارَةً مُتَّ هُ مِ وَتَارَةً مُجَرَّ
تَكـ  غَي    مِن   فِ يُل    ثِيرٍّ رِ  و  زَمُ  ٱأ ذَٱتِها  .  ي  مٍّ لِكَ    107  تَقَسُّ ق  ٱ  كَذ  حَدَ  بِ ل  ٱ  ومُ  نُ تَّ ةً  خَاصَّ شَرَح  جَسَدِ،  ل  ا  كَلِمَةِ  مِن  كَمَا  تَكـ  غَي    نَا،  فِ يُل    ثِيرٍّ رِ  وِ   [V 10v]ٱتِ  لذَّ ٱ  ي  زَمُ    ٱأ
مِ ٱ   قَسٌّ نَّ ضَو    108  .214لتَّ م  ٱ  ءَ  وَكَمَا ٱأ أ ٱ  ى  لَ سِ يَقَعُ عَ لشَّ م  ٱ  ٱتِ  ي ذَ زَمُ فِ يُل    215ثِيرٍّ رِ تَكـ  غَي    رَٱمِ، مِن  ج  ل  ي  ٱتِهَا فِ ى ذَ لَ عَ   217ٱ ا زَٱئِدً لَهَ   216 وُجُودَ وَلَ   [S 52v]سِ،لشَّ
تَيِ  218سَاسًاإِح   ، بَل  خَارجِِ ل  ٱ   ظَرِ وَ ٱ   219بِحَاسَّ لِك  109سِ، م  لَ ل  ٱ  لنَّ حَادُ ٱ  كَذ  ٱتِ. ٱ  زَمُ فِي يُل   ثِيرٍّ رِ تَكـ  غَي   جَسَدِ مِن  ل  ا  كَلِمَةِ بِ ل  ٱ  نُومِ ق   220ت ِ  لذَّ

هُ لَ إِ تَرِضٌ وَقَالَ  تَرَضَ مُع  ع  ٱ    221فَإِنِ   110 حَادُ ق  ٱ    نُ كِ  يُم  نَّ أ ٱ  نُومٍّ مِنَ  ت ِ ٱتِ،ٱ  مُوعِ  ءٍّ دُونَ مَج  بِشَي    انِيمِ قَ ل  نَّ حَرَٱرَةَ  يُقَالُ لَهُ كَمَ   111لذَّ م  ٱ  ا ٱأ ارِ  ٱ  سِ وَ لشَّ لنَّ
حِدُ بِ  أ ا  تَتَّ لِكَ رَٱئِحَةُ    223،112ا مَ ئِهِ وَضَو    222امَ رَٱمِ دُونَ ذَٱتِهِ ج  ل  يبِ وَسَائِرُ  ٱ  وَكَذ  أ ٱ  لط ِ ةِ وَبَع  ٱ  يَاءِ  ش  ل  بَاتِيَّ حِدُ بِمَا تَمُرُّ بِهِ مِنَ  مَع  ل  ٱ  ضُ  لنَّ ةِ تَتَّ أ ٱ    [V 11r]دَنِيَّ سَادِ  ج  ل 
ع  ٱ  نِ وَ و  لَ ل  ٱ  دُونَ   لِكَ    إِن  مِ، وَ لطَّ .ٱ  كَانَ ذ  حَادَ مُجَاوَرَةٍّ لِكَ   113  ت ِ حَدَ ٱ  كَلِمَةِ  ل  ٱ  نُومُ  ق    224كَذ  ٱتِ وَ ٱ  جَسَدِ دُونَ  ل  ا  بِ   225تَّ كِن  ٱ  لذَّ وحِ، ل  لِكَ سَ مِث  لَي    لرُّ حَادِ، ل  ِ ٱ    لَ ذ  ت ِ

حَادَ ٱ    بَلِ ) ةَ لَ مَث  اكَ لَهُ وَ فِكَ ن  ٱ    تَلََّزُمٍّ لَ   ت ِ حَدَ بِصِفَةٍّ تَع  ٱ  لَةِ  جُم  ل  ا  بِ وَ   114  .226(نَوِيَّ و  ل  ٱ    228لِ عَق    عَن    227لُو تَّ مَا ٱأ ينَ، وَإِنَّ م  مَخ  ل  ٱ  لِعُقُولِنَا    229نَا رَد  بَشَرِي ِ ثَالً  لُوقَةِ ٱأ
 

195 S:  ٱلناسوتية 
196 S:  تجعلها 
197 V, S: شى 
198 V, S:  يعلوٱ 
199 S:  يفهم 
200 S: ٱصطفاه 
201 S:  فلذلك  
202 S: ٱلبشرية  
203 S:  حل فيه 
204 S:  وولدته 
205 S:  ورضع من 
206 S:  مخاطبة موسى 
207 S:  فحيثما 
208 S: - 
209 S:  وكذلك 
210 S:  حملة 
211 S:  وكذلك 
212 S: +  ٱو جود زٱيد على ذٱته 
213 S: - 
214 S:  ينقسم 
215 S: +  يقع و 
216 S:  ًوجودٱ 
217 V:  زٱئد 
218 S:  ٱحتساس 
219 S:  بحساسيتى 
220 S:  ٱتحد 
221 S: فلهذٱ 
222 V:  دٱتها 
223 V:  ضوها 
224 S: ولذلك 
225 S:  ٱتحاد 
226 S: ل ٱنفكاك له بل ٱتحاد ملَّزم ل ٱنفصالً له ول ميتوته 
227 V, S:  تعلوٱ 
228 S: عقول 
229 S: + ٱلمخلوقه 

ِ

َ
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لِكَ بِقَ لَ ا عَ بِهَ   230تَدَلُّ لُوقَةً يُس  مَخ   و    وَقَد    115  تِطَاعَةِ.س  لِ  ٱ    231رِ د  ى ذ  الِفُونَ ٱ  بَاءُ  ل   ٱ  رَدَ  ٱأ لِكَ فِ   232لسَّ م    ي ذ  ثِيرَةً وَمَقَايِيسَ تَدُلُّ عَ ٱأ  233نَا تَصَر  ق  ٱ  ى حَقِيقَتِهِ  لَ ثَالً كـَ
ق  ٱ  وَ  234 (تِصَارِ خ  لَِّ  دًٱ لِ قَص  )هَا مِن   يَسِيرِ ل  ٱ  ى لَ عَ   .235رِيبِ لتَّ

 [V 11v]  116    تِهَامِ عُذ  اتَ رَٱءُ وَهِيَ بِخَ عَذ  ل  ٱ    236هُ ثُمَّ وَلَدَت ر    لَم  )  237رِيَّ اأ  238  (تَتَغَيَّ ، لنَّ ٱ    239(الَ قِيَ انِ حِز  ى لِسَ لَ لُ عَ قَب    هَا مِن  عَلَي  )، كَمَا تُنُب ِ ِ ذَ   117بِي    ٱ مَا لَم  وَه 
ن   ٱهُ سِوَ  حَدٍّ لِأ  يَكُن   تَى مِنَ  مِمَّ لِكَ مِن  وَكَ  118 .لِله ٱ   ٱأ ي  كَمَالِ تَد   انَ ذ  ي  ٱ   تَتِرَ عَنِ ليَس   [S 53r]ضًا،بِيرِهِ ٱأ حَدَ بِهِ مِن  ٱ  ي ذِ لَّ ٱ   240جَسَدِ ل  ا  طَانِ بِ لشَّ دَمَ، جِن   تَّ سِ ٱ 

خَلََّ  فِي  فًا  وَ تَلَطُّ وَحَمَلَ  خَلََّ صِهِ  تِهِ،  يَّ ِ ذُر  عَن  وِز  ل  ٱ  صِ  يَل  غَي    مِن    هُم  رَ  ذًى  ٱأ جَو  رِ  عَدُوُّ  س  ٱ  كَمَا    119  ،!(حَانَهُ سُب  )هَرَهُ  حَقُ  بِجَسَدِ  ل  ٱ  تَتَرَ  ةِ ل  ٱ  بَشَرِ  حَيَّ
ذَ وَ   120  .كِهِم  وَهَلََّ   241لِخَدِيعَتِهِم   قَالُوٱ فِ لِه  عَقِيدَتِهِم  ٱ  هُ مِن  "إِ   ي  ج    نَّ ج    وَمِن    بَشَرِ ل  ٱ  نُ  لِنَا نَح  ٱأ مَاءِ  ٱ  صِنَا، نَزَلَ مِنَ  لِ خَلََّ ٱأ دَ مِن    [V 12r]لسَّ رُوحِ    وَتَجَسَّ

ي    121رَٱءِ"،عَذ  ل  ٱ  يَمَ  مَر    وَمِن    242قُدُسِ ل  ٱ   هُ    ٱأ نَّ ضَعَ وَحَلَّ فِ ٱ  ٱأ ج    جَسَدِ مِن  ل  ٱ  ي  تَّ مَ ٱ  لََُّ  يَم     فَهُوَ لِنَا وَإِلَّ ٱأ أ ٱ  ٱتِ وَ وَ لسَّ سَ  هُ، وَلَي  ضِعٌ خَالِيًا مِن  سَ مَو  ضَ، وَلَي  ر  ل 
زًٱ  هُوَ  و    243مُتَحَي ِ تَ مُ   ٱأ ذِهِ   جَمِيعِ  ن  تَعَالَى عَ انَهُ وَ حَ سُب  ) هُ مَكَانٌ لُو مِن  يَخ  ي مَكَانٍّ وَ لًَّ، فَيَحِلُّ فِ قِ ن  أ ٱ    244ه  ت    122  !(،هَامِ و  ل   ، 246جَمِيعُ خَلِيقَتِهِ   245هُ حِينَئِذٍّ رَٱأ

وَ عُل  ل  ٱ  ) ونَ  ونَ ٱ  وِيُّ فلِيُّ كُلٌّ   123.  247(لسُّ وَ   مِنهُم    248وكَانَ  لِكَ  ذ  اهُ،يَوَدُّ  ونَ ٱ    هُ ٱ  فَرَ   124يَتَمَنَّ وِيُّ عُل  وَ ٱ    250بِصُورَةِ   249ل  سِ  ف  جَسَدِ،ٱ  لنَّ ونَ ٱ  هُ  ٱ  رَ و   125ل  فلِيُّ لسُّ
ةً جَسَدِ ل  ٱ   251بِصُورَةِ  تِ  خَاصَّ م   يٱ لَّ لِكَ ا، وَ مُشَاهَدَتَهُ بِهَ   كَنَهُم  ٱأ ي   252كَذ  س   [V 12v]ضًا ٱأ  . 255تَطِيعُوٱ سَمَاعَهُ لِيَس   254( تِهِم  تًا كَصَو  صَو  ) 253مَعَهُم  ٱأ

ذَ )تَرِضٌ وَقَالَ إِنَّ  تَرَضَ مُع  ع  ٱ  فَإِنِ    126 ،حَالٍّ إِلَ   يِيرٌ مِن  ٱ تَغ  ه  ا  فَكَمَ   128  ،257(قِلُ ى مَا نَع  لَ رِي عَ تَج  )  !(حَانَهُ سُب  )بَارِي  ل  ٱ    256(ورُ سَ ٱُمُ نَا لَي  قُل    127ى حَالٍّ
هُ يَكُونُ رَٱضِيًا فِ  نَّ لِكَ تَغ  )  لَ ، وَ 258(تٍّ ي وَق  سَاخِطًا فِ وَ )تٍّ  ي وَق  ٱأ نَّ ذ  لِكَ  كَ   129  ،259(يِيرٌ نَقُولُ ٱأ حَ ٱ  ذ  يِيرٍّ وَلَ    جَسَدِ ل  ا  بِ   [S 53v]  ادُهُ ت ِ

رِ تَغ  تِحَالَةٍّ  ٱ  مِن  غَي  س 
هَرِهِ   م  قَدِيمَ لَ ل  ٱ  يقَتِهِ فَإِنَّ  ظُهُورِهِ لِخَلِ    بُدَّ مِن  كَانَ لَ   260نَا إِذ  قُل    131  دَثِ؟مُح  ل  ٱ  ي  قَدِيمُ فِ ل  ٱ    فَ يَحِلُّ قَالَ كَي  ٱضًا وَ تِرَ ع  ٱ  زَٱدَ    فَإِن    130  .!(انَهُ حَ سُب  )  لِجَو 

م  مُح  ل  ا  دَثِينَ إِلَّ بِ مُح  لِل    قَطُّ   رَك  يُد   ا لقَو  ٱ  نَا  دَثِ، كَمَا قَدَّ ن  ِ ٱ  رِكِ  نُد    [V 13r]  لَم    261لَ، ٱأ
هَ إِلَّ بِمَخ  لْ  مَ ٱ  ي  وَكَمَا حَلَّ فِ   132.  لُوقَاتِهِ ل  أ ٱ  وَ   اءِ لسَّ دَثَةِ، مُح  ل  ٱ  ضِ  ر  ل 

ثِيرٍّ 
أ ٱ  مِنَ    وَكـَ أ ٱ  يَاءِ وَ ش  ل  مِن  تِ لَّ ٱ  نوَٱعِ  ل  مَ  كَلَّ ٱأ هَ ي  غَي  262بِيِائَهُ ن  ا  وَهُو  مَح  ،  كَذَ   133،هَامِن  )صُورٍّ  رُ  بِ ٱ    ٱه  حَدَ  مَح  غَي    وَ هُ جَسَدِ وَ ل  ا  تَّ مِن  رُ  لَهُوتُهُ    ، بَل  263(هُ صُورٍّ 

 
230 S:  لنستدل 
231 S: قدر 
232 S: ٱلسالفين 
233 V, S:  ٱختصرنا 
234 S:  قصد ٱلختصار 
235 S: - 
236 S:  ولد من 
237 V, S:  عدرتها 
238 S:  ولم يتغير 
239 S: - 
240 S:  بذلك ٱلجسد 
241 S:  بحال تعذيبهم 
242 S: ٱلحق 
243 V:  متحييزًٱ 
244 S: - 
245 V: ه وه :S ; رٱ   رٱ 
246 S:  خلَّيقه 
247 S:  ٱلعلويين وٱلسفليين 
248 S:  ًَّكل 
249 S:  ٱلعلويين 
250 S:  بصورت 
251 S:  بصورت 
252 S:  وذلك 
253 S:  ليسمعهم 
254 S:  صوته 
255 S: + وٱما صوته ٱلذٱتي ليس يستطيع مخلوق سماعه 
256 S: - 
257 S:  يجري على ما ل يعقل 
258 S:  ًووقت ساخطا 
259 S:  ول يكون ذلك تغييرًٱ 
260 S:  ٱذٱ 
261 S:  ٱننا 
262 V: ٱنبياه; S:  لسانه 
263 S: - 
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كَمَ ل  ٱ  وَبِجَمِيعِ    265بِهِ   264مُحِيطٌ  نَا، ا  وُجُودِ  عَن    وَلَ )  267وتِ هُ لََّ ل  ٱ  هَرُ  جَو    266تَحِل  يَس    وَلَم    134قُل  رَ  وَلَم  268  (هِ هِ ن  كُ   تَغَيَّ جَلََّ   قِص  يُن    ،  شَرَفَ  لِكَ  لَتِهِ  ذ 
 . !( حَانَهُ سُب  )

هَا تَم  نَى فِ مَع  ل  ٱ  نَّ  إِ قَالَ    فَإِن    135 نَّ ٱأ لِعَظَمَتِهِ  لِكَ  مَوَٱتِ وَ ٱ  لََُّ  ي ذ  أ ٱ  لسَّ مَ    نَا قَد  قُل    136،ضَ ر  ل  ن  قَو  ل  ٱ  تَقَدَّ قَادِرٌ ٱأ هُ  نَّ ٱأ يَف  ل  ٱ  قَ  رِ يَخ    لُ  فَهُوَ  مَا   269عَلُ عَادَٱتِ 
لِكَ  يُن  وَلَ   [V 13v]هَرُهُ  تَحِيلُ جَو  يَشَاءُ، وَلَ يَس   ذَ   كَانَ   إِن  وَ   137  .!(حَانَهُ ب  سُ )  لَتِهِ شَرَفَ جَلََّ   270قِصُ ذ  ٍّ مٍّ جِس  نَا بَكَلََّ ٱ جَمَيعُهُ يَرِدُ عَلَي  ه  سِنَا جِن    مِن    مَانِي 

ع  هُ،   بُدَّ مِن  لَ  لِكَ ومَع    ى مِن  لَ وَإِل  فَهُوَ ٱأ دَقُّ تُ رِفَ جَمِيعِ ذ  ن    مَن    271هُ ٱأ ِ ٱ  فَإِنَّ    138.  بَشَرُ ل  ٱ  يُدرِكَهَا    272ٱأ لِكَ    عَجِزَ عَن  سِهِ لَ مِ نَف  عِل    عَن    273سُئِلَ   سَانَ لَو  ن  لْ  ذ 
هُ لَو    139،زِ عَج  ل  ٱ  غَايَةَ   ف  ٱ    صَارَتِ   قِيلَ لِمَ   فَإِنَّ ةٌ بَسِيطَةٌ غَي  سُ،  لنَّ ، تَكُونُ فِ رُ مَح  وَهِيَ رُوحَانِيَّ و    ؟بِهِ   ةٍّ دُودٍّ مُحَاطَ ي بَدَنٍّ مَح  دُودَةٍّ ي    ٱأ هَ ونُ مُس  نَ يَكُ ٱأ ا  تَقَرُّ
هَا؟مَ وَ   [S 54r]  بَدَنِ ل  ٱ  مِنَ   هُ، دَٱخِلَهُ وَخَارِجَهُ،ل  ٱ  لََُّ  تَم    قَالَ هِيَ   فَإِن    140  ا حَدُّ و    274طَعُ تُق    يُقَالُ لَهُ فَمَن    141بَدَنَ كُلَّ مَعَهَا   [V 14r]طَعُ  يُق    هَل    لُهُ رِج    يَدُهُ ٱأ
و  275(سِ ف  نَّ لٱ  مِنَ  )دَٱرُهَا  مِق   وِ  ل  ٱ  كَ  سُ تِل  تَفِعُ نَف  تَر   ، ٱأ ِج  ٱ  يَدِ ٱأ و  تَقِرُّ فِ لِ وَتَس  لر  خَرَ ٱأ صُ إِلَ   276ي مَكَانٍّ ٱ  ح  فَلََّ   142  قِ؟ى فَو  تَتَقَلَّ لِكَ   سَبُهُ يَرُدُّ عَن   ٱأ  ٱبًا.جَوَ   277ذ 

مَا    143 ف  ٱ  وَإِنَّ غ  فِ   278مَاءِ ل  ا  بَدَنِ كَ ل  ٱ  ي  رِي فِ سُ تَج  لنَّ أ ٱ  مَاءُ، فَتَرَى  ل  ٱ  فِيهِ    280رِ يَج    ا لِعَارِضٍّ مَا، لَم  هَ مِن    279نٌ جَفَّ غُص    جَرِ، فَإِن  لشَّ ٱ  صَانِ  ي ٱأ ا  صَانَ جَمِيعَهَ غ  ل 
لِكَ يَ   281نَاضِرَةً  ف  ا  فَ   144،ابِسٌ وَذ  لِكَ عَ كَ بَدَنِ  ل  ٱ  ي  سُ فِ لنَّ ضًا  ي  وَٱأ   145تَقِصُ.   تَن  لَ ٱيَدُ وَ  تَتَزَ لَ وَ   283ٱُ ل تَتَجَزَّ   282دِمَائِهمِهِ وَ صِهِ وتَمَامِهِ وعَظ  ى حَسَبِ نَق  لَ ذ 
ف  ٱ  كَانَتِ    فَإِن   مَا بِهَ لنَّ نَّ حَيَاةَ  جَسَدِ وَ ل  ٱ  ا قِوَٱمُ  سُ إِنَّ ِ ٱ  ٱأ ف  ٱ   بِبَدَنِهِ، فَمَا بَالُ  لَ   [V 14v]سِهِ  سَانِ بِنَف  ن  لْ    146  بَدَنِ؟ل  ٱ  غِذٱءُ عَنِ  ل  ٱ  ٱ قُطِعَ  بَدَنَ إِذَ ل  ٱ  سِ تُفَارِقُ  لنَّ
ي   ِ ٱ  يَ  غُذ ِ   ضًا فَلَو  وَٱأ غ  ٱ  انُ غَايَةَ  سَ ن  لْ  ِ ٱ  ي  هُ فِ صَلُ مِن  سَ يُح  هَوٱءُ لَي  ل  ٱ  كَانَ    سُهُ، وَإِن  نَف    هَوٱءِ ذَهَبَت  ل  ٱ  شَاقَ  تِن  س  ٱ  ذِيَةِ وَمُنِعَ  لتَّ هُ يَرُدُّ قَد  انِ شَيءٌ لِأ سَ ن  لْ  ا رَ مَ نَّ
ثِيرًٱ.    و  ٱأ انَ  شَقُ يَسِيرًٱ كَ تَن  يُس   ي  وَ   147كـَ ِ ٱ    نَعِ يُم    ٱ لَم  ضًا إِذَ ٱأ رَٱجِ  ي إِخ  فِ   285فَ رَ س  ٱأ وَ   284(فُصِلَ لَهُ عِرقٌ ثُمَّ  )هَوٱءِ،  ل  ٱ  شَاقِ  تِن  س  ٱ     مِنِ غِذَٱءِ وَلَ ل  ٱ  انُ مِنَ  سَ ن  لْ 
ي    ذَهَبَت    ،دَمِهِ  ا ٱأ   148  سُهُ.ضًا نَف  ٱأ و    هَوَٱءِ ل  ا  بِ   و  ٱءِ ٱأ غِذَ ل  ا  حَيَاةُ بِ ل  ٱ    286ونَ تَكُ   ن  فَإِمَّ ، فَ ا  بِ   ٱأ م ِ ف  ا  لدَّ ن    149،انَى لَهَ  مَع  لَ   287إِذًٱ  [S 54v]  سُ لنَّ ا ٱأ حَيَاةُ  ل  ٱ  تَكُونَ    وَإِمَّ

ف  ا  بِ  ذِهِ    [V 15r]سِ،  لنَّ أ ٱ  فَه  ف  ٱ  بَالُ  )إِلَّ فَمَا  وَ   150ا،نَى لَهَ  مَع  بَابُ لَ س  ل  ةٌ بَسِيطَةٌ هِ وَ   ،288( سِ لنَّ و  تَث    ،يَ رُوحَانِيَّ ي    151  ؟289انَ صَف  ا وَ رُبُ بِمَ تَه    بُتُ ٱأ ها وَٱأ ضًا فَإِنَّ
مَا رَجَعَت  ارًٱ مَس  عِقَ قَى  يُس    مَن    و  ، ٱأ 290(دُوغَ مَل  ل  ٱ  قُ  ارِ تُفَ ) ذَٱ جَمِيعُهُ، لَعُم    152  .ى بِهِ تَدَٱوَ   291(إِذ  ارٍّ  لِعِقَ )  وَثَبُتَت    مُومًا، وَرُبَّ رُ فِيهِ رِي، لَ فَه  ٱبٍّ  بِجَوَ   292 يُخَبَّ
 .  فَقَط   293اءٍّ يمَ إِ ئِلَ وَ بِدَلَ  ى حَقِيقَتِهِ بَل  لَ عَ 

ي  وَ   153 ةٌ مِنَ    لَهُ   ٱ عُرِضَت  بَدَنَ إِذَ ل  ٱ  ارِقُ  تُفَ   صَارَت    ضًا لِمَ ٱأ لِ   رِ غَي  نِ وَ بَط  ل  ٱ  قِ  لََّ ط  إِ   و  نِ ٱأ بَط  ل  ٱ  سِ  لَ حَب  عِلَلِ، مِث  ل  ٱ  عِلَّ   154ٱدِثِ؟  حَوَ ل  ٱ  عَوَٱرِضِ وَ ل  ٱ   كَ مِنَ ذ 
ف  ٱ  فَ صَارَتِ وَكَي   رَت  ط  لنَّ ٱ   هَلِ جَنِينِ؟ وَ ل  ٱ  ي سُ فِ لنَّ ت   [V 15v] فَةُ تَصَوَّ ف  ٱ  نُونَةِ لِكَي   وَنَمَت   294وَنَشَاأ  ، اى حَالِهَ لَ نِ عَ بَط  ل  ٱ  ي فِ  تَزَل   لَم   إِلَّ فَكَانَت  سِ فِيهَا، وَ لنَّ

 
264 V:  ًمحيطا 
265 S: بها 
266 V; S:  يستحيل 
267 S:  لهوته 
268 S:  ولم يتغير عن كنيته 
269 S: +  جميع 
270 S: - 
271 S: ٱذن 
272 S: - 
273 V: سال 
274 S: يقطع 
275 V:  نفس 
276 S: و 
277 S:  هذٱ 
278 S:  كما تجري ٱلماء 
279 S:  ًغصنا 
280 V, S:  تجري 
281 S: ناظره 
282 V: دماتته; S:  دمامته 
283 V:  تتجزي 
284 S: - 
285 S:  ٱشرف 
286 S:  يكون 
287 S:  ٱذ 
288 S:  للنفس 
289 S: وصفناه 
290 V:  تفاق ب الملذوغ 
291 S:  بعقار ٱخر 
292 S: عنه 
293 S: ٱنما 
294 S: ونشاة 
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م   ُ ٱ  سُ  هِيَ نَف    ٱأ لِكَ؟بِهَ   م ِ فَعَلَت  ل  ف  ٱ    295فَ حَضَرَتِ وَكَي    155  ا ذ  اعَةِ وَ ٱ  كَ  سُ في تِل  لنَّ ِ  فِ   ضُر  تَح    لَم  لسَّ
أ ٱ  ي كُل  ف  ٱ    وَهَلِ   156  قَاتِ؟و  ل  أ ٱ  مِنَ    سُ خَرَجَت  لنَّ بِ  ل 

ط  ٱ  مَعَ  ) م  296(فَةِ لنَّ ُ ٱ  نَ  مِ   هِيَ   ، ٱأ نَّ لَي  لَ عَ   ،ا جَمِيعًامِنهُمَ   و  م ِ ٱأ ل  ُ ى ٱأ غ  ٱ    وَلَدِ إِلَّ ل  ٱ  ي  فِ   م ِ سَ لِلَّ  أ ٱ  مِنَ    تَكُن    لَم    وَإِن    157؟ ا فَقَط  نِهَ بَط    ذِيَةُ مِن  لتَّ م ِ ٱ    297لَ بِ وَ ل 
ُ ل 

نَ  ي  ف  ٱ  كَ  تِل    كَانَت    فَاأ ن  لَ سُ إِ لنَّ ط  ٱ  ي  فِ   صَارَت    ى ٱأ م  ا بَط  جَنِينِ يُحِيطُ بِهَ ل  ٱ    298سُ نَف    وَهَل    158  فَةِ؟ لنَّ هِ ٱأ ِ  299لَهُ   [V 16r]سِهَا فَيَكُونُ  نَف    تَزِجَةٌ مَعَ مُم    هِيَ   نُ ٱُم 
صِلَتَانِ ٱأ ا هُمَ  وَهَل   159 ؟300سَانِ مُجتَمِعَتَانِ نَف   هُمَا؟  302فَ كَي  وَ   160؟ تَرِقَتَانِ مُف   301م  مُتَّ  حَدُّ

 [S 55r] 161    ف  ٱ  رَ ثُمَّ نَدَعُ ذِك ةً.ل  ٱ  كُرُ سِ وَنَذ  لنَّ ِ ٱ  ا بَالُ لَهُ مَ  قِيلَ  فَلَو   162 بَدَنَ خَاصَّ صَابَت  سَانِ إِذَ ن  لْ  و  هُ فَر  ٱ ٱأ و  خَج   حَةٌ ٱأ لِكَ، نَح   لَةٌ ٱأ  303، وَإِن  ظَهَرَ دَمُهُ وَ ذ 
و  غَضَبٌ ذَهَبَ ظُهُورُ  نٌ ٱأ صَابَهُ حُز  رًٱ فِ فَيُرَى مُ   دَمِهِ   304ٱأ ط  ي وَج  تَغَي ِ ي  لَ فَإِ   163؟  رَٱفِهِ هِهِ وَٱأ لِكَ  نَ يَذ  ى ٱأ مُ وَمِن  ٱ  هَبُ ذ  ي    لدَّ لِكَ    164  ٱ ظَهَرَ؟ذَ جِعُ إِ نَ يَر  ٱأ وَكَذ 

رُورُ وَ ٱ   ه  ٱ  تِمَامُ وَ غ  لِ  ٱ  لسُّ ي  ل  ٱ  وَةُ وَ لشَّ ِ   رُّ تَقَ نَ مُس  غَضَبُ، ٱأ
ي  وَإِلَ   165؟  305هُم  ٱحِدٍّ مِن  وَ   كُل  رُورُ ٱ  ٱ جَاءَ  غَمُّ إِذَ ل  ٱ  هَبُ  نَ يَذ  ى ٱأ ي  وَإِلَ   ،لسُّ رُورُ  ٱ  هَبُ  نَ يَذ  ى ٱأ  [V 16v]لسُّ

؟ل  ٱ    306(اءَ ٱ جَ إِذَ ) ه  ٱ  وَ   166  غَمُّ لِكَ.غَضَبُ مِث  ل  ٱ  وَةُ وَ لشَّ لِكَ  وَكَ   167  لَ ذ  و  ٱ  ذ  س  ٱ  ظُ وَ حِف  ل  ٱ  يَقَظَةُ وَ ل  ٱ  مُ وَ لنَّ ي    يَانُ، مِن  لن ِ ي  وَإِلَ   هُم  ٱحِدٍّ مِن  تِي كُلُّ وَ نَ يَاْ ٱأ نَ  ى ٱأ
ِ ٱ  وَلِمَ صَارَ    168  ؟هَبُ يَذ   أ ٱ  فَظُ  سَانُ يَح  ن  لْ  ي  ٱ  ى  سَ يلٍّ وَيَن  رٍّ طَوِ ذُ دَه  غَائِبَ مُن  ل  ٱ  رَ  م  ل  ومِ ثُمَّ زَٱدَ  عُلُ ل  ٱ  مِنَ    307ئً ٱ حَفِظَ شَي  وَإِذَ   169  دِ؟عَه  ل  ٱ  يبَ  قَرِ ل  ٱ  ءَ  لشَّ
خَرَ هِ عِل  ي  عَلَ  ي  308مًا ٱ  أ ٱ    رُّ مُستَقَ   نَ كَانَ ، ٱأ لِ ل  انِي؟ٱ  ثُمَّ    وَّ و  تِمَ ج  ٱ  فَ حَدُّ  كَي  وَ   170  لثَّ حَدِهِمَا إِذَ   309ابِ حَدُّ ذَهَ   اعِهِمَا ٱأ خَ ٱ  )ٱ ذَهَبَ وَبَقِيَ ٱأ هَبِ  ل   ٱهِبُ  ٱ  رُ وَلَم  يَذ  لذَّ

 بَاقِي؟  ل  ٱ   310(وَبَقِيَ 

ذَ   171 هُ وَغَي  ه  ِ ٱ    مرِ ٱأ   مِن    نَاهُ ذَكَر    رُهُ إن  ٱ كُلُّ ةً، طَالَ عَ ن  لْ  مَا لَم  عَن    ٱب جَوَ ل  ٱ  ؤُولِ  مَس  ل  ٱ  ى  لَ سَانِ خَاصَّ   ى لَ حَالِ فَيهِ عَ ل  ٱ    هَ كِن    رِك  يُد    هُ وَلَم  هَم  يَف    [V 17r]  هُ، وَرُبَّ
ع  ل  ٱ  )  311نَاذَكَر    فَكَيفَ إِن    172،حَقِيقَتِهِ  جَل!ظَم وَ عَالَمَ جَمِيعَهُ؟ فَكَانَ ٱأ أ ٱ  ٱ كَانَ  فَإِذَ   173  312(ٱأ لِكَ، كَي  لَ رُ عَ م  ل  ِ ٱ  ي  تَرِ فَ يَج  ى ذ  مَ   313انُ، وَلَ سَ ن  لْ   S]ا  سِيَّ

55v]   
ن  314جَاهِلُ ل  ٱ  ةِ  ٱ  غَامِضَةِ  ل  ٱ  رَٱئِرِ  لسَّ ا  قِهِ بِ ي خَل  يئَتَهُ فِ مَشِ   و  بِيرَهُ ٱأ تَد    و  ( ٱأ !رُهُ الَى ذِك  مُهُ وَتَعَ س  ٱ  خَالِقَ )جَلَّ  ل  ٱ  كُرَ  يُدِيرَ لِسَانَهُ فَيَذ    ، ٱأ وحَانِيَّ  ، جُوبَةِ مَح  ل  ٱ  لرُّ
لِكَ بِمَا ٱأ ى بَع  لَ نَا عَ لَ   315عُهُ هُوُ لََّ ط ِ ٱ    لَ لَو    174 اقِبَةِ ٱ  بَصَائِرِ  ل  ٱ  ي  حُكَمَاءِ وَذَوِ ل  ٱ    عُقُولَ   316دَعَهُ و  ضِ ذ  لِكَ نَ ذِك  ل   ٱ  نَدَعِ  ، فَل  318لَةِ جُم  ل  ا  وَبِ   175  ؟317لثَّ رَ جَمِيعِ ذ 
 نَاهُ. ا قَصَد  لِ فِيمَ قَو  ل  ٱ  ى كَمَالِ إِلَ  جِع  وَنَر  

 [V 17v] 176  َّاسُ إِلَ ٱ   319لِخَلِيقَتِهِ مَالَ   !(انَهُ حَ سُب  )ا ظَهَرَ  فَلَم ِ ٱ  ى لنَّ ت  ر  ٱ  يمَانِ وَ لْ  أ ٱ  ادَةُ يَانِهِ عِبَ ت  إِ بِ  يَانِ وَبَطُلَت  عِص  ل  ٱ  قُلُوبُهُمُ عَنِ  320تَدَّ انَ  ومَا كَ  177 ثَانِ.و  ل 
حَدُ   أ ٱ  )ٱأ لِكَ س  ٱ    321  (سَلِينَ مُر  ل  ٱ  بِيَاءِ وَ ن  ل  أ ٱ  ، فَتَسَاقَطَتِ  322تَطَاعَ إِبطَالَ ذ  رَت  ص  ل  أ ٱ  ثُمَّ فَعَلَ    178  .324(رَ وَصَعِيدِهَامِص  )ى  دَ صُعُودِهِ إِلَ عِن    323نَامُ وَتَكَسَّ عَالَ ف  ل 

ِ ٱ  
ةَ لْ  هِيَّ ِ لدَّ ٱ    325جِزِ مُع  ل  ٱ  يَاتِ وَ ل   ٱ  ، مِنَ  ل 

م  ى لَ لَ عَ   326ٱل  عٍّ كَسَائِرِ   بِسُؤَ رٍّ لَ هُوتِهِ، بِاأ
أ ٱ  ٱلٍّ وَتَضَرُّ أ ٱ  وَفَعَلَ    179  اءِ.بِيَ ن  ل  لِيَه  ل  ٱ  عَالَ  ف  ل  ةَ  لََّ ٱ  ى  دِينَا إِلَ بَشَرِيَّ   حِ لصَّ

 
295 S:  حصرة 
296 S: - 
297 S: +  من 
298 S:  ٱلنفس 
299 S: لها 
300 V, S:  مجتمعان 
301 V, S: ٱو 
302 V:  ٱو كيف 
303 S:  وٱذٱ 
304 S: - 
305 S:  منهما 
306 S: - 
307 V: شيًا; S:  شي 
308 S: - 
309 S:  ذهابهما 
310 V: written on the margin. 
311 S: - 
312 S:  جميع ٱلعالم مكان ٱعظم وٱجل من مكان غيره 
313 S: - 
314 S:  ًَّوٱن كان جاهل 
315 S: - 
316 S:  ٱطلعه على 
317 S: ٱلناقيه 
318 S:  وبالحكم 
319 S:  ٱمال 
320 S:  وٱرتد 
321 S:  من ٱلمرسلين 
322 V: On the margin of the folio is written:  ٱن ٱوليك كانوٱ وٱسطَه لقوه الله ٱلى ٱلبشر كما ٱن ٱلمرٱه وٱسطه لصو ٱلسمس ٱلى ٱلجرٱم عند وقوعه عليها 
323 S:  تكسرة 
324 S: صعيد مصر 
325 S:  وٱلمعجزٱت 
326 S: ٱلدٱله 

ُ
ََّ
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أ ٱ  انَتِ  كَ   إِذ    كِيَةِ نُفُوسِنَاى تَز  وَإِلَ  لِكَ.  عَجِزُوٱ عَن    نبِيَاءُ قَد  ل  مَنَا وَ   180  ذ  نَّ لَنَ   327لِيُعَل ِ أ ٱ  ى  لَ رَةَ عَ قُد  ل  ٱ    [V 18r]ا  ٱأ الِحَةِ  ٱ  عَالِ  ف  ل  رَد  ي فَعَلَهَا، إِذَ تِ لَّ ٱ  لصَّ  181،نَاٱ ٱأ
بِيبُ ٱ  عَلُ ا يَف  كَمَ  وَ ٱ  ي مَريضِ فِ ل  ٱ  قُ مَعَ ذِ حَال  ٱ  لطَّ هُ ل  ٱ  ٱءِ لدَّ نَّ لَهُ  331مَهُ هِ، ويُعَل ِ عَلَي   330رَهُ سِ  لِيُجَ  329هُ يَسِيرًٱمِن   328لُ نَاوِ يُ  كَرِيهِ، فَإِنَّ  . بِهِ ى شُر  لَ تِطَاعَةَ عَ س  لِ  ٱ  ٱأ

ِ ٱ    لَ مَ تَ ح  ٱ    كَ لِ ذ  لِ فَ   182 ل  ٱ  لَمَ وَ ل   ٱ  ثُمَّ قَبِلَ    ةَ،يَ بِ ر  لتَّ ٱ  وَ   اعَ ضَ لر ِ ٱ  ا وَ نَ لَ ث  مِ   دَ يلََّ لْ  لِكَ بِ تَ وَنَح  مَو  ل  ٱ  بَ وَ لصَّ خَلِيقَتِهِ   332قَاذِ إِن    [S 56r]  ييرِهِ فِ بِ جَسَدِ، لِكَمَالِ تَد  ل  ا  وَ ذ 
هِم    مِن   قَ   183،نَاا شَرَح  لٍّ كَمَ بِعَد    يَدِ عَدُو ِ ِ حَادَهُ بِ ٱ    333وَلِيُحَق  لِكَ بِجَسَدٍّ لَطِيفٍّ يَفُوقُ  جَسَدِ لِئَلََّّ ل  ا  ت ِ هُ فَعَلَ ذ  نَّ ج  ) يُظَنَّ ٱأ بِيعَةِ ٱ  ي  سَادَنَا فِ ٱأ ى 334( لطَّ   ، حَت 

هُ طُعِنَ فِ  نَّ مَو  بِهِ بَع  ي جَن  ٱأ رَ  دَ اءٌ وَ هُ مَ تِهِ، فَخَرَجَ مِن  دَ  أ ٱ  مٌ طَهَّ دَمَ.ي  وَٱجِبَةِ عَلَ ل  ٱ  نَةِ  ع  لَ ل  ٱ  مِنَ    [V 18v]ضَ  ر  ل  ٱ  ةِ  ي  تُرَ لَ يَس    وَلِكَي    184  هَا بِخَطِيَّ ٱأ ضًا عَنِ  هُوتَهُ 
ي  ٱ   ي  ٱ  ا سَتَرَ كَمَ  ،طَانِ لشَّ دَمَ بِجَسَدِ   صَهُ عَن  طَانُ شَخ  لشَّ ةِ ل  ٱ  ٱ  ى شَيءٌ  ن  رِ ٱأ غَي    مِن   185، حَيَّ لِكَ إِ  مِن   335يَتَعَدَّ فِيهِ قُبُولُ   كِنِ مُم  ل  ٱ   رِ هُوتِهِ غَي  هَرِ لَ ى جَو  لَ ذ 

لِكَ  ل  ٱ  مَوتِ وَ ل  ٱ  لَمِ وَ ل   ٱ  خَالِقُ    هُوَ   إِذ    ،ذ  لِكَ لَ لَهُ عَ )  336طَانُ لسُّ هَةٌ عَن  ٱ  نَّ  كَمَا ٱأ   186  ،337(ى ذ  فسَ مُنَزَّ مَ   وَقَد    338.187هَرِهَا ي جَو  مِ فِ لَ ل   ٱ  يرِ  ثِ تَاْ   لنَّ كَانَ قدَّ
لِكَ رَس   قَ بِنِ ي إس  مِثَالً فِ مًا وَ لِذ  هُ كَانَ بِ ٱهِيمَ، فَإِ رَ إِب   ح  ةِ ذَبِيحًا لَ ا  نَّ يَّ  لِ. فِع  ل  ا   بِ لن ِ

نَّ  وَكَمَ   188 فَ ٱ  كَ  تِل    ن  عَ   341دُرُ ص  اتٌ وَتَ هُ صِفَ عَن    340دُرُ تَص    339وَٱحِدَ ل  ٱ  ا ٱأ ف  لص ِ ٱتِ،ٱ  ي  زَمُ فِ يرٍّ يُل  ثِ رِ تَكـ  غَي    مِن    [V 19r]عَالٌ،اتِ ٱأ مِ  عِل  ل  ٱ  رَةِ وَ قُد  ل  ٱ  كَصُدُورِ    189لذَّ
فَإِنَّ  ل  ٱ  ادِرِ  قَ ل  ٱ  عَنِ   فَةَ  ٱ  عَالِمِ،  غَي  ا قَ ي هُوَ بِهَ تِ لَّ ٱ  لص ِ فَةِ  ٱ  رُ  ادِرٌ  لِكَ صُدُورُ  كَ   190،ا عَالِمٌ ي هُوَ بِهَ تِ لَّ ٱ  لص ِ إِلَ ل  ٱ  نِ  لَي  فِع  ل  ٱ  ذ  ع  هِمَ ي  مُشَارِ  ٱأ يَاتِ ل   ٱ    342لَ ي فِع  نِ ا، 
ذَ   مِ، عَن  لَ ل   ٱ  ولَ  وَقُبُ  ِ ٱ  قَ  الُ نَطَ  يُقَ مَا لَ وَكَ   191  وَٱحِدِ.ل  ٱ  ٱ  ه  بِنَف  ن  لْ  كَلَ بِجَسَدِهِ،سِهِ وَ سَانُ  لِكَ لَ كَ   192ٱأ دِ  ٱ  ي  فِ )الُ   يُقَ ذ  ي ِ حَادِ  لِ  ٱ  دَ  بَع    343(مَسِيحِ ل  ٱ  لسَّ ت ِ

نِ  هُ  بَل   193،مَ لَ ل   ٱ  رَى قَابِلَةٌ ٱُخ  وَ  345زَ جَ مُع  ل  ٱ   فَاعِلَةٌ  ، وَٱحِدَةٌ 344طَبِيعَتَي  ذِهِ  إِنَّ بِيعَةِ ٱ  بِه  ةِ ل  ا  ب اتِ يَ ل   ٱ   346فَعَلَ  [S 56v] وَٱحِدَةِ ل  ٱ  لطَّ ِ ٱ   347قُوَّ
ةِ وَقَبِلَ لْ  هِيَّ مَ لَ ل   ٱ  ل 

ةِ ل  ا  بِ ) 348تَ مَو  ل  ٱ  وَ  يَّ ةِ ٱ  خَاص ِ اسُوتِيَّ حَادِ لِ  ٱ  لِيفِ اْ بِتَ  [V 19v] 349(لنَّ  . 350ت ِ

ك   194 ا ٱأ فَى شَرَح  كَمَا  ،بِيرِهِ تَد   351مَلَ جَمِيعَ وَلَمَّ خ  ي  ٱ  هُوتَهُ عَنِ لَ  نَا، ٱأ حَدِ لشَّ هُ كَاأ نَّ دَمَ  352طَانِ وَظَنَّ ٱأ ةِ ٱ  يَّ ِ كِ عَ ل  ٱ  ذُر  مَ إِلَي  هِم  ي  لَ مُتَمَل ِ سَهُ  بِضَ نَف  لِيَق  هِ  ، فَتَقَدَّ
دَمَ. جَحِيمِ، كَعَادَتِهِ مَعَ ل  ٱ  ى إِلَ  353دِرَهَا وَيُح   يَةِ ٱ  ِ هُ ى بَارِيهِ لَ ا جَسَرَ عَ فَلَمَّ  195 ذُر  تِهِ لَ عَ  وَخَالِقِهِ كَافَاأ ٱأ يهِ عَ  354ى جُر  تِهِ ى بَارِيهِ بِإِن  لَ وَتَعَد ِ يَّ ِ دَمَ وَجَمِيعِ ذُر 

قَاذِ ٱ 
ب  عُبُ   مِن   تِهِ، ثُمَّ خَزَٱهُ وَٱأ حُورًٱ عَدَهُ خَازِيًا مَ ودِيَّ بِيعَةُ  ٱ  وَصَارَتِ    196  .د  ةُ  ل  ٱ  لطَّ ي  ٱ  ا  ي غَلَبَهَ تِ لَّ ٱ  بَشَرِيَّ دَمَ غَالِبَةً بِ لشَّ لِكَ قَالَ   197  . مَسِيحِ ل  ا  طَانُ بِا  طِيتُ  : "ٱُع  وَلِذ 

مَ ٱ  ي انٍّ فِ طَ كُلَّ سُل   أ ٱ  عَلَى وَ )اءِ لسَّ كِن  وَ  198،يَزَل مَلِكًا كَانَ لَم   كِ، وَإِن  مُل  ل  ٱ  غَلَبَةِ وَ ل  ٱ  ى لَ ةً عَ لَ لَ دَ  [V 20r]"، 355( ضِ ر  ل  : "مَلَكَ بِ لنَّ ٱ  دُ ٱوُ كَمَا قَالَ دَ   ل  بُّ  ٱ  يُّ لرَّ
هُ قَد  ل  ٱ  وَلَبِسَ  نَّ لِكَ فِ وَمِث   199يَزَل مَلِكًا، فَلَم   تٍّ مَا، وَهُوَ ي وَق  مَلَكَ فِ   بَهَاءَ"، كَاأ تُبِ[ ل  ٱ  ]ي  لُ ذ  ثِ عَتِ ل  ٱ  كـُ  يرٌ. يقَةِ كـَ

 
327 S: وٱعلمنا 
328 V, S:  يتناول 
329 S: يسير 
330 V: ر  ليجس 
331 S:  وليعلم 
332 S:  ٱنقاده 
333 S:  وتحقق 
334 S:  جسادهم ٱلطبيعيه  ٱ 
335 S: - 
336 S:  وٱلتسلط 
337 S: - 
338 V: On the margin of the folio is written:   ٱد كل دى جزء غير له ول يلزم ٱنطلَّق ٱللم وٱلموت على ٱللَّهوت بالدٱت بل بما هو متحد به ٱد يوصف ٱلكل بما هو موجود بجزه فاللم وٱقعه بما
 هو قابل لما من ٱلجوهر ٱلمتقوم من جوهرين 
339 V: + على ٱلطلَّق  
340 S:  يصدر 
341 S:  ويصدر 
342 S:  فعله 
343 S: - 
344 S:  طبيعتان 
345 S: بالمعجز 
346 S: +  ٱلفعال و 
347 S: بالخاصه 
348 S: - 
349 S:  بالمزٱج ٱلناسوتي ٱلكاين 
350 A: On the margin of the folio is written:  ه وهي متخده بلَّهوته فكان في كل ذلك كاستعمال ٱلنفس بعض ٱعضا ٱلبدن دون بعض  ونعنى بالموت ٱفترٱق نفس ناسوته من ناسوته خاص 
351 S: - 
352 S: +  من  
353 S:  ويجدبها 
354 S:  جوٱبه 
355 V: وٱلرض 
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دَ  ٱ    356( نَّ ا ٱأ بِمَ )[  ]وَ   200 ي ِ س  ل  ٱ  لسَّ ِ ٱ  ي  كَمَا قَالَ فِ   201ٱتِهِ،سَهُ لِذَ لَمَ نَف  مَسِيحَ ٱأ سِ: "إِنَّ لِ ل  ٱ  جِيلِ  ن  لْ  ن    357طَانًا ي سُل  مُقَدَّ د  ]ٱأ   358طَانًا سِي وَلِي سُل  فَعَ نَف  [ ٱأ
ن   خُذَهَا ولَي  ]ٱأ حَ [ ٱ  ي"،هَ خُذُ يَاْ   359دٌ سَ ٱأ حِدَةٌ بِلََّ   مِن    360(سِ نَاسُوتِهِ نَف  )  تِرَٱقَ ف  ٱ  تُهُ  انَ مَو  فَكَ   202ا مِن ِ   مِن    ءٌ شَي    يَصِل    لَم    ثُ هُوتِهِ بِحَي  نَاسُوتِهِ وَهِيَ مُتَّ

لِكَ إِلَ  لِكَ سَمَّ كَ وَ   203  هُوتِهِ.ى لَ ذ  بَ ٱ  ى  ذ  بَ ٱأ هَهُ،إِذ  اهُ وَ ل  بُوهُ   إِل  هُهُ بِتَ وَ   362هَرِ جَو  ل  ا  بِ   [S 57r]  361هُوَ ٱأ حَادِهِ بِنَ ٱ  لِيفِ  اْ إِل  دُهُ  وَح    [V 20v]فَهُوَ وَٱحِدٌ،    204،اسُوتِهِ ت ِ
 .  !(364ى حَانَهُ وَتَعَالَ سُب  )مَ لَ ل   ٱ  ابِلٌ وَقَ  363اتِ يَ ل   ٱ  اعِلٌ فَ 

ِ ٱ  ي نُصَّ فِ كَمَا )يَاتِ، ل   ٱ  بِهِ مِنَ دَ صَل  وَظَهَرَ عِن   205 سِ ل  ٱ  جِيلِ ن  لْ  تِهِ.فِ لَ ى شَرَ لَ ا دَلَّ عَ ، مَ 365( مُقَدَّ قَ ٱأ  206  هُوتِهِ وَعِظَمِ رَبُوبِيَّ أ ٱ  سَ قُبُولُهُ لَي   نَّ وَحَقَّ   لَمَ ل 
هُ مَق  لَ تَ عَ مَو  ل  ٱ  وَ  نَّ لِكَ لِكَمَالِ تَد    367بِإِرَٱدَتِهِ وَمَشِيئَتِهِ   لُوبٌ، بَل  مَغ    و  ٱأ   366يَهُودِ ل  ٱ  هُورٌ مِنَ  ى ٱأ م  ٱ  كَسِفِ  تَن    م  هُورًٱ لَ كَانَ مَق    لَو    إذ    207،بِيرِهِ فَعَلَ ذ  سُ لشَّ
جُومُ وَ ٱ    368تَتَسَاقَطِ وَ  قِ لنُّ خُورُ وَتَقُمِ ٱ    369تَتَشَقَّ قَامَ  كَانَ قَب    وَقَد    208.  تِهِ بِهِ وَمَو  دَ صَل  ورِ، عِن  قُبُ ل  ٱ  تَى مِنَ  مَو  ل  ٱ    370لصُّ لِكَ ٱأ  372ضَىمَر  ل  ٱ    371فَىش  ٱأ تَى وَ مَو  ل  ٱ  لَ ذ 
ب   م  مَجَ ل  ٱ  رَٱأ  وَٱأ هُم    210.  جَمِيعِهِم    375كِ لََّ ى إِه  لَ عَ   374انَ قَادِرًٱ كَ   قَد    بَل      يَهُودِ؟ل  ٱ  سِهِ مِنَ  نَف    373ى نَجَاةِ لَ عَ   [V 21r]دِرُ  ا كَانَ يَق  فَمَ ٱأ   209رِهِ،انِينَ بِاأ  لَو    ثُمَّ إِنَّ
قَص  كَانُ  لِكَ  فَعَلُوٱ ذ  رَٱْ وٱ  لِمُوَٱفَقَةِ  كَ تَد  يِهِ وَ دًٱ  لَمَا  إِث  بِيرِهِ،  عَلَي  انَ  لِكَ فِ   376هِم  مٌ  مِمَّ وَلَي    211.  كَهُ لََّ إِه  دَهُ وَ كَي    انَ ضَمِيرُهُم  كَ   بَل    ، ي ذ  لِكَ  يُن  سَ ذ  قِصُ  ا 

نَّ    !( انَهُ حَ سُب  )  377لَتَهُ عَظَمَتَهُ وَجَلََّ  م    مِن    378هَ فَ تَس  مُس  ل  ٱ  لِأ ح  ٱ  رِ  ٱأ   تَقِيمَ مِن  مُس  ل  ٱ  ولِنَا، نَرَى  نَظَرِ عُقُ   وِجَاجِ ع  لِ    ،نُ نَح    بَل    ،حُكَمَاءِ ل  ٱ  مَةِ  حِك    كَمُ مِن  لِله ٱأ
ف   ا.عَالِهِ مُع  ٱأ بِيرِهِ،  تَد    [V 21v]تَصِرٌ بِكَمَالِ  مَهالِكِ، وَهُوَ بِهِ غَالِبٌ مُن  ل  ٱ  ا مِنَ  ا وَنَجَاتِنَ صِنَ سَبَبُ خَلََّ ي هُوَ  ذِ لَّ ٱ    380تِهِ تِهَاجُنَا بِمَو  ب  ٱ  ا وَ رُنَ فَخ    379فَإِذًٱ  212  وَجًّ
 . !( حَانَهُ سُب  )هُوتِهِ يرٌ وحَقِيقٌ بِشَرَفِ لَ جَدِ  ا هُوَ كَمَ 

[S 57v]  213    َالِثِ وَظَهَرَ بَع  ٱ  مِ  يَو  ل  ٱ  ي  رِ فِ قَب  ل  ٱ  ثُمَّ قَامَ مِن ةَ   طَفَاهُم  ص  ٱ  ينَ  ذِ لَّ ٱ  ،  381ينَ ٱرِي ِ حَوَ ل  ٱ  مِيذِهِ  لََّ قِيامَتِهِ لِتَ دَ  لثَّ عَاتٍّ   382عِدَّ نَهُم    دَف  ِ يَدَ جَ   مِن    وَمَكَّ هِ ي  س 
رَٱهُم  لَي  وَرِج   وَٱأ لَهُم    214مَسَامِيرِ،ل  ٱ  مَةَ  عَلََّ   هِ،  قَ  ِ بِجَسَدِهِ    ليُحَق  قُبِرَ ٱ  قِيَامَتَهُ  ذِي  لَهُم     215 لَّ قَ  ِ جَمِيعِ لِيُحَق  أ ٱ    383قِيامَةَ  نَاقِضًا ج  ل  بِقِيَامَتِهِ  يَ رَٱْ   384سَادِ 

أ ٱ  ينَ فَنَاءَ  تَقِدِ مُع  ل  ٱ  سِفَةِ  فَلََّ ل  ٱ   بٍّ يَل    تِجَاجِهِم  ح  ا  سَادِ بِ ج  ل 
نَّ كُلَّ مُرَكَّ بَةٌ وَٱأ هَا مُرَكَّ نَّ رُوٱ  وَلَم    ،لُ حِلََّ ن  لِ  ٱ  زَمُهُ  ٱأ نَّ ي  فِ   385يُفَك ِ بَائِعِ ٱ  خَالِقَ    386ٱأ ن  قَ   387لطَّ  388ادِرٌ ٱأ

 
356 S: لن 
357 S: سلطان 
358 S: سلطان 
359 S:  ٱحدًٱ 
360 S: نفسه 
361 S:  ٱبيه 
362 S:  بالحقيقة 
363 V:  ٱلليات 
364 S: + ذكره 
365 S: - 
366 S:  يد ٱلعدو 
367 V:  مشيته 
368 S:  ولم تتساقط 
369 S:  وتنشق 
370 V, S:  تقوم 
371 V, S: وٱشفا 
372 S: + وٱبرٱ ٱلمخلعين 
373 S:  نجات 
374 S:  قادر 
375 S:  هلَّك 
376 S: - 
377 S:  جلَّله 
378 S: ٱلمستسبقه 
379 S: فاذن 
380 V:  بصلبه وموته 
381 S:  ٱلحوٱريون 
382 S: - 
383 S: - 
384 V:  ناكضا 
385 S:  يفكرون 
386 S: - 
387 S: + ٱنه 
388 S: - 



B i s h a r a  E b e i d328

REVISTA ESPAÑOLA DE TEOLOGÍA  84  (2024)  295-349

26 

 

 

بَع   عَدَمَ  حِلََّ ن  ٱ    [V 22r]دَ  يَهَبَهَا  خِل    216  غَيَارِ، ل  ٱ  لِهَا  جَدِ فَتَقُومُ  بِ قَةً  قَالَ   ،مَسِيحِ ل  ا  يدَةً  سُ ٱ  بُولُسُ  )  كَمَا  لَهَ : "لَ 389( ولُ لرَّ فَنَاءَ  بَع  مَ يا فِ   صَلَ  ا  فَ   217دُ".  ا  تَّ
يَ يُح  تِ لِ مَي  ل  ا  بِ  390حَيُّ ل  ٱ  دَثَ، وَ مُح  ل  ٱ  قِيَ دَثِ ليُب  مُح  ل  ا  قَدِيمُ بِ ل  ٱ    دَ. عَب  ل  ٱ  تِقَ دِ لِيُع  عَب  ل  ا  حُرُّ بِ ل  ٱ  تَ، وَ مَي  ل  ٱ  وَيُقِيمَ  391يــِ

سَ وَكَيفَ يَكُونُ مَو    219 .392لُ قِ ى مَا نَع   عَلَ بَشَرِ، وَلَ ل  ٱ   تَ جَمِيعِ بِهُ مَو  تُهُ يُش  مَو   يَكُن   رِي لَم  وَلَعُم   218 نَّ هٍّ تَاأ
ِ ٱ  تِ كَمَو   393تُ إِل    220 لُوقِ؟مَخ  ل  ٱ  سَانِ ن  لْ 

هُ طُعِنَ بَع   نَّ هُ قَامَ بِجَسَدِهِ مِنَ    394،221هُ مَاءٌ وَدَمٌ تِهِ فَخَرَجَ مِن  دَ مَو  لِأ نَّ ثَةِ رِ بَع  قَب  ل  ٱ  وَٱأ ،  دَ ثَل  امٍّ يَّ
نَّ   222ٱأ س  كَ قَالَ  مَلََّ ل  ٱ    وَٱأ حَيَّ مَعَ  ل  ٱ  نَ  لُب  تَط    ةِ: "لِمَ وَ لِلن ِ

أ ٱ   ن     عَن  قَطٌّ   [V 22v]  مَع  يُس    وَلَم    395يُرَى   وَلَم    223"،؟وَٱتِ م  ل  حَدٍّ مِمَّ تَى مِنَ    ٱأ لِكَ. لِله مِث  ٱ  ٱأ لِكَ   224  لَ ذ  قَو    225سَ هَالِكًا،لَي    396ا حَيًّ   تًامَي    فَكَانَ بِذ  ا  لِنَ كـَ
ع  إِن   ٱأ بَصِ سَانٌ  فَ مًى  مُخ  عَمَ ل  ا  يرٌ،  بِ ى  وَ عَي  ل  ا  تَصٌّ  بِ ل  ٱ  نِ  وَإِن  قَل  ل  ا  بَصَرُ  وَٱقِعًا ل  ٱ  مُ  س  ٱ  كَانَ    بِ،  جَمِيعِهِ لَ عَ   397عَمَى  لِكَ كَ   226،ى   مَسِيحِ ل  ٱ  تُ  مَو    [S 58r]  ذ 

اسُوتِ وَإِن  ا  بِ   398تَصٌّ مُخ   ي  ٱ  هُ  ا يُقَالُ قَتَلَ كَمَ   227،تِعَارَةِ س  لِ  ا  ى جَمِيعِهِ بِ لَ تِ وَٱقِعًا عَ مَو  ل  ٱ  مُ  س  ٱ  كَانَ    لنَّ لِكَ طَالَتِ ٱ  فُ، وَ لسَّ خ  ٱ    لُله فَهُوَ قَاتِلُهُ، وَكَذ  لَةُ  لنَّ
لِكَ وَنَح   399بَقَلُ ل  ٱ   وَنَبَتَ  لِكَ فَاعِلٌ  لُله ٱ  وَ )، وَ ذ   . 400(  ذ 

مَاءِ بِمُشَاهَدَتِهِم  ٱ  ى ثُمَّ صَعِدَ إِلَ  228 ر  دٍّ عَظِيمٍّ بِمَج   لسَّ ِ ل  ٱ  ى لَ مًا لِقِيَامَتِهِ إِ بَعِينَ يَو  لِتَمَامِ ٱأ
أ ٱ  مَحَل    402هَرِ بِجَو   [V 23r] 401ارِق  يُفَ  ثُ لَم  رَكِ،حَي  مُد  ل  ٱ  رِ ى غَي  لَ ع  ل 

ءٍّ )  مُحِيطِ ل  ٱ  هُوتِهِ  لَ  ِ شَي 
د    229  انٌ.وِيهِ مَكَ  يَح  ي لَ ذِ لَّ ٱ    403(بِكُل  مَا ٱأ ن    404تَطِيعُ ا نَس  كَمَ   230هُ،رَٱكَ ا إِد  اعَتِهَ تِطَ س  ٱ  ي  ا فِ لُوقَةِ مَ مَخ  ل  ٱ  ا  بِعُقُولِنَ هُ  نَا مِن  رَك  وَإِنَّ   405ٱأ

م  ٱ  رِكَ مِنَ نُد   هُ ٱ  ى ودُهُ إلَ وَصُعُ  231 سُوسَةِ.مَح  ل  ٱ  ٱتِ جُودَ مَو  ل  ٱ  سَائِرِ سِ وَ لشَّ نَّ مَاءِ لِأ أ ٱ  مَحَلُّ ل  ٱ  لسَّ  ئِقُ بِهِ.  لََّ ل  ٱ  ى لَ ع  ل 

مُع  ع  ٱ  فَإِنِ    232 قَد  تَرَضَ  وَقَالَ  إِلَ نَسَب    تَرِضٌ  وَيَل    !(حَانَهُ سُب  )ي  بَارِ ل  ٱ  ى  تُمُ  كٌ  ِ مُحَر  فَلَهُ  ِكٍّ  مُتَحَر   
وَكُلُّ كُونُ ٱ  زَمُهُ  حَرَكَةً،  مَ قُل    233،لسُّ إِنَّ كُ  نَا  يَتَحَرَّ ا 

أ ٱ  ي  لُوقُونَ فِ مَخ  ل  ٱ   هُم  عَالِ لِأ ف  ل  ا  دُ مَح    نَّ مَّ ا مَ   234.  عَلُ مَا يَشَاءُ رِ حَرَكَةٍّ يَف  ، فَبِغَي  !(حَانَهُ سُب  )خَالِقُ  ل  ٱ  وُدُونَ، فَاأ مَّ زُولِ  ٱ  هِ مِنَ  ا نُسِبَ إِلَي  فَاأ عُودِ ٱ  وَ   [V 23v]لنُّ لصُّ
لِكَ عِبَارَةٌ عَن  وَنَح   لِكَ، فَإِنَّ ذ  مَاءِ وَ ا  انَ مُحِيطًا بِ كَ   وَإِلَّ فَمَن    235،هُم  اعِهِ عَن  تِفَ ر  ٱ  جَسَدِ وَ ل  ا  يقَتِهِ بِ ظُهُورِهِ لِخَلِ   وَ ذ  أ ٱ  لسَّ ، كَي  ر  ل  ِ مَكَانٍّ

فَ يَكُونُ لَهُ  ضِ وَبِكُل 
و   لِكَ؟  406( وَ نَح   و  ٱأ )ودٌ صُعُ  نُزُولٌ ٱأ  ذ 

ا قَو    236  مَّ ِ عَقِيدَتِهِم  فِ   لُهُم  وَٱأ هُم  بِ"،  ل   ٱ  يَمِينِ    : "جَلَسَ عَن  ي نَص  لِكَ، مُسَ   [S 58v]  ونَ نُ يَع    فَإِنَّ قُدُسِ، ل  ٱ    408وحِ بِ وَرُ ل   ٱ  نُومِ  ق  كَلِمَةِ بِ ل  ٱ  ومِ  نُ ق    407اوَٱةَ بِذ 
حَادِهِ بِ ٱ  دَ بَع   و   عَن   409يرٍّ يِ رِ تَغ  غَي   جَسَدِ مِن  ل  ا  ت ِ لِكَ ٱأ لِكَ لَعَظَمَةُ نَى فِ مَع  ل  ٱ  ضًا فَإِنَّ ي  وَٱأ  ،410صٍّ نَق   ذ  م  ٱ  تِ ٱ كَانَ إِذَ وَ  237 . !(سُبحَانَهُ )ي بَارِ ل  ٱ  ي ذ  سُ وَهِيَ  لشَّ
زُ لَهَ تَ  يلُوقَةٌ لَ مَخ   زُ مَالٌ،  شِ   [V 24r]  ينٌ وَلَ ا يَمِ مَيَّ يُمَيَّ فَ  لِكَ فِ   411فَكَي  ٱُ   238  ؟!(حَانَهُ سُب  ) ي  بَارِ ل  ٱ  ي  ذ  مَا  لِكَ عَ ورِ وَإِنَّ تَمِلُهُ  يَح  عُقُولُ وَ ل  ٱ  ا تَسَعُهُ  ى مَ لَ دَ ذ 
ط  ٱ   لِكَ مِث  )وَرَدَ    وَقَد    239  ى.نَ مَع  ل  ٱ  يقَةِ  ى حَقِ لَ  عَ مُ لَ فَه  ل  ٱ  قُ وَ لنُّ ثِ ي مَزٱمِيرِ دَ فِ   412(لُ ذ  ةِ لِله فِ ٱ  ينَ  كُرُ يَمِ يَذ    413يرًٱ، إِذ  ٱوُدَ كـَ ثِيرٌ مِن    240.  ٱضِعَ مَوَ   414ي عِدَّ   وَكـَ

ذَ  و  ٱ  ٱ  ه  فِي  لنَّ يَرِدُ  بُوٱ  عِ  وَغَي  ءَ لنُّ لِمَ مَجَ ل  ٱ  يلِ  ى سَبِ لَ عَ ،  ارِهَ ٱتِ  يَح  ازِ  لَ كَلََّ ل  ٱ  هُ  تَمِلُ ا  عَ مُ  حَقِيقَةِ  لَ   ثِ   241  نَى.مَع  ل  ٱ  ى  ي  مِث    415يرٌ وَكـَ ٱأ لِكَ  فِ لُ ذ  يَرِدُ  كَلََّ ضًا  مِ  ي 
ا لَ عَ ل  ٱ   ةِ، مِمَّ قَو   242رَتِهِ،ث  لِك ـَ 416صَى  يُح  امَّ ي   "،هِ نَ يَدَي  جُيُوشُ بَي  ل  ٱ  " لِهِمِ كـَ مَامَهُ،  ٱأ لى فُلََّ فُلََّ "وَ  243ٱأ دٌ )لَمُ  يُع  ، فَلََّ "نٍّ نٌ مَو  هُ سَي ِ

نَّ و   417(ٱأ  V]تُوقٌ. مَع   ٱأ

 
389 S:  ٱلرسول بولس 
390 S: - 
391 S:  لتحيــي 
392 S:  يعقل 
393 S:  متانس 
394 S: + كما قلنا 
395 S: يروٱ 
396 V: - 
397 V: وٱقع 
398 S: - 
399 S:  ٱلبقله 
400 V: - 
401 S:  يفرق 
402 S:  جوهر 
403 V: - 
404 S:  يستطيع 
405 V: - 
406 S:  ونحو 
407 S:  مساوٱت 
408 S:  ٱلروح 
409 S: تغير 
410 S:  ٱلنقص 
411 S: - 
412 S: - 
413 S: - 
414 S: عدت 
415 S:  ًوكـثيرٱ 
416 S:  تحصي 
417 S:  ًٱن كان هو سيدٱ 
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24v]  244   ِث أ ٱ  يرٌ مِنَ  وَكـَ ش  لَ مُهَا عَ س  ٱ  طَلِقُ  نِ، يَن  عَي  ل  ا  تَرَكَةِ كَ مُش  ل  ٱ  مَاءِ  س  ل  ةِ ٱأ لِكَ.وَ  وَنَح    ،اءَ يَ ى عِدَّ ا   245  ذ  ثِيرٌ مِمَّ ونَ    418وَكـَ اسُ بِهِ ٱ  يُسَمُّ س    مِن    419لنَّ مَاءِ ٱأ
ائِرِ وَ ٱ   وَ عُقَابٍّ )حُرُوبِ ل  ٱ  بُحُورِ وَ ل  ٱ  جِبَالِ وَ ل  ٱ  شِ وَ وَح  ل  ٱ  لطَّ رَةٍّ   420نَح  فٍّ وَمَا يُشَابِهُ ذ    وَذَنَبٍّ وَصَخ  رٍّ وَسَي  ي  )  246،  421(لِكَ وَبح  أ ٱ  ضًا مِنَ  وَٱأ  422( اتِ حَرَكَ ل  ٱ  عَالِ وَ ف  ل 

لِكَ. ونَح   ،جَمِيلٍّ وَ  حَسَنٍّ وَ  قَادِمٍّ وَ  صَاعِدٍّ وَ  رُوفٍّ ومَع   423مُودٍّ وَ مَح  نَح    وَ ذ 

ف    تَكُن    فَلَم  لِكَ  وَمَعَ ذ    247 ف  ي، تُش  رِ عَالُهُ، لَعُم  ٱأ هُ قَ ل  ٱ    [S 59r]  عَالَ بِهُ ٱأ ينَ، فَإِنَّ دًٱ وَهُوَ كَ كَ   د  بَشَرِي ِ ينَ وَكَمَن  ا  انَ مُتَجَس ِ وحَانِي ِ ى  لَ دَخَلَ عَ   إِذ     جَسَدَ لَهُ،لَ   لرُّ
أ ٱ  مِيذِهِ وَ تَلََّ  نَهُم  ٱبُ مُغ  وَ ب  ل  ِ جَسَدِهِ فِ جَ   مِن    لَقَةٌ وَمَكَّ . تٍّ وَ ي وَق  س  لِكَ  وَلَي    248  ٱحِدٍّ   425مَةِ نِع    يَسِيرُ مِن  ل  ٱ  انَ  ٱ كَ إِذَ   424هُ نَّ هُ، لِأ رَبٍّ عَن  تَغ  بِمُس    [V 25r]سَ ذ 
يل  ٱ   رُوحِ  يسِينَ عَ ل  ٱ   426قُدُسِ يُقَو ِ ِ ل  ا  بِ  فَكَم   427،249لِغُهُم  يَاتِ يُب  ل   ٱ  لِ ى فِع  ى إِلَ جِهادَٱتِ حَتَّ ل  ٱ  ى لَ قِد ِ حَ ٱ  حَرِي  اسُوتِ ا  هُوتِ بِ لََّ ل  ٱ  ادُ ت ِ فَلََّ لنَّ  429يُسَاوِيهِ  428، ٱأ
لِكَ وَنَح  مِ  عِل  ل  ٱ  مَةِ وَ حِك  ل  ٱ  لِ وَ فِع  ل  ٱ  رَةِ وَ قُد  ل  ٱ  فِي   ذِهِ    انَت  كَ   وَإِن    250  ؟وَ ذ  فَ ٱ  ه  ل  ٱ  ي  ا فِ بَشَرِ كَوُجُودِهَ ل  ٱ  ي  جُودَةً فِ مَو    اتُ لص ِ ِ

هَاهِ، وَل  لْ  ِ ٱ  ي  فِ   كِنَّ
هِ بِنَو  لْ  ٍّ  عٍّ ل  ي   كُل ِ

عٍّ 
نُ بِنَو  سِهِ وَفِينَا نَح  ٍّ  بِكَمَالٍّ قَائِمٍّ بِنَف  ةٌ مِن  مُس   جُزئِي  ةَ ا كَمَ  251،ارِهَ غَي   تَمَدَّ نَّ قُوَّ وحِ ٱ   430ٱأ هِ  ي  بُ عَلَ لِ وَتَغ   432امَةِ قِيَ ل  ٱ  دَ جَسَدِ بَع  ل  ٱ  ي مَلُ فِ قُدُسِ تَع  ل  ٱ   431لرُّ

[V 25v]  َكَذٱ فَعَل ى يَصِيرَ كَحَالِهَا، ه  اسُوتِ. ا  بِ لََّهُوتُ ل  ٱ  حَتَّ رَد  مَ  ذَٱفَه   252لنَّ لِكَ. ي لِ فِ عَق  ل  ٱ   ٱهِدِ شَوَ  نَا بَيَانَهُ مِن  ا ٱأ  ذ 

خَذ    وَلَو    253 فِ ٱأ شَوَ نَا  إِيرَٱدِ  ر  ٱ    ٱهِدَ ي  فِ لشَّ غ  عِ  ٱأ ا  مِمَّ لِكَ  ذ  بِمَ ل  ٱ    433ا نَانَ ي  مُونَ  و  مُتَقَد ِ ٱأ مِن  ا  عَن    رَدُوهُ  لِكَ،  ذِك  إِعَ   ذ  لَطَالَ ادَةِ  ر  ٱ    434رِهِ،  فِ لشَّ لِكَ  حُ  ذ  ي 
م  كَمَ  ،رِفَتِهِ انِ مَع  بَيَ  عَن  اسُ  لنَّ ٱ   436تَذَرَ ع  ٱ  وَ  254انِيَهُ،مَعَ  435رَقَ تَغ  س  ٱ  وَ  ع   لَ مِن  قَو  ل  ٱ  ا نَ ا قَدَّ  ٱهُ. ا سِوَ فِيمَ  ذَٱرِهِم  ٱأ

دَمَ وَ ى إِن  لَ عَ )  437انَ قَادِرًٱكَ   د  تَرِضٌ فَقَالَ قَ تَرَضَ مُع  ع  ٱ  فَإِنِ    255 تِهِ مِن  قَاذِ ٱ  يَّ ِ ي  ٱ  يَدِ    ذُر  ن  غَي   طَانِ مِن  لشَّ دَ، لِعِل    رِ ٱأ هُ مَق  مِهِ ٱأ يَتَجَسَّ انِهِ  يَ عِص    [V 26r]ي  هُورٌ فِ نَّ
ن   438( ادِرًٱ انَ قَ كَ  د  وَهُوَ قَ  ،يُقَالُ لَهُ  256،ٱيَتِهِ وَ بِغَ  ي  ٱ   [S 59v] لِقَ  يَخ  لَ  ٱأ ةَ، ل  ٱ  انَ طَ لشَّ ن   بَتَّ ةً لَ  ن  خَلَقَهُ ٱأ  وَبَعدَ ٱأ يَّ نَهُ كُل ِ دَمَ وَلَ  440مِن   439 يُمَك ِ  441قَايِينَ   مِن  ٱ 
قَت  فِ  خِيهِ هَ ي  ٱأ مِن  ابِيلَ،وَلَ لِ  أ ٱ    جَمِيعِ     يَّ ب  ل  ِ ذُر   ِ

وَكُل  دَمَ   ةِ رَٱرِ  كِن    257،ٱ  لِكَ يُب    442ل  بِذ  وَهَبَهُ  مَ   443طِلُ  ِ ٱ  انِ  طَ سُل    مِن    445( بَشَرِ ل  ٱ  سِ  لِجِن  )  444لُله ٱ  ا  رَٱدَةِ لْ 
مِ ٱ  وَ  حَكُّ ٱ ا يَف  مَ مَتِهِ، وَكُلَّ ا يَشَاءُ كَمَا يَشَاءُ بِحِك  عَلُ مَ لَله يَف  ٱ  إِنَّ  بَل   258 ،446لتَّ                           .        (447عَلُهُ حَسَنٌ جِدًّ

  

 
418 S:  ما 
419 S: - 
420 S: ٱعقاب 
421 V: - 
422 S: - 
423 S: - 
424 V:  لن 
425 S: كلمه 
426 S:  تقوي 
427 S:  ومعرفة كل ٱللغات 
428 V: - 
429 S: تساويه 
430 S:  قدرة 
431 S:  روح 
432 S: ٱلقيمه 
433 S:  ٱغتنانا عنه 
434 S: ليلَّ يطول 
435 S:  ونستغرق 
436 S:  وتعتذر 
437 S:  قادر 
438 S: - 
439 S: - 
440 S: +  خليقته قيل له لو لم يكن متمكناً من خديعة  
441 S:  قاييل 
442 S: لكان 
443 S: لذلك 
444 S: - 
445 S:  لملَّيكـته ٱلروحانيين وٱلبشر ٱلدميين 
446 S: +  وكانوٱ يكونوٱ ٱلجميع كالبهايم وبقية ٱلحيوٱن ٱلممتلكين  
447 A: - 
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FIRST CHAPTER 

ON INCARNATION

1 The Maker448 (may He be glorified!), created Adam according to this 

noble form and gave him an intellect; in fact, knowing that Adam belongs 

to the genus of animals449 and that bestial desires are innate in him, and in 

order for him to be able to fight them and overcome them, He created inte-

llect for him, so that if Adam followed its judgement without deviation, he 

would need neither a prophet nor a guide. 2 Consequently, having given him 

intellect and endowed him with the ability and the will,450 it is requisite that 

God recompense him with beatitude for obedience and punish him severely 

for disobedience. 3 When He assigned Paradise to him as his place of habita-

tion and ordered him what he should do and what he should not do, Adam 

disobeyed and violated [His commandments] by going beyond a tree called 

the Tree of the knowledge of good and evil, a thing which God forbade him 

to do. 4 —People disagreed in interpreting [the meaning] of the tree, 5 some 

said that it means going towards and beyond the knowledge of the truth of 

God (may He be glorified!), 6 some said that [going beyond the tree] means 

that each time Adam looks at the tree he knows that God is behind him, 7 

while others said something else— 8 God, then, forbade him from all this 

in order that he should not  be captivated by magnificence and majesty and 

to put his obedience to the test. 9 For this reason, and although He already 

knew everything, God wanted Adam himself to be aware of his abuse and 

disobedience. 10 He violated [God’s commandments] and disobeyed Him, 

and his disobedience occurred as a result of Satan’s seduction and trickery; 

in fact, Satan had no control over him, so being hidden in the body of the 

snake, he made Eve desirous of the [ambition] that with this [disobedience] they 

would become gods, they would know the concealed things etc. 11 His trick 

succeeded due to the pureness of her heart and due to her ingenuousness; 

then she also made Adam desirous so he disobeyed like her and violated the 

commandment of his Maker and obeyed Satan his enemy. Consequently, Satan 

448	The author uses two different terms for Creator: al-ṣāniʿ, translated with Maker, and al-ḫāliq, translated with Creator.   

449	By the expression ǧins al-ḥayawān the author means the species or genus of the animal, as an ontological category, which 

can be translated as the kingdom or the family of animals.  

450	The author means the ability to take decisions and actions freely (i.e. free will) and the responsibility of Adam and his kind 

concerning the consequences of these decisions and actions.   
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ruled over him and he became enslaved to him, 12 —since whoever obeys 

something451 becomes his slave and becomes like one who has sold himself 

to his enemy, who covered him with a tent from which he could not escape 

except through something which452 is stronger than his enemy, like the great 

brave man whom no one can defeat except a brave man who is greater than 

him in taking good care [of others] and in kindness—13 and also his offspring 

after him, who continued to follow the dictates of Satan,453 their enemy, as 

their father did, and their obedience made them his slaves.454

14 Their Creator and Maker felt compassion for them, so He warned 

them through the prophets, pious and just, who were of their kind,455 but 

they did not turn back and did not go back to obeying Him, and none of the 

messengers could defeat Satan. 15 Then He disciplined them, once by the 

flood,456 [other time] by the fragmentation of languages,457 the destruction of 

cities,458 the great plague, which killed thousands of them in one day,459 and 

so on, but they did not turn back. Adam and all his kind deserved punishment 

for that violation but punishing them at the same moment was impossible. 

17 When the Maker (may He be glorified!) knew that they fell in sin since 

they were cheated and hurt by their enemy, and when He saw the just, evil 

and those in difficulty among those of Adam’s kind, 18 because of His great 

clemency and His immense mercy, and through [His] divine economy,460 He 

desired to announce His incarnation [that is, His assumption of the body] of 

their kind to His creation in order that He Himself might save them all in one 

moment, and liberate them from the prison of their enemy who dominates 

them through their obedience to him, 19 since punishing all of them for all 

the days of their life and after their life is not equal to His suffering for one 

451	Note that the author uses the term “something” and not “someone”. 

452	Here too the author uses the expression “something which” and not “someone who”.

453	Literally, the text says: “the opinion of Satan”.  

454	Literally, the text says: “they all became in his slavery and under his obedience”.

455	The author uses the term ǧins again here, that is, genus to refer to humankind. In the translation, the term ǧins, when it 

refers to human beings and their genus, is always rendered as kind (humankind).  

456	Cf. Genesis 6-9.

457	Cf. Genesis 11:1-9

458	See for example Genesis 14:2 

459	Probably he is referring to the plagues of Egypt, Exodus 7-11.

460	Divine economy is the “Economy of Salvation” God planned for His creation.
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time. 20 He in fact saw that it was not right to take them out of the hands of 

their enemy by using force but through divine economy, like the enemy, who 

had not subjugated them by using force but through trickery, deception, and 

corporal economy.461 21 And in this way, angels, Satan and whoever thinks 

that Adam became imperfect due to his transgression and that his nature 

comprised desire and things that are not found in [the nature of] the angels, 

can understand that his salvation and the defeat of his enemy was [realized] 

through his nature [i.e. human nature].   

22 This is the reason for His manifestation in the body, 23 [though it 

was] also due to the intense desire of His creation to see Him, just like the 

prophets, the most honourable kind of His creation, who asked for that, since 

without it they were not convinced of the revelation [they received], 24 like, 

for instance, the prophet Moses, who said: “My Lord, let me see Your glory 

so I [may] know You”.462 25 All the prophets have proclaimed it and have an-

nounced His manifestation on earth and everything He has done in the body, 

26 especially David the prophet, who mentioned many of those [things], all of 

which we cannot report since they would take so long to explain, 27 though 

we mention some of them in order to inquire about them. 28 Of this is his 

saying “Our God will appear in public and will not be ignored”;463 29 and his 

saying: “He inclined the heavens and came down”,464 30 and also his saying: 

“He ascended upon the Cherubim”,465 31 and also: “God has ascended in 

glory”,466 32 and his saying: “They stared at me and insulted me, they pierced 

my hands and my feet, and divided my garments among them and cast lots 

upon my vesture”.467 33 And Ezekiel the prophet said: “The Lord manifested 

Himself to me in Zion hidden in a veil of flesh of a human being like me”.468 

461	In opposition to divine economy, the author uses the expression “corporal economy” or “the economy of the flesh” to refer 

to Satan’s plan to subjugate humankind, which is based on corporeal elements, while divine economy is spiritual and based 

on the fact that the human soul is created in the image of God and is the place where God inhabited the human being when 

He was incarnate. It is the dialectic between the spirit and the flesh that we already find in the New Testament, namely, in 

Romans 8, where the apostle relates them to sin and salvation.     

462	Exodus 33:18.  

463	Psalms 50:3.

464	II Samuel 22:10.

465	Cf. Psalms 80:1; 99:1.

466	Cf. Psalms 47:5.

467	Cf. Psalms 22:16-18.

468	Probably the author is referring to Ezekiel 1:1-5.
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34 And [God] said in the Torah: “You will see with your own eyes your life 

hanging on tree and you will not believe”.469 35 People were waiting for their 

salvation by trusting their prophecies, since they believed in Him and trusted 

the prophets in other things. 36 When this was accomplished, it was necessary 

to be accepted through the correct faith [i.e. Orthodoxy]. 37 We know, through 

the Gospel, that it did indeed occur, but even if it had not really taken place, 

we would have said that it must happen, and we would be waiting for it to 

be accomplished to the end of our days and even until the end of the world 

38 since it is based on two firm principles, the one testifies for the other, and 

they are the Torah, the Gospel, and the Prophets’ prophecies, none of which 

we reject or consider to be deleterious. 

39 Therefore, and since they do not speak of things deriving from God 

which are disapproved or invalid, and since God did not send them [with 

prophecies] in vain, [we accept them] not like the ignorant Jews whose fathers 

prophesied this, and who recite their prophesies during the day and the night 

but turn them to different ends because of their rigidity. 40 How can they 

understand all that when their hearts are hard, their character is unkind, and 

they have hidden their eyes and ears from the way of truth, 41 as prophesised 

of them by Isaiah the prophet when he said: “ They coated their own eyes 

and they made their hearts hard in order not to see with their own eyes and 

understand with their own hearts and turn back to Me so that I [may] restore 

them”,470 42 and therefore the apostle Paul testified this of them [and said]: 

“The nations have their flesh covered while the children of Israel have their 

hearts covered”,471 and the proof of that is the fact that having seen what they 

have seen of Christ’s great miracles, they said: “show us a miracle”,472 as if they 

had not seen anything at all. 44 They, in fact, always opposed the truth, not 

proud of doing what pleases God; God, however, was kind with their fathers, 

who rejected His grace and refused to worship Him. 45 Despite the fact that 

they could see the great and marvellous miracles with their own eyes and 

not through [transmission of] information, nevertheless they disobeyed the 

performer [of miracles] and denied His prophets, not just once [but always]. 

469	Deuteronomy 28:66.

470	Cf. Isaiah 44:18; the quotation derives from Acts 28:27.

471	The author is probably referring to II Corinthians 3:13-16.

472	See Matthew 12:38; 16:1; Mark 8:11; Luke 11:16 and John 2:18. 
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46 Consequently, they deserved the curses since they ignored God’s graces 

and His great miracles. 47 For this reason they were unclean and impure. God, 

in fact, has judged them, if they should sleep with their legitimate wives or 

touch a dead man, to be unclean for seven days if they do not bathe in water; 

otherwise, if they bathe in water, they remain unclean for just that day, and they 

can neither offer sacrifice nor incense nor undertake purification nor [enter] 

in the Holy Temple, 49 and from the time they were exiled from the Temple 

they are unclean, immersed in their sins without forgiveness.473 50 In fact, they 

have sinned many times and have committed grave sins, but God was always 

kindly with them, and He did not remove His kindness and prophecy from 

them nor did He exile them from Jerusalem like this time. 51 In fact, if they 

had not denied Christ, nothing of the sort would have happened to them at all.

52 Let us leave their mention and come back to our objective of the 

Discourse on Incarnation.474 53 And when He willed that, [i.e. to incarnate 

Himself], and since not one of His creation could see the substance of His 

divinity, 54 as is mentioned in the revealed475 Books of God, first in the Torah, 

on the tongue of the prophet Moses who said: “No human being can see me 

and [remain] alive”,476 55 and secondly in the Holy Gospel, in the testimony 

of John, one of the apostles, who said: “No one has ever seen God”.477 56 And 

according to this, when He desired to manifest Himself to Abraham, He appea-

red to him in the image of a human [being], that of one of three persons,478 

as a proof of His later incarnate manifestation. 57 And if He was not really 

God, Abraham, with his sound intuition and having been the first in his time 

to demonstrate faith in God, would not have said: “O Judge of the earth”,479 

58 and “If I have found grace before You, do not hide what You do from Your 

473	Cf. Leviticus 15. 

474	This sentence may be a pointer to the real title of the chapter, that is, Discourse on Incarnation, or simply, On Incarnation, 

which means that the title given for this chapter in MS Vat. ar. 138, is more authentic than that in MS Fondation Georges 

et Mathilde Salem, Ar 238.

475	Literally “sent down”, which is the Islamic term for the revelation of the Qur’an: anzala, inzāl, munzal.  

476	Exodus 33:20

477	John 1:18.

478	Cf. Genesis 18:1-2.

479	Genesis 18:25.
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servant”.480 59 Moses, in fact, was hearing just the voice,481 60 while the children 

of Israel, besides being incapable of seeing the greatness of His divinity (may 

He be glorified!), could neither hear His voice nor see His lightnings and His 

thunders that were taking place at that [time].482

61 And, since they could not see Him unless He was incarnate in a body 

[taken] from their [human] kind, in which form they could see Him [He was 

incarnate], 62 just as the essential discourse, generated in us by our intellect, 

cannot be manifested to our external senses if not through tangible things, like 

the voice for hearing, the pen and paper for seeing and touching. 63 In fact, 

this was known to Him from the beginning; therefore, He created the soul 

of human beings in His image and likeness, as mentioned in the Torah,483 64 

so the soul could in this way bring the knowledge of God closer to human 

beings, the which became established in them, 65 without this meaning that 

His substance or His essence became part of them, but like the seal of the 

king and the thing sealed with it.

66 For this reason the Maker (may He be glorified!) is described [as] with 

body parts, because of the relationship of human beings to Him; otherwise, 

He has neither eyes with which He can see and in their absence He cannot 

see with anything else, nor ears, nor the rest of the senses. 67 However, all of 

Him is eyes and ears, and the rest of the senses, [therefore He is said to be] 

all-seeing and all-hearing. 68 All His limitless aspects, as well as the acts of His 

immaterial and ineffable body,484 and its relationship in immateriality to spiritual 

beings are like the relationship of spiritual beings to corporeal human beings. 

69 In addition, it is impossible that an immaterial being can be manifested if 

not in a material being, 70 as in the [case of] the soul and the body, fire in 

physical forms, air in water etc. 71 Because we see simple things to have the 

ability to be united with material ones, despite being unchangeable in their 

nature. 72 It follows that the soul, after being united to the body, revives it 

with its unchangeable substance.

480	Genesis 18:3.

481	Cf. Exodus 19:19.

482	Cf. Exodus 20:18-19.

483	Cf. Genesis 1:26.

484	This sentence manifests a kind of Docetism in the thought of the author, who nevertheless rejects Docetism, considering 

the body of Christ real and true; see also what he asserts below in verse 247.
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73 Among all creatures, there has been none more immaterial than the 

spirit of the human being, which God created in His image and likeness, for 

He always knew that He would inhabit it, 74 therefore it was more proper to 

unite with it than with any other creature. 75 And when He wanted to fulfil 

His will by manifesting Himself incarnate in His creation; He chose a virgin, 

an intelligent and chaste woman, whose name was Maryam, from the most 

honourable of humankind, and from those who believe in God. 76 So He 

dwelt in her through the hypostasis of His Word which could be united [with 

a body], without being separated from the hypostases of the Father and the 

Spirit, 77 —like the sun’s light which, without its disc and heat, can manifest 

itself in physical forms—, 78 and without being included or surrounded by the 

[virgin’s] stomach or body, [since] it is He who surrounds it [i.e. the body] and 

the whole existence, since there is neither a place that can include Him nor a 

place that can be without Him. 79 In fact, it is possible to see immaterial and 

simple things which are created, not to be included in material things, 80 like 

[the case of] the soul with the body, since the body neither includes the soul 

nor surrounds it, but it is the soul that encompasses it, because the body sees 

and touches, while the soul neither sees nor touches, 81 and like [the case of] 

fire and the wick, light and the pupil, and many other things.

82 And He was united with a body with a rational soul, [taken] from her 

womb without the seeding of a man (may He thus be exalted and extolled!), 

and without a difference of time, a moment or blink of an eye between His 

habitation in the stomach and His union with the body, 83 as it was not percei-

ved [i.e. the difference of time] between the habitation of the soul in the sperm 

[and the union with the body], after which union there is no multiplication. 

84 Because the definition of union is [as follows]: what was multitudinous 

and becomes one in number and in subject, not according to [its] attributes; it 

exists and in its existence there is no altruism; it is possible to describe a part 

of it with its totality; and its name shares different meanings —like the term 

ʿayn which indicates the pupil of the eye, a fountain etc. — 85 and like the 

union of the soul and the body.    

86 And if one objects to this and says that the soul is in contact with 

the body and is joined to it through a conjunction of closeness,485 87 he is told 

that if this were so then the soul would revive only the part of the body with 

485	On the conjunction of closeness see also verse 112. 
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which it is in contact. It is, however, united with the body without confusion, 

88 and the proof thereof is its action in the sleeping person since it operates 

its actions as if it was separated from the body; the same occurs during the act 

of thinking, 89 and we have other proofs concerning the union of the human 

being, one of them being that the body alone is not called hypostasis, nor is 

the soul alone [called hypostasis], but both of them together is [called] one 

hypostasis. 90 Moreover, human beings are indeed multitudinous [of persons] 

but the human being [as a genus and species] is necessarily one. 

91 And if someone says that death divides this union, 92 we say that the 

union in Christ is like the union of the soul with the body after the resurrection, 

since after it there is no separation. 93 [The union in Christ] happened without 

separation486 [of the hypostasis of the Son] from the hypostases of the Father 

and the Holy Spirit, and without mixing with the body nor confusion with it, 

since this would [involve] the corruption of both, 94 but [the result was] one 

nature, which through the union was composed of two natures, the divine 

and the human.487 95 This is not strange, because when the divine power in-

habits the souls of the pious and saints, it elevates them from the constraints 

of human weakness and makes them perform miracles and signs. 96 Is it not 

more appropriate for the divine essence, when it unites with human nature, 

to make it one nature with it? 97 In short, it is a union which is not similar to 

anything else, and is superior to the intellect of human beings, since spiritual 

things are not comprehended with corporeal discourse, 98 and the invisible 

cannot be taken in analogy with the visible if there is no general relationship 

between them, like [the case of] the genus and the species. 

99 His choice of this Virgin, Maryam,488 and having taken from her a 

body for Himself, and uniting with it, was due to the fact that of [all] human 

beings there was no [other person] of purity and perfection who could be 

adequate for His union besides it [i.e. the taken body], 100 moreover, it was the 

result neither of the sperm of a man nor of a sexual act (may He be far above 

that!), it was conceived without desire, was born of a Virgin mother, she  was 

Virgin before and after giving birth, and was breastfed the milk of this Virgin. 

486	The author uses two terms for separation: infiṣāl and iftirāq.

487	Literally the author says: “of two natures of the divinity and the humanity”.  

488	The author here calls the virgin Martamaryam, while in verse 75 he calls her just Maryam. 
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101 And like fire, which cannot occur or be manifested if not in bodies 

prepared to receive it, 102 and like the tree which held the fire of the divinity 

[without being burned] when [the divinity] spoke to Moses,489 103 and also 

the cloud, the cupola, the throne etc.,490 104 —He, in fact, surrounds all things 

that exist491 and there is no place or thing empty of Him, but wherever He is 

manifest He can [at one and the same time] be in that place and elsewhere—, 

105 likewise the Virgin Mary, when conceived the Word of God, who was in-

carnate [taking a body] from her, the Word with that body taken from Mary, in 

the union, became one [subject], Jesus Christ, an incarnate God of one nature, 

one operation, without any external addition to His essence. 

106 In fact, simple things are not similar to material ones, like the soul, 

which can be connected with the intellect, while it is sometimes connected 

with the body and other times free from it, without this necessarily meaning 

increase or division of the soul’s essence. 107 Accordingly, only the hypos-

tasis of the Word was united with the body, as we have explained, without 

this necessarily meaning any increase or division in the [divine] essence. 108 

And just as the sun’s light falls on bodies and can be felt through the senses 

of sight and touch, without this necessarily meaning any increase in the sun’s 

essence, or its essence acquiring an addition outside [of itself], 109 the same 

thing occurred with the union of the Word’s hypostasis with the body, without 

this necessarily meaning any increase in the [divine] essence.

110 And if someone objects and says that it is not possible for the union 

of one of the hypostases to be achieved without the totality of the essence492 

111 he is told that just as the sun’s heat and the heat of fire unite with bodies, 

without their [i.e. the sun’s and heat’s] essences and lights [being united also], 

112 and as the fragrance of perfume, and that from any botanical elements 

and from some metallic elements, unite with passing bodies, without their 

colour and their taste [being united also], even if this union is of closeness ,493 

113 likewise the hypostasis of the Word was united with the body without the 

489	Cf. Exodus 3:2-4. 

490	Cf. Exodus 24:15-16, 18; 33 :9-10. All these examples are cases of Theophany in the Old Testament, that is, the appearance 

of God to man through physical things. 

491	Literally the author says: “He, in fact, surrounds the existence”. 

492	This affirmation means that for our author the essence is the sum total of its hypostases. 

493	With “union of closeness” (ittiḥād muǧawarah) the author probably intends to say the conjunction and not of mixture, since 

in verse 87 he calls this union “conjunction of closeness” (ittiṣāl muǧawarah).   
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essence and the Spirit,494 however, not like that union [of closeness] but a union 

of inseparableness, that is, without dissolution or duality. 114 To summarize, 

He was united [with a body] in an exalted way, [hard] for the intellect [to un-

derstand], but we mentioned, for our created intellects, some examples taken 

from the created world through which, as clearly as possible, this union can 

be understood. 115 Previous Fathers, in fact, have mentioned many examples 

and analogies concerning this that demonstrate its truth, only some of which 

we have mentioned, for the sake of brevity and clarification.495

116 Then the Virgin gave birth to Him though her perpetual virginity 

remained intact, as was prophesied of her on the tongue of Ezekiel the pro-

phet,496 and this happened to no other person of those who came from God. 

118 This also was due to the fulfilment of His economy in order that He should 

be hidden from Satan through the body taken from the strain of Adam with 

which He was united, by clemency, for his salvation and the salvation of his 

offspring, and [for this reason] He bore the sin instead of them without causing 

harm to His substance (may He be glorified!), 119 like the enemy of human 

beings, who was hidden in the body of a snake to cheat them and cause 

them death. 120 Therefore, they [i.e. the Christians] said in their dogma [i.e. 

the Nicene Creed] “for us human beings and for our salvation, He came down 

from heaven and was incarnate of the Holy Spirit and the Virgin Mary”,497 121 

that is, He humbled Himself and inhabited a body for us, even if He fills the 

heavens and the earth, and there is no place empty of Him, and He is neither 

limited [in one place] nor mobile, so He can inhabit a place and a place can 

be empty of Him (may He be glorified and far above all these imaginations!), 

122 then all His creation saw Him, the superior and the inferior ones.498 123 

Each of them desired and yearned for that; the superior ones saw Him in the 

image of the soul and the body, 125 while the inferior saw Him especially in 

494	This affirmation clarifies that even if our author takes the essence as the sum total of its hypostases, he also identifies the 

essence with the Father, which means that he follows, in some way, the doctrine of the monarchy of the Father. 

495	The author uses the word taqrīb, that literally means bringing closer. Using this term he wants to say that the examples aim 

to bring the meaning of the union closer to the intellects, that is, closer to their way of understanding, with other words, 

clearer.

496	Cf. Ezekiel 44: 1-3.

497	See his explanation of this passage in his Commentary on the Creed, Ibn al-Muqaffaʿ, “Histoire des Conciles”, 546-555.

498	By superior the author means the angels while he uses inferior to mean human beings. 
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the image of the body, which made it possible to see Him. In addition, He 

enabled them to hear a voice like their voice so they could hear Him.

126 And if someone objects and says that this is a change from one 

state to another, 127 he is told that the affairs of the Maker (may He be glo-

rified!) do not occur according to our comprehension, 128 and just as He is 

sometimes content and other times furious, and we do not say that this is a 

change, 129 likewise His union with the body [occurred] without change nor 

transformation of His substance (may He be glorified!). 130 And if the opposi-

tion increases and asks how can the eternal inhabit the temporal, 131 we say 

that He had to be manifested to His creation, and since the eternal cannot be 

comprehended by the temporal if not through the temporal, as we have said 

previously, we could not comprehend God if not through His creatures. 132 

And just as He inhabits the heaven and the earth, and [inhabited] many things 

and elements of which He spoke to the prophets without being limited by 

them, 133 likewise He was united with the body without being constrained by 

it; on the contrary, His divinity surrounded it and the whole of existence, as 

we have said, 134 and the substance of the divinity was neither transformed 

nor changed from its essence, and this did not decrease the honour of His 

glory (may He be glorified!). 

135 And if he says that the meaning of this is that His greatness is what 

fills the heavens and the earth, 136 we say that we have previously stated that 

He can breach traditions since He does whatever He wants, and His substance 

is not transformed, and this does not decrease the honour of His glory (may 

He be glorified!). 137 And all this [explanation] comes to us with the corporeal 

discourse of humankind, and is necessary, otherwise [this truth] remains more 

elevated than all this [explanation], and knowledge of it is too complicated 

to be comprehended by human beings. 138 And if a human being is asked 

the knowledge of himself, [that is the knowledge of the human kind], he will 

be thoroughly incapable of answering the question, 139 since if he is asked 

why does the soul, which is spiritual, simple and unlimited, exist in and is 

surrounded by a limited body? Or where is its residence in the body and what 

is its definition? 140 If he says that the soul fills the whole body, inside and 

outside, 141 he is told, if any man’s hand or leg is cut, is a percentage of the 

soul also cut, or does the soul of that hand or leg rise higher [in the body] 

and take residence in another place or is it diminished by rising higher [in the 

body]? 142 I think he would not [be able to] answer this.
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143 The soul flows in the body like water in the branches of the trees; 

if one branch becomes dry for some reason, the water will not flow in it, and 

you will see all the other branches fresh but that one dry, 144 also, regardless 

of the body’s imperfection or perfection, its bones and blood, the soul in the 

body is not divided, nor does it increase or decrease. 145 Moreover, if the 

subsistence of the body and the human being’s life depend on his soul not 

on his body, why then does the soul leave the body if the latter is deprived 

of food? 146 In addition, if the human being is fed very well and is prevented 

from breathing air, his soul will leave [the body], even if the air does not ac-

tually do anything in the human being, since [the body] breathes out whatever 

was breathed in, however much or little it was. 147 Moreover, if the human 

being is not denied food and breathing air, but suffers a cut to a vein and 

he loses a great amount of blood, again his soul will leave [the body]. 148 

Consequently, either life is [ensured] through food, air or blood, so the soul 

has no sense, 149 or life is [ensured] through the soul, and these causes [of 

death] have no sense; 150 otherwise, why does the soul, which is spiritual 

and simple, remain [in the body] or leave [it], as we described? 151 Moreover, 

it leaves the bitten person or the one who is given a poison, and probably 

returns once the person is treated for it and remains [in the body] with the 

help of a drug. 152 All this, on my life, does not give a real answer, but just 

proofs and indications in this regard. 

153 In addition, why does the soul start to leave the body when the 

latter contracts an ailment like bellyache, diarrhoea, and other accidents and 

disasters? 154 How does the soul start to exist in the foetus? Does the sperm 

acquire a form and undergo creation and development because of the existence 

of the soul in it, or does it remain in its state in the stomach [of the mother], or 

is it the mother’s soul that achieves all this? 155 How does the soul enter [the 

foetus] at that [specific] moment and not at another time? 156 Does the soul 

leave the father together with the sperm, or does it derive from the mother, 

or from both, even if it is just the mother who nourishes the child from her 

stomach? 157 If the soul came neither from the father nor from the mother, 

where was it before entering the sperm? 158 Does the mother’s stomach su-

rround the foetus’ soul or it is mixed with the mother’s soul, which mean that 

the foetus has two joint souls? 159 Are they united or separated? 160 And how 

can they be defined? 
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161 Let us leave the subject of the soul and focus on the body. 162 If 

the objector is asked why the blood of a human being appears if he feels joy, 

shyness etc., while if he feels sadness or anger the blood disappears and he 

looks changed in his face and the extremities of the body? 163 Where does 

the blood go, and from where does it come when it returns? 164 Moreover, 

where do happiness, dejection, pleasure, and anger reside? 165 Where does 

dejection go if happiness comes, and where does happiness go if dejection 

comes? 166 The same [question can be asked] concerning pleasure, anger, 167 

sleeping, waking, memorizing, and even forgetting, from where does each of 

them derive and where does it go? 168 Why does a human being remember the 

things that happened a long time but forget the things that occurred recently? 

169 If he memorizes something and then adds new knowledge to it, where 

was the residence of the first and where is the residence of the second? 170 

How can they be defined, being joined together, and how to define one of 

them, if it goes away while the second remains, and vice versa? 

171 If we mention all this and other things, especially concerning the 

affairs of human beings, the questioned person would need a long time to 

answer them, and probably he would not understand the true substance of 

human beings, 172 so how it would be [for him], if we mention [and ques-

tion him about] the whole world? [The answer] would be more elevated and 

greater! 173 If things are so, how do people, especially the ignorant, dare to 

speak about the Creator (may His name be glorified, and the mention of Him 

exalted!) or about His economy or His will concerning [the salvation of] His 

creation [which occurred] through spiritual and hidden secrets and mysteries, 

174 if it was not He who informed us about some of those things through 

what He has entrusted to the intellects of the wise and intelligent? 175 In short, 

let us now leave mention of all this and return to complete the discourse of 

what we aimed [to write about].

176 And when He (may He be glorified!) manifested himself to His 

creation, the people were inclined towards faith and their hearts turned back 

from disobedience, and with His arrival idolatry was eliminated. 177 In fact, 

none of the prophets and messengers were able to put an end to idolatry, 

while when He came to Egypt and its Upper part499 the idols fell and were 

499	This information is very important, since we would propose it as highly probable that the place of the composition of this 

work is Upper Egypt, and it helps us to confirm the authenticity of the work and its attribution to Ibn al-Muqaffaʿ, who was 
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broken. 178 Then He performed divine actions, miracles and signs indicating 

His divinity, by [His] order and not by imploring or praying [to God] like the 

rest of the prophets.500 179 He also performed human actions in order to guide 

us to rightness and to the purification of our souls, since the prophets were 

unable to do that. 180 And to teach us that we have the capacity to make 

the good actions He did, if we are willing, 181 as the smart physician does 

with a sick person concerning the administration of a hated drug, giving him 

a little of it in order to encourage him to take it, and to teach him that he is 

able to drink it. 

182 Therefore He agreed to be born like us, to be nurtured, to grow, 

to suffer the passion, crucifixion, death etc. in the body, in order to fulfil His 

economy for saving, with justice, His creation from the hand of their enemy, 

as we explained, 183 and [He agreed] to realize His union with the body in 

order for it not to be thought that He has done that with an immaterial body 

superior to our bodies in nature; therefore He was also pierced [with a spear] 

in His side after His death, and from it came out water and blood,501 which 

purified the earth from the malediction justified by Adam’s sin. 184 In addition, 

[He accepted all that] to hide His divinity from Satan as the latter hid his person 

from Adam in the body of the snake, 185 without introducing anything from 

all that [i.e. the human properties] into the substance of His divinity, in which 

[all] that [i.e. human properties] is impossible to be received, since He is the 

Creator of suffering and death, and He has the authority over [all] that, 186 

like [the case of] the soul which is above the influence of the passions in its 

substance. 187 He, in fact, previously foreshadowed all that in the example of 

Isaac, the son of Abraham, who was sacrificed not in act but in intention.502 

188 And as one [subject] brings out attributes, and from these attributes 

actions are generated, without this necessarily meaning an increase in essence, 

189 —like the generation of capacity and knowledge from one who is capable 

and knowing, since the attribute through which he is capable is not the one 

through which he is knowing— 190 likewise the generation of the [previously] 

active in Upper Egypt; in fact he was the bishop of al-Ašmunayn, an important city of Upper Egypt.

500	This statement is very important, since it rejects the image the Qur’an gives of Jesus Christ, performing miracles and signs 

by imploring or praying to God, which is how the Qur’an tries to demonstrate that Christ was a simple prophet and not the 

incarnate God, see for example Qur’an 5:110. 

501	Cf. John 19:34.

502	Cf. Genesis 22:1-18.
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indicated actions, I mean performing the signs and receiving suffering, from 

that one [subject]. 191 And, as it is not said, human beings speak through the 

soul and eat through the body, 192 also it is not said regarding the Lord Christ, 

after the union of the two natures, that one [nature] performs miracles and 

the other receives suffering, 193 but that He, in the one nature and because 

of the composition of the union, performed signs through divine power, and 

received suffering and death through human property.  

194 And when He had fulfilled all His economy, as we explained, He 

hid His divinity from Satan, who thought that He was one of Adam’s offspring, 

over whom he ruled; therefore, Satan approached Him to capture His soul 

and to take it down to hell, as was his practice with Adam’s offspring. 195 

When Satan dared to [capture the soul] of His Maker and Creator, the latter 

rewarded his daring and transgression against Him by saving Adam and all 

his offspring from slavery to him, and then He dishonoured, defeated and 

expelled him. 196 And human nature, which was won by Satan through Adam, 

became a winner through Christ. 197 Therefore he said: “I was given all the 

authority in heaven and on earth”,503 as an indication of His victory and rule, 

even if He was always the ruler, 198 but, and as David the prophet said: “God 

ruled and He was clothed in glory”,504 as if He had ruled once upon a time, 

whereas He is the sempiternal ruler, 199 and there are many [examples] like 

this in the Old [Testament].

200 And since the Lord Christ gave up His soul to Himself,505 201 — He 

in fact said in the Holy Gospel: “I have the authority to lay down my soul 

and the authority to take it up and no one shall take it from me”506 — 202 

His death was the separation of the soul of His humanity from His humanity 

while it was united with His divinity, so nothing from the [consequences of 

this separation] affected His divinity. 203 He, moreover, named the Father 

His Father and His God,507 since He is His Father according to the substance, 

and His God according to the composition of His union with His humanity, 

204 consequently, He is one, He alone is the one performing the signs and 

receiving suffering (may He be glorified and exalted!).

503	Matthew 28:18.

504	Psalms 93:1

505	Cf. Matthew 27:50; Mark 15:37; Luke 23:47; John 19:30.  

506	John 10:17-18.  

507	Cf. John 20:17.
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205 At His crucifixion signs were manifested, as is written in the Holy 

Gospel,508 which indicated the honour of His divinity and the greatness of His 

lordship. 206 And He demonstrated that His acceptance of suffering and death 

was not because He was suppressed by the Jews or defeated, but because He 

willed and wanted to do this in order to fulfil His economy, 207 because if 

He was defeated, at His crucifixion and death the sun would not have been 

eclipsed, stars would not have fallen, rocks would not have been split, and 

dead would not have been raised from their tombs.509 208 Before that, by His 

order, He had resurrected the dead, cured the sick and healed the insane, 

209 so, would He not have been able to save Himself from the Jews? In fact, 

He was able to cause all of them to die. 210 Then, if they had done that on 

purpose, agreeing with His opinion and His economy, they would not have 

sinned in that, whereas in fact, their conscience aimed to make Him appear 

guilty and cause Him death. 211 And that diminishes neither His greatness nor 

His glory (may He be glorified!), because the things from God, though they 

be judged stupid, are wiser than the wisdom of the wise, however, we, due 

to the deviant vision of our intellect, see the direct actions of God deviated. 

212 So we should be proud of and glad for His death, which is the cause of 

our salvation and safety from death, by which He is winner and victorious 

through the fulfilment of His economy, as it is worthy and true that it be for 

the honour of His divinity (may He be glorified!).

213 Then He was raised from the tomb on the third day and after His 

resurrection He manifested Himself several times to His disciples and apostles, 

whom He had selected, and He made them touch His hands and legs, and 

made them see the marks of the nails,510 214 in order to confirm to them His 

resurrection with His body which was buried, 215 thus affirming to them the 

resurrection of all bodies by virtue of His resurrection, repudiating the opi-

nion of the philosophers who believed that bodies gradually vanish arguing 

that they are composite and that it is necessary for each composite [reality] 

to decompose, and they did not believe that the Creator of natures is able, 

after their decomposition, to give them the state of being unchangeable, 216 

508	Cf. Matthew 27: 51-53; Luke 23:44-45.

509	Cf. Matthew 27: 51-53 and Luke 23:44-45.

510	Cf. Luke 24:36-40.
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which is a new creation in Christ;511 as the apostle Paul has said: “they will not 

demolish again”.512 217 Consequently, the eternal was united with the temporal 

in order to give duration to the temporal, and the living with the dead in order 

to give life to the dead and to raise him, and the free with the slave in order 

to give freedom to the slave.

218 On my life, His death was not like the death of all human beings 

and was beyond our comprehension. 219 How could the death of God made 

man be like that of a created human being? 220 He, in fact, was pierced [with 

a spear] after His death and from [His side] came out water and blood,513 221 

He was raised with His body from the tomb after three days, 222 and the angel 

said to the women: “Why do you seek the living one among the dead?”,514 223 

and neither was anything like this heard nor seen concerning anyone among 

those sent from God. 224 With this He was living, dead but not destructible, 

225 like our saying a human being is blind with mental vision, since blind-

ness concerns the eye and mental vision concerns the heart, even if the term 

“blind” is said of all human beings, 226 likewise the death of Christ concerns 

[just His] humanity, even if the term “death” is said, metaphorically, of all of 

Him 227 just as we say “the sword killed him”, but in fact, it is God who killed 

him; likewise, we say “the palm tree grew tall”, “the herb got bigger” etc., but 

in fact it is God who does all this. 

228 Then, forty complete days after His resurrection, and while they 

[i.e. the apostles] were looking at Him, He ascended to Heaven in great glory, 

towards the most high and ineffable place,515 which He [never] left according 

to the substance of His divinity that surrounds everything and cannot be su-

rrounded. 229 —Our created intellects comprehend whatever they can of the 

divinity, 230 in the same way that we are able to comprehend [whatever we 

can] of the sun and all other touchable beings— 231 He ascended to Heaven 

since it is the highest place fitting for Him.  

232 And if someone objects and says that you have attributed move-

ment to the Maker (may He be glorified!), and each mobile being has a mover 

and must [necessarily] be in a state of immobility, 233 we say that created 

511	Cf. II Corinthians 5:17. 

512	Cf. I Corinthians 15:42. 

513	Cf. John 19:34.

514	Cf. Luke 24:5.

515	Cf. Luke 24:51.
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beings move through actions since they are limited, but the Creator (may He 

be glorified!), does whatever He wants without movement. 234 But what has 

been attributed to Him, such as descent and ascent, etc., is His manifestation 

to His created beings in the body and His ascension from among them, 235 

otherwise, how could He who surrounds heaven and earth and every place, 

accomplish descent and ascent etc.? 

236 Concerning what they say in the text of their dogma [i.e. the Nicene 

Creed] “He is seated on the right side of the Father”,516 they mean the equality 

of the hypostasis of the Word with that of the Father and that of the Holy Spirit, 

after being united with the body without change or imperfection; in addition, 

the meaning of this is the greatness of the Maker (may He be glorified!). 237 

In fact, if one cannot distinguish right or left [sides] for the sun, which is crea-

ted, how [is it possible] to distinguish it for the Maker (may He be glorified!)? 

238 This, however, was mentioned [in the Creed] in accordance with what is 

possible for the intellect, rationality, and comprehension and not according to 

its real meaning. 239 Therefore, it was said many times in the psalms of David, 

since he mentions the right [side] of God in many passages.517 240 There are 

many [examples] of this kind [of discourse] in the prophecies and other [places 

of the Scripture],518 which are mentioned in metaphorical way according to what 

the [human] words can handle and not according to their true meaning. 241 In 

addition, many [examples] of this [kind], which cannot be counted because of 

their great number, are present in the discourse of the common people, 242 

like their saying “the armies are between his hands”, that is, in front of him, 

243 and “someone is mawlā of someone else”, and it is not understood whe-

ther the word mawlā here means master or liberated slave;519 244 and many 

shared nouns like ʿayn520 etc. which can be said of different things, 245 and 

many words with which persons are named, which are names of birds, wild 

516	See the explanation of this passage our author gives in his Commentary on the Creed which contains similar ideas, Ibn 

al-Muqaffaʿ, “Histoire des Conciles”, 575-577.

517	See for example Psalms 60:5; 110:1.

518	See for example Exodus 22:11.

519	In fact, in Arabic, the word mawlā has dual meaning, it can mean either “master” or “liberated slave”, precisely, a person 

of slave origin who does not have tribal protection.

520	In Arabic, the word ʿayn means “eye”, “fountain”, “source”, “water-spring”, and has many other meanings.  
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animals, mountains, seas and wars like ʿUqāb,521 ḏanab,522 ṣaḫrah,523 Baḥr,524 

Sayf525 and so on, 246 and [words] which denote actions and movements, like 

Maḥmūd,526 Maʿrūf,527 ṣāʿid,528 Qādim,529 ḥasan,530 ǧamīl531 etc. 

247 Despite this, His actions, on my life, were not like those of the hu-

man beings; He was indeed incarnate but was like the spiritual beings, that 

is, as if He did not have a body.532 In fact, He entered the place where His 

disciples were while the doors were closed, and at the same time He allowed 

them to touch his body.533 248 And this is not strange to Him, since a little of 

the Holy Spirit’s grace empowered the saints to cope with trials and [enabled 

them] to perform miracles. 249 What then would be [the consequence] of the 

union of the divinity with humanity? Would it not make [the humanity] equal 

[to the divinity] in power, action, wisdom, knowledge etc.? 250 Even if these 

attributes exist in human beings as well as in God, their existence in God is 

absolute through a subsistent perfectness, while in us their existence is partial 

and depends on other things. 251 And as the power of the Holy Spirit acts 

in the body after the resurrection and triumphs over it so the body becomes 

[spiritual] like the state of the Spirit, likewise the divinity acted in the humanity 

[of Christ]. 252 And this is what we wanted to demonstrate by the testimonies 

of the intellect.534 

253 If we start to mention the legal testimonies535 concerning this, from 

the enriching comments that the previous [Fathers] have mentioned, they are 

521	ʿ Uqāb means “eagle”. 

522	ḏanab means “tail”.

523	ṣaḫrah means “rock”.

524	Baḥr means “sea”.

525	Sayf means “sword”. 

526	Maḥmūd is the passive particle (past particle) of the verb ḥamad and means “praised”.

527	Maʿrūf is the passive particle (past particle) of the verb ʿarafa and means “known”.

528	ṣāʿid is the active particle (present particle) of the verb ṣaʿida and means “ascending”.

529	Qādim is the active particle (present particle) of the verb qadima and means “coming”.

530	ḥasan is an adjective deriving from the verb ḥasuna and means “handsome”.

531	Ǧamīl is an adjective deriving from the verb ǧamula and means “beautiful”.

532	This affirmation explains what I have said concerning the Docetism in the author’s doctrine, in verse 68 above.   

533	Cf. Luke 24:36-40.

534	Testimonies of the intellect are the rational arguments and proofs the author used in his discourse on the Incarnation. 

535	By legal testimonies, the author means the proofs and the arguments mentioned in the Christian legal books, which could 

be the canons of the synods and councils as well as some patristic writings in this regard.  



T h e  D i v i n e  i s  H i d d e n  i n  a  B o d y ,  t h e  I n v i s i b l e  b e c o m e s  V i s i b l e 349

REVISTA ESPAÑOLA DE TEOLOGÍA  84  (2024)  295-349

so many and there is no need to repeat them [because] their presentation 

would be long, and the exposition of their meanings would take a long time, 

254 and people would look for excuses for not [trying to understand] their 

clear meanings, like their excuses concerning other things which we have 

already mentioned.536 

255 And if someone objects and says that God could have saved Adam 

and his offspring from the hand of Satan without being incarnate, for He knew 

that Adam was forced to disobey Him because of Satan’s seduction, 256 he 

should be told that God could also not have created Satan at all, or that after 

creating him, He could have refrained from allowing him [i.e. Satan] to [possess] 

Adam at all, or to [convince] Cain to kill his brother Abel,537 or to [dominate] 

the pious and all Adam’s offspring. 257 By doing so, however, He would have 

cancelled the self-determination and free will538 and the control that He had 

given to humankind;539 258 God, finally, does whatever He wills, as He wills, 

through His wisdom, and everything He does is very good.   

536	Here the author is probably referring to the passages above where he asks questions concerning the relationship between 

the human body and the soul in verses 138-175. 

537	Cf. Genesis 4:8.

538	I think that by the expression sulṭān al-irādah, which literally means “authority over the will”, the author intends the Greek 

τό αὐτεξούσιον. 

539	In regards, see also the author’s statement in verse 2.  




	00 RET 1as
	03 Ebeid completo
	03a Ebeid new
	03b Ebeid continua

	03 Ebeid, REVISTA ESPAÑOLA DE TEOLOGÍA.pdf
	03a Ebeid new
	03b Ebeid continua


